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1. Introduction

Every person seeks happiness during his life.
Learned say happiness is desirable and beneficial at all
times. Happiness from sense organs are different. They are
not the same at all times. Warmth is desired during winter
but not during summer. This made people to think and seek
desirables that give happiness at all times. He realized it is
the form of his own Atma (soul). Brahmadaranyaka Srti
says

Na va aré sarvsya kamaya
sarvam priyarm bhavati
Atmanastu kamaya
sasarvam priyarm bhavati

Wife, children and all other things give pleasure to
humans. It is because of the soul in him. Being close to the
soul makes happiness and pleasure. The soul is beneficial in
all forms and at all times. Yet the happiness does not
happen in samsara to all and at all times. How to find
happiness in all situations? Looking for answers to this type
of questions resulted in different philosophies. Vedanta is
reserved to answer these questions.

Védanta is Upanisat. Veda has two parts. They are
called Purva and Uttara. Purva part tells about Karma -
performing yajia and yagas. Uttara part tells about the
soul. This part is also called as Jnanakanda. The one that
gives the knowledge about the soul. Upanisat are the last
part of Vedas. They are taught to pupils by their Guru. They
were practiced by listening and understanding them. They
are also called as Srtis. They are the guiding light to those
wishing to learn the philosophy.

Upanisats are the voice of those experienced
Parasiva during their life. Parasiva is beyond senses. He
cannot be seen, heard or comprehended. Many have
difficulty in learning things they see. How can they learn
things they cannot see? It is impossible to learn during
one's life time. Like the saying "Siddhamannarm
parityajya bhiksamathati durmatih”. Not taking
advantage of Srti to learn the soul is like the hungry not
eating the prepared food but goes looking for alms. In the
absence of experienced persons, their divine words are the
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only way to learn about the soul. Studying Upanisats is the
best way for those wishing to learn the religious
philosophies. This is the reason the religious philosophers
have said their philosophies are based on Upanisats.

People have difficulty understanding each other. It
has resulted in debates and clashes. The statements in
Upanisats are many thousands of years old. They consist of
opposing statements. It has statements like: "Jhajfiau
dvavajavisanisau”, "Bhokta bhogyam préritaram ca
mattva" (Své. 1-12); "Dva suparna sayuja sakhaya"
(Mu. 3-1-1); "Rutam pibantau sukrutasya Iokeé guharn
pravisau parameéparardhye”, "Chayatapau
brahmavido vadanti" (Katha. 1-3-10 ) and others clearly
state differences between Jiva and Brahma. Similarly the
statements : "Ayamatma brahma" (Bru. 6-4-5); "Aham
brahmasmi” (Bru. 3-4-10); "Tatvamasi" (Chan 6-8-7)
and others say Jiva and Brahma may look different but they
are the same.

From the above opposing statements questions
arise about the relation between Jiva and Brahma. Are Jiva
and Brahma same or different; or both statements about
Jiva and Brahma are true?

Some say difference between Jiva and Brahma is
formal. They favor the difference between Jiva and Brahma.
Jiva is with little knowledge and Sakti. But Brahma is with
all the knowledge and Sakti. How can they be different?
Both are seen differently in the world. Many times people
refer to a person as 'Tiger'. It does not mean he is a tiger
but he possess the strength of a tiger. A person and tiger
are different. Statements about difference cannot be
ignored. They are accepted. This is the arguments by
Dvaitis.

There is no difference between Jiva and Brahma.
Difference is only imaginary. This is the argument of
Advaitis. Jiva is with little knowledge and Sakti. If Jiva is not
with little knowledge and Sakti, will he not be same as
Brahma? Jiva has no knowledge of Brahma during samsara
due to the influence of Maye. But in salvation, in the body
while living, he secures the knowledge of Brahma. The aim
of Jiva is to secure the knowledge of Brahma and to



experience the same. This is explained by Gite (Eighteenth
chapter) as:

Ahankarar balarh darpam

Kamarh krodarh parigraham |

Vmucya nirmamah santah

Brahma bhuyaya kalpateé |

Brahma bhutah prasannatma

Na $ocati na kanksati||

This tells humans in Brahma status and the results
from it. Ahankara (pride), Bala (strength), Darpa
(domination), Kama (lust), kroda (anger), parigraham
(considerate) and affection towards wife and children are a
kind of illness to Jiva. They are due to the influence of
Maye. The one getting rid of the illness through proper
performance enjoys the experience of Brahma. He is also fit
to become Brahma. This makes the sentences with no
differences in Upanisats as evidence. A person afraid of a
snake seeing a rope in the dark, is told "It is not snake it is
a rope". Hearing this his fear of snake and his illusion are
gone. It appears the differing statements are there to
suggest no difference between Jiva and Brahma. Srti has
opposing statements for this reason. This is the argument
of Advaitis.

Both statements, mentioning difference and no
difference, have enough reasons to be accepted as
evidence. This led to the philosophy of Bhédabhéda.
Bhédabhéda Srti says the same. There is difference during
samsara and no difference in salvation. Both Bhéda and
Abhéda statements agree as evidence. This indicates Jiva
and Brahma are same in different times and different
states. Based on this argument Saktivisistadvaita philosophy
has been formulated. Advaita philosophy is based on
Abhéda, Dvaita philosophy is based on Bhéda, Visistadvaita
philosophy is based on Jiva with form and Brahma without
form. Saktivisistadvaita uses same arguments as
Visistadvaita and it is based on difference and no difference
between Jiva and Brahma due to time and status.

Upanisats have opposing statements. Both are
divine and none of them can be ignored. They are the
guiding light to philosophers in deciding the philosophy
behind the statements in Upanisats. To understand the true
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meaning of the statements in Upanisats, Mimarsa guide is
essential. Mimamsa explains the meaning of sentences in
Vedas. The meaning of words in Vedas is in grammar.
Without the help of Mimamsa, the meaning of sentences in
Vedas is difficult.

Veda has two parts namely Pirva and Uttara.
Similarly Mimamsa has two parts namely Purva and Uttara
Mimarsa. Pirva relates to Yajfia and Yagas. It is called
Karmakanda and Karma Mimamsa. Uttara Mimarsa relates
to knowledge of Brahma and it is called Jfianakanda and
Brahma Mimamsa. Karma Mimamsa was written by sage
Jaimuni. His guru Vyasa wrote Brahma Mimamsa. It is also
called Brahmasutra. Brahmasutras are essential to interpret
correctly the opposing statements in Srti. Srikantacarya
says -"Vyasasutramidarm netram vidusarm brahma
darséané". To see the form of the soul, Vyasa sitra is the
eyes to the academics and philosophers.

Brahmasutra tells how to grasp the meaning of the
opposing statements in the Upanisats and the way to find
equality between them. Religious philosophers wrote
explanation to Brahmasutras and established their sect
accordingly. They did not establish their sect independently
based on Srtis. Advaita philosophy is called Sankara
philosophy and Visistadvaita is called Ramanuja philosophy.
Their sect is called in their name because they wrote
explanations to Brahmasutra.

Those who wrote explanation to Brahmasutra
themselves do not agree in the way they equalize the
opposing statements of Srtis. But they all show their talent
by examining the Stti statements. They all wrote the
explanation to meet their sect. Similarly, Sripati
Panditaradya in the eleventh century wrote explanation to
Brahmasiitra in favor of Saktivisistadvaita. His explanation is
known as Srikarabhasya. Following this, Nilakantasivacarya
wrote explanation. This is mentioned in Kriyasara. (but it is
not available). In the 14th century, Nilakantadéva wrote
Kriyasara in the form of karika. Explanation to the first four
message of Brahmasutra is available. Both documents give
Beédhabhéda form of explanation to Brahmasutra.

SaktiviSistadvaita took birth to show a way of
equalizing Upanisats and Brahmasitra. Like Upanisats and
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Brahmasitra, Gite is helpful in learning the soul. The
making of the opposing statements found in Upanisats with
qualities of Brahma mentioned in Brahmasutra, by taking
advantage from the statements of Gite, the form of
SaktiviSistadvaita is examined further. Sivagamas are also
utilized in equalizing the opposing statements of Srti.
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2. Name of this Philosophy

Virasaiva philosophy has been known by different
names. Madavacarya did not mention this philosophy while
discussing religions Nakulisa, Pasupata and Pratyabhijfia.
Sripati  Panditaradya, while writing explanation to
Brahmasutra, said:

Dvaitadvaitamate suddhe
visésadvaitasamjiie ké |
Virasaivaika siddhante
Sarvasrti samanvayah ||
ViraSaiva philosophy is Dvaitadvaita, Visésadvaita and
Sarvasrti samanvaya. )

Sripati Panditaradya on page 670 of Srikarabhasya
says this philosophy is called Vis€sadvaita, Dvaitadvaita,
Sivadvaita, Seévradvaita, Sarvasrtisara, Bhédabhéda

Sripati Panditaradya on page 489 of Srikarabhasya,
firmly says the philosophy is: "Visésadvaitaméva
sarvavedanta Siddhanta iti ghantaghosah". He calls
this philosophy as Visésadvaita and it agrees equally with all
Vedas. This indicates there is disagreement in naming this
philosophy. Though the name SaktiviSistadvaita is in use,
some say the name Sivadvaita is better suited for this
religion. )

The names mentioned in Srikarabhasya are known

to religious scholars except for the word Visésadvaita.
Based on the equality of Dvaita and Advaita sentences in
Upanisats, the words Dvaitadvaita, @ Bhédabhéda,
Sarvasrtisara were formed. Some information about the
name of this religion can be found by examining the use of
the words Sivadvaita and Visésadvaita.
) Sripati Panditaradya explains Visésadvaita in
Srikarabhasya as follows. 'Vi' means Parasiva and "$ésa"
means Jiva. Advaita refers to unity (Ikya) of Jiva with
Parasiva. Thus the religion gives equality between Jiva and
Parasiva. Srti says "Yatha nadyah syanda manah
samudrésstam gacchanti”. Sayujya is the form of
salvation. This is the reason Sripati Panditaradya named
this as Visésadvaita. Nilakantadéva following Kriyasara of
Nilakantabhasya says on page 13 and page 18:
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Nilakantasivacarya namna
bhasyamacikarat |
Visistadvaita siddhanta
pratipadanamuttaman ||

Na jivabrahmanoraikya
suitrasvarasatah sphurét |
Iti vyacakste saktivisistam
visayastuviti ||

Yatha ghata iti jiianée

ghatatvam syadviseésanam

Tatha brahmani vaisistyam

$aktéerityavadharyatam||

Tasméééhaktiviéistasya

Previously N|Iakanta5|vacarya wrote an explanation

to Brahmasiitra according to ViSistadvaita. Following
Nilakantadeva, a different person, wrote a summary in the
form of karika in Kriyasara. Though this religion is called as
Viistadvaita, he was of the opinion the philosophy is
Saktivisistadvaita because Sakti is in VSista Parasiva.
. Brahmasiitra mentions Brahma (Parasiva) is
Saktivisista. It is the opinion in Kriyasara.

] Even Virasaiva Anandacandrika on page 23 says:
"Saktivisista sivadvaitasya sakala dvaita
vilaksanatvena sadhaniyataya"- and on page 35,
"Visistadvaita sivdhanta pratipadanaidamparatvat"
and again on page 49, "Visistadvaitajiia pradatrutvéna
sarvabhyarhitataya". From these, the appropriate name
for this religion is SaktiviSistadvaita. )

) SaktiviSistadvaita name is used by Srikanta
Sivacarya for the Saiva sect. This is also supported by
Appayyadiksit. But there are differences between V'rasalva
and Saiva. The name SaktiviSistadvaita used by Srikanta
Slvacarya is not applicable to Virasaiva religion.

The name of a religion should suggest its meaning.
In Advaita religion, there is no room to think of difference
between Jiva and Parasiva. In Dvaita religion there is no
room to think of unity between Jiva and Parasiva. In
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Visistadvaita religion difference and unity both are based on
feeling between Jiva and Parasiva.

The name for the Virasaiva philosophy should
indicate the underlying basic philosophy of equality with
unity and difference while living. Though this philosophy
may be called Bhédabhéda, it gives different meaning. In
the Virasaiva philosophy, the feeling of difference between
Jiva and Parasiva exists during samsara only. But during
salvation there is no difference between Jiva and Parasiva.
This is clear in the practice of Satsthala. Jiva in the Bhakta
state has duality but no unity. In Ikya state there is unity
but no duality. The name Bhé&dabhé&da for this religion gives
the meaning of unity and duality in both Bhakta and Ikya
states. This is the opinion of Yadavaprakasa who supports
Bhédabhéda. The name Bhédabhéda is not suitable to the
Virasaiva philosophy.

The name Sivadvaita is also not suitable for this
religion. This name has been used by many Kasmir Saivas.
But there are differences in some aspects between
Kasmirsaiva and Virasaiva.

The word Siva refers to Parabrahma. This is
mentioned clearly by Siddhanta Sikhamani in 2.6 and 2.8.

Sivarudra mahadéva
bhavadipadasarmjie tam |
Advitiyamanirdésyam
parabrahma sanatanar||
Sivabhidhar pararh brahma

Siddhanta  Sikhamani calls Siva to mean
Parabrahma. Sivadvaita means Brahmadvaita. Advaita
philosophy of Sankaralarya is called Brahmadvaita.
Appayyadiksit while discussing "Sivadvaita Nirnaya" says
Brahmadvaita of Sarkara and Sivadvaita both are the same.
Virasaiva religion considers the world is true. The name
Sivadvaita is not suitable for the Virasaiva philosophy. )

The name Visésadvaita suggested by Sripati
Panditaradya gives the meaning of no difference between
Jiva and Parasiva. It does not give the extraordinary
meaning of the VTra,éaiva philosophy.

The name Saktivisistadvaita is more suitable for the
Viraaiva philosophy. Kriyasara mentions the name
Parabrahma is complete and Bédhabhéda statements of
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Srti. It gives the meaning of inequality between Jiva and
Parasiva and it is due to differences in their Sakti or power.
It means world is true. It agrees Sakti is in Parabrahma
saying Saktivisista. Advaita in the name indicates
Saktivisistasiva and only SaktiviSistasiva exists during
(;ataclysm. Tbe universe in the form of microcosm is in
Sakti. Thus Saktiviistasiva exists alone with Sakti during
cataclysm. The name SaktiviSistadvaita is suitable for
Virasaiva philosophy.

This philosophy says Parasiva stays in the form of
microcosm as Saktivisista during cataclysm. He took the
macrocosm form for His own amusement. "Sadéva
soumyédamagra asit ékamévadvitiyarh" (Chan 6-2-1)
and "Tadaiksata bahu syarh prajayeya" (Chan 6-2-3)
describe cataclysm and creation. Srti clearly says - it is the
desire of Parasiva to show himself explicitly. For the sake of
creating, existence and extinction of the world He became
three. He entered all Jivas alone and expanded Himself with
different names and forms. The saying 'Ekameévadvitiyam
brahma" says only Parasiva is in all forms. This proves that
the world is real. In cataclysm the world is in Parasiva
without name and form. But during macrocosm the world
exposed with names and forms. The world is the
playground for Parasiva.

Srti clearly says Paraéiv,a stays formless, but took
the form to bless devotees. SaktiviSistadvaita gives the
meaning of Advaita to both formless and forms of Parasiva.
The difference between formless and form of Siva is like the
solidified ghee and liquid ghee.

"Saktiséa Saktis¢a $akti, tabhyam visSistau
Saktivisistau”. The word Saktivisista refers to Jiva with
little Sakti and viSista refers to Parasiva with enormous
Sakti. "Advitarh sayujyarupam aikyam" says they are
different due to variation in Sakti.

Jiva is explained in Upanisat by comparing to sparks
in fire. Fire has more heat than spark. Similarly Parasiva has
enormous power and Jiva has little power. Both are same.
At the end both fire and spark end with the same. Similarly
Jva and Parabrahma end together. The word
Saktivisistadvaita gives similar meaning.
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During cataclysm Sakti is in the form of microcosm.
But during creation Sakti becomes macrocosm. "Sadéva
soumyédamagra asit ékamévadvitiyarh" (Chan 6-2-1).
"Tadaiksata bahu syam prajayeya" (Chan 6-2-3), and
others describes Parasiva during cataclysm and creation.
Parasiva alone exists during cataclysm. This information is
suggested by the name SaktiviSistadvaita. Hence the name
Saktiviéis,t_édvaita is appropriate for this religious philosophy.

Sripati Panditaradya though called Virasaiva

philosophy as Visesadvaita but it is different in many ways.
Srikanta Sivacarya called his philosophy  as
Saktivisistadvaita. But his philosophy is similar to that of
Ramanuja's Visistadvaita philosophy except for the name of
E’araéiva with form. Ramanuja calls as Visnu while Srikanta
SivaCarya calls as Siva. Srikanta Sivacarya explaining
'Adhikam tu bhédanirdésat’, he is not saying duality like
cloth and pot or similarity like the shell and silver to Siva
and the world. He makes it clear by saying he does not
advocate Bhedabheda but Visistadvaita of Ramanuja. He
himself is saying that he is not for Advaita of Sankara or
Dvaita of Madavacarya or Dvaitadvaita of Sripati
Panditaradya. Samipya (close) salvation is for Srikanta
Sivacarya, but for Virasaivas Sayujya salvation is Ikya or
unity with Siva.
. Sripati  Panditaradya in a different part of
Srikarabhasya says "Sakti visesavisSista Sivadvaitam
sutrakarena sucitam”, and "Adhikam tu
bhédanirdesat" while explaining says
"Bhédabhédakalpakarm Visistadvaitarn Caturtar
mataméva samanjasam”. He says he has used
Saktivisistadvaita. The name Saktivisistadvaita is agreeable
to him. This is based on Bhédabhéda discussion for the
fourth sect.

In Saktiviistadvaita philosophy it (soul) and acit
exist. But they are not extraordinary in Parasiva. But Sakti
alone performs all works of Parasiva. It is extraordinary.
Sakti stays in Parasiva. Mayidéva in Anubhavasitra (2-20)
says the form of Sakti as follows:

Saktirapratima saksat
Sivéna sahadarmini|
Saksini satyasampurna
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) Nirvikalpa mahésvari ||

Sakti in Siva performs as per His desire. When not
needed Sakti stays in Parasiva. This is not in Réménuja's
ViSistadvaita  philosophy or in Srikanta Sivacarya's
Sakt|V|S|stadva|ta S Kumaraswamy of Navakalyana Matha
explains the relation between Sakti and Parasiva as follows:
Paradiva is both static and dynamic. Virasaiva philosophy
calls Parasiva as Iévara, Siva and Linga while static and
dynamic state as Jangama. The form of Linga is considered
as His desire for the creation. This type of desire exists
equally in Him. The unity of Siva and Sakti equally and
completely is Saktiviistadvaita. Viraéaivas look at the world
in this manner. The world is the result of the desire of
Mahalinga by Sakti. Although the Cit of Parasiva is in
everything of the world, the modern science hesitates to
explain the same (Veer Ph and Mys page 44-45).

The name Saktivisistadvaita suggests equality
between Siva and Sakti, feeling that Sakti is the soul of
Siva, the mastery of Siva over Sakti and Sakti performs
according to the desire of Siva. Hence the name
Saktivisistadvaita is suitable for the Virasaiva philosophy.

Siva philosophy is the first among the thirty-six
philosophies in Kasmirsaiva. It is the reason for others.
Sakt| philosophy is the second. With the association of
Sakti, Siva is divine, complete and with strength. In
I§asm|rsaiva there is no equality between Sakti and Siva.
Sakti does not fulfill the desire of Siva and use of Sakti in
the playfulness of Siva. These are in Saktivisistadvaita. Sakti
is not independent in Saktivisistadvaita.

Virasaiva philosophy is Saktivisistadvaita. In this
regard Sri Kumaraswamy says: In the field of religious
education, Advaita is with one philosophy, Dvaita is with
two philosophies, Visistadvaita is with three philosophies
and Saktivisistadvaita is with four philosophies namely
Prakrti (nature), Purusa (Jiva), Paraprakrti and Parabrahma.
This is in agreement with the philosophers. The equality
between these four philosophies clearly indicates in the
name  SaktivisSistadvaita of  Virasaiva  philosophy
(Veerashaiva Philosophy and Mysticism, page 60).

The name, SaktiviSistadvaita, expresses the
extraordinary meaning of this religious philosophy.
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Srikarabhasya, Kriyasara, Viradaiva-Anandacandrike and
others have used this name. Researchers and religious
scholars recognize this name to this philosophy. As such the
name Saktiviéistadvaita is valid to the Viradaiva religious
philosophy.
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3. Evidences

Every religion has two parts namely the goal and its
practice. The first part mentions about things to be learnt.
Practice part tells actions required to gain the fruit of the
religion. The two becomes the philosophy for the religion.
Generally agreed things becomes the philosophy.

Every person should have a goal in life. Life of a
person without a goal is like a sheep. It eats, drinks and
sleeps. The religious philosophy suggests the goal and the
practice part tells how it can be accomplished.

The philosophy suggested by Ramanuja is called
Visistadvaita and the practicing part is called Srivaisnava.
The philosophy of Anandatirtha is called Dvaita and its
practice part is called Vaisnava. The philosophy of
Sankaracarya is called Advaita and its practice part is called
Jhianamarga (Knowledge path). Brahma is called as Siva in
Saiva philosophy and as Visnu in Vaisnava and Srivaisnava
philosophies.

In Advaita philosophy only knowledge is required to
learn Brahma. Hence the practice part is called
JAanamarga. This religion also has two parts. The practice
part is called quéaiva way or Satsthala way. The
philosophy is called Saktivisistadvaita. The practice part has
been widely accepted. But it is difficult to establish the form
of the philosophy. In the history of Karnataka, Mr.
Nandimat says it is difficult to determine the philosophy for
the Virasaivas.

3.1 Evidence and fame

The learned say "Mana dhina meéyasiddhih". The
thing to be learned is called Praméya. It should have strong
evidence for achieving. In SaktiviSistadvaita the need to
know is on what evidence the meaning of the philosophy is
based.

In this philosophy, there are three types of
evidence. They are Pratyksa (direct), Anumana (doubt) and
Sabdha (word). Evidence based on direct and doubts have
been largely discussed else where. Only Sabdha evidence is
considered here.
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Looking at the sea shell one naturally gets the
impression of silver in shell. How to avoid this illusion? The
thing that is responsible for the shining in shell is also
responsible for the shine in silver. So we have to agree
something is responsible for shining in both shell and silver.
This philosophy accepts this kind of arguments for truth.
What is the knowledge gained from the shining shell and
silver? The silver content in shell is miniscule, but it is in
large quantity in the metal silver. Based upon the content of
the elements, small or large, its use is decided. Silver is
used to make jewels but not the shell. )

Philosophers classify evidence based on Sabdha
into Loukika (ordinary) and Vaidika (related to Vedas). In
Saktivisistadvaita the evidence is based on Loukika, Vaidika
and Agamika (Agamas). Agamas in other religions are
included under Loukika. But in Saktivisistadvaita it is
considered independently. Agamas like Vedas are from the
face of Siva. They occupy greater significance in this
religion. From ancient times Vedas are taught by Guru to
his pupil who pass them on by word of mouth. Hence they
are called Srtis. Both Srtis and Agamas are considered
evidences in establishing the religious philosophy.

3.2 Position of Agamas as evidence

i Some people think Vedas are for the learned.
"Srtipathagalitanarm tantramargé nivésah" Agamas
were taught to uplift those deprived of Vedas. Agamas were
taught by Siva to his wife and son by way of question and
answers. They are simple to understand. Yamunacarya and
other Visistadvaitis have proved Agamas are evidence
because they are not against Srtis. Agamas exist to uplift
those deprived of Vedas. No one can say they are not
useful to the learned.

Stri $udradvijabandhinam
trayinasrtigocara |
Iti bharatamakhyanarm
munina samprakirtitam ||
The above is in the Adiparva (beginning) of
Mahabharata. Women, Sudras and miscreants had no
rights to Vedas. To make them happy by listening, Sage
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Vyasa wrote Mahabharata. Even the Ilearned read
Mahabharata because it uplifts them. This is the way
Visistadvaitis prove the importance of Agamas.

) Saktivisistadvaitis say both Srtis and Agamas are
from Siva. After accepting Srtis as_evidence, there should
not be any doubts in accepting Agamas. Srtis are with
opposing statements. Both statements are accepted. Since
both are from Siva we cannot accept one while ignoring the
othler. We cannot ignore Agamas by accepting statements
in Srti. Kriyasara Page 3, poem 13-14) says:

Agamanam asésanam
upadésta mahésvarah |
Vedanamapi naitésu yuktah
pramanya samsayah||
Pramanyamavi$éséna
nigamagamavartmanam|
Both Agamas and Srtis are taught by Siva. There is
no doubt about them. Both teach the same. )
Agamas are considered better than Vedas for Siva
told Agamas to his wife and son. Where as Vedas came
from Siva in the form of exhale. Saiva, Pasupata, Soma,
Lakula and other Agamas are from Siva. They are classified
into four groups namely Saivatantra, Vama, Daksina and
Miéra. Agamas are of two types. Some follow Vedas and
others differ. Those following Srtis are called Vaidika. The
latter follows Vedas while showing the ways of Vedas. They
are Vaidikagamas. Virasaivas consider them precious.
Gite (11-53) says the following:
Naham védairna tapasa
na vanéna na Cejyaya|
Sakya evarmvidho drastum||
Veda has been abused making the above. Seeing
the form of Parasiva, it clearly says Jiva cannot unite with
Parasiva just by studying Vedas. But this abuse is said to
glorify devotion. Gite (11-54) says
Bhaktya tvananyaya $akyah
ahamévamvidhosrjunal|
Jiaturm drastum Ca tattvéna
pravéstum ca parantapal|
To learn, to see and unite equally with Him it is
possible only by complete submission with devotion. This is
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how devotion has been glorified by abusing yajfias and
yagas related to karmas. There is no use in reciting Vedas
without purity of mind. Siva $aranas expressed similarly
sometimes by criticizing Vedas in their vacanas. They are
not rejecting Vedas but to inform Vedas do not give
salvation to those without purity of mind and in their
actions.

Sivagamas were told by Siva. There is no
disagreement about this. Srtis also from Siva. This is in
Vedas. Bruhadaranyaka (6-5-11) says "Asya mahato
bhutasya nisvasitaméetadyadrgvedo yajurvedah
samaveda atharvangirasah". Parasiva supports the
entire universe. He is called Bhita. The four Vedas, Rgveda,
Yajurveda, Samaveda and Atharvaveda were exhaled by
Siva. Srti and Agamas came from Siva. Their opposing
statements should be accepted equally. To accept the
meanings of opposing statements in Srti, Advaitis consider
intelligence as evidence. Dvaitis accept direct evidence and
Visistadvaitis accepting the ways of Brahmasitra in
equating opposing Srti statements. Baskara and Yadava
accept both opposing statements as per Srti.
Saktivisistadvaitis use the meaning of Agamas in explaining
the opposing statements of Srti because there is no
ambiguity in explaining Agamas.

3.3 Position of Vacanasastra as evidence

Siva garanas occupy the greatest position among
Vira$aivas. The name vaCanasastra itself makes it clear
about the greatness of their vaCanas. What ever importance
Vaidika sects glve to Upamsats Virasaivas give similar
importance to vacanas. Siva $aranas have experienced Siva
through their devotion and complete submission. They are
pure without the three types of impurities namely Anava,
Maya and Karmika. Though they have experienced Siva
they continue to live for the benefit of mankind. To uplift
those who are burnt in samsara, they instructed philosophy
as per place and time. Their aim in teaching is for others to
enjoy the happiness that they have enjoyed in their life.
Vacanas document their experiences. The question is how
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far VacCanasastra is helpful in determining the Virasaiva
philosophy. )

Humans with limited and variable amounts of Sakti
are with impurities. This Sakti is called Mayasakti. It makes
humans to forget their original form of Siva. They are
different in many ways from one another. For this reason
Kalidasa calls "Loko bhinnaruéih". They see the world
differently. But Saranas look every thing alike. They do not
differentiate good and bad, happy and sad. They taught
people who are troubled in sarhsara according to their
need. Their teaching is of many types and for many
situation. Nilakanta Sivacarya in Kriyasara (29-17) says:

Yavacchrotustavadeva
kathitayarh mahatmana|
Adhikaranurapyeénal|

Learned teaching continuously every thing he
knows to persons is waste. But he should teach just enough
to the listener. Teaching more than the listener can grasp is
waste. He should teach as per the ability of the listener to
grasp. Saranas taught to remove inadequacies in people
through their vacanas. Teaching Siva yoga all at once to
persons interested in pleasure is waste. They taught Siva
yoga depending upon the situation. For this reason vaCanas
are not beneficial in determining the philosophy for the
Virasaiva religion. VaCanas makes opposing statements
like, abuse of Vedas some times and praises Vedas some
times; says the world as true some times and says as false
some times; says Parasiva is with qualities some times and
is without qualities some times. Dr. Nandimat wrote in the
History of Karnataka (page 219) - Magge Mahidéva says
Virasaiva philosophy as Advaita. Some places show as
Dvaita and VisSistadvaita. VacCanas make opposing
statements. Based on Vacanas, it is not possible to decide
the philosophy of Virasaivas.

Upanisats also have opposing statements. But
Brahmamimarhsa is available to explain the meanings of
Upanisats. So they are helpful in deciding the philosophy.
Without documents explaining the meaning for Vacanas
makes it difficult. Yet Vacanas have the ability to change
the minds of listeners.
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The meaning of Upanisat is determined according
to Agamas. The meaning is also acceptable as per Mimarnsa
of Brahmasutra. Definite meaning are from Kamikadyagama
but it is not available. This is indeed a sad situation. It's
name is mentioned in several works and also in stone
tablets. Some list Kamikadyagama sentences in their work.
But the essence of such Agamas is available in Siddhanta
Sikhamani. )

Siddhanta Sikhamani is in the form of a discourse
by Rénuka to sage Agastya. Here Rénuka explains the
relation between Siva and Jiva; Siva and the world; Siva
and Sakti and the world as true. Following it Srikarabhasya,
Kriyasara, Sivadvaitamanjari, Viradaiva Anandacandrike and
others are available. From these it is possible to determine
Virasaiva religious philosophy.

Srikarabhasya is more towards criticizing other
sects. It is not helpful in deciding the true meanings. In the
process of criticizing others, it reflects its own philosophy. It
strongly condemns the idea that the world is false. This
indicates it accepts the world as true. It does not agree Siva
is part of the world. But agrees Siva is in the world. It clears
Bhédabhéda  through logic. Saivaparibhasa  and
Tatvaprakasa books are for Pasupata sects for they
conclude Bhédabheéda in salvation. Recent books on this
philosophy are not unified.

Siddhanta Sikhamani is not for determining the
philosophy. But it explains clearly Satsthala way, the
practice part of this philosophy. Yet it is helpful in
determining the philosophy better than others. While
explaining the way to practice it includes the philosophy.
Siddhanta Sikhamani is accepted by Virasaivas and it
contains the essence of many Agamas. Hence it is
considered as prime evidence in determining the
philosophy. Srikarabhasya and others have been found
helpful in this endeavor.

Dasagupta, in History of Indian Philosophy, Vol V,
page 50, says Siddhanta Sikhamani is not suitable in
determining the philosophy because it is a collection of the
best parts from other sects. Largely it has the form of Jiva
and Siva of Sankara sect. Siddhanta Sikhamani says
Parasiva is both the master and incentive to Jiva. It accepts
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both Maye and illusion as per Sankara sect. It takes the
idea of Karma from Pasupata sect. It has selected the best
parts from Pasupata, Agamas, Sankhya, and Védanta of
Sankara and presents in such a way they do not reflect
their origin. We cannot see the growth of Virasaiva
philosophy that grew during the time of Basavanna in the
thirteen century. It is possible to show Allamaprabhu, the
guru of Basavanna, was burdened by the philosophy of
Sankara sect. ] )
Siddhanta Sikhamani calls Parasiva as Siva, Rudra,
Linga, Sthala. It explains beautifully how Parasiva is in the
world, is in the form of world and is above the world. It
teaches duality between Siva and Jiva in samsara and unity
in salvation.
Siddhanta Slkhamanl describes equality between
Siva and Sakti. Sakti in Siva comes out of Siva as per His
desire, acquires satva, raja and tama qualities to become
Maye. Maye creates the world for the amusement of Siva.
For these reasons the view of Dasagupta about Siddhanta
Sikhamani is not valid. About this Sakti Gite says: "Daivi
hyésa gunamayl mama maya duratyaya". It has the
ability of making creation to forget the past. It becomes the
world. It makes Jiva to forget the past. It makes Jiva to fall
for the pleasures of the world. For these reasons Maye is
called "Avidye-Maye-Prakrti"  (Ignorance-illusion-nature).
This is different from the Maye of Sarkara sect. Use of the
word Maye does not mean Siddhanta Sikhamani is siding
with Advaita philosophy. The view of Dasagupta is not valid.
It is accepted that there are difficulties in deciding
the form of this religion. Yet the form of the philosophy is
decided based on four types of evidence. The first is
Siddhanta Sikhamani which is accepted by Virasaivas. The
second evidence is the form of practice of Satsthala. The
fruit of the religion is in the practice. Examining the practice
part assists in determining the form of religion. The third
evidence is the reason for its development. Sr|pat|
Panditaradya says this religion started to bring equality for
all statements of Srti.
Dvaitadvaitamate sudde
visésadvaitasamjiake |
Virasaivaikasiddante
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sarvasrtisamanvayah||

Those argue favoring Bhéda (duality) gives
prominence to Bhéda statements of Srti and gives different
meanings to Abhéda (no duality) statements. Those argue
favoring Abhéda statements of Srti give different meanings
to Bhéda statements. They give importance to one type of
Srti statements. This leaves a gap in finding equality
between the opposing statements. This philosophy started
to fill the gap -giving equality between the opposing
statements of Srti. The fourth evidence is the discussion
with the Head of Mathas and distinguished persons of this
religion. All these four evidences are Sabdha type
evidences.
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4. Greatness of Saktivisistadvaita

Saktivisistadvaita  philosophy  took  birth by
equalizing the opposing statements in Srti. In Dvaita and
Advaita philosophies, it is not possible to equate opposing
statements of Srti. Only one of the opposing statement is
accepted in them. Ramanujacarya, Bhaskaracarya and
Yadavaprakasa have agreed with both Bhéda and Abhéda
statements. Both Bhaskaracarya and Yadavaprakasa argue
for Bhédabhéda. In their sect there is no difference
between Bhéda and Abhéda statements. Ramanuja makes
equality of Advaita statements to distinct objects and
eminent to Bhéda (difference) statements. This way there is
no problem in making opposing statements in Srti equal.

There are two ways to equate the opposing
statements of Srti. The first type is to equate the opposing
statements by accepting Bhédabhéda and disregarding
Abhéda and Bhéda statements. The second way is of
Ramanuja. Equating opposing statements of Srti in
Saktivisistadvaita philosophy is much easier. Sripati-
Panditaradya explains the following way. Jiva is completely
different from Parasiva during samsara, no difference
between the two in salvation. This is due to time and place
differences. This is the way he explains equality to the
opposing statements in Srti. The way equality is found in
Saktivisistadvaita is different from that of Ramanuja.
Further there is complete differences between the two
sects.

4.1 Difference between Ramanuja and
Saktivisistadvaita sects

Saktiviéistadvaitis have followed the argument of
Visistadvaitis in equating opposing statements in Srti. These
two sects agreed in several parts, but they also disagree in
other parts. Ramanuja sect is Cida@id-Viéist_édvaita where as
the sect of Sripati Panditaradya is SaktiviSistadvaita.

Generally, Saktivisistadvaita is not much different
between Ramanuja sect. In Ramanuja sect there is
difference between Parasiva and the world. In Sarhsara
Sripati Panditaradya sect is much different. In fact there is a
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lot of difference between the two sects. Here there is no
room to think about Advaita "the world is false and Parasiva
is true". Srikarabhasya, Sivadvaitamanjary, Kriyasara do not
agree the world is false. This leads to no discussion about
Advaita. In Sripati Panditaradya, Sakti is in Parasiva in the
form of microcosm. This state is called Cataclysm. In this
state Jiva, world are hidden in Parasiva. In this state no
work is performed. In macrocosm the work of the world is
performed. In the hands of the potter clay takes many
shapes with different names. We cannot say clay is true
and different things made from clay are not true. Similarly
Jiva the part of Siva appears different during sarnsara but
same in salvation. Like the clay taking many shapes,
Parasiva has taken many forms of Jiva and in salvation they
all unite with Parasiva.

Gite (2-28) says: "Avyaktadini bhutani
vyaktamadhyani bharata|Avyakta nidananyeva”.
Here it mentions about the beginning and the end. Jiva
before creation and during cataclysm was without form.
During the creation took form and at the end gets salvation
by uniting equally with Parasiva. They become formless
again. This is the way Gite mentions before creation and at
the end by using the word "formless" and during samsara
with the word "form". Parasiva performs the work in the
world with His five forms and with Jiva. The five forms of
Parasiva are Siva, Sakti, Rudra, Visnu and Brahma. They
perform Anugraha (blessing), Tirodana (forgetful), Pralaya
(cataclysm), Sthiti (existence) and Srsti (creation)
respectively. During cataclysm every thing is hidden in
Parasiva. They appear during creation. Every thing is true
and nothing is false.

In cataclysm Jiva and the world is hidden in Maye.
Maye having all movable and immovable things are hidden
in Citsakti. In Maye, Jiva is in the form of movable and the
world is in the form of immovable. This situation is similar
to Ramanuja sect having no difference between Parasiva
and Jiva and the world. In Ramanuja sect both Jiva and the
world are like body. There is difference between the body
and its occupant. In this situation there is difference
between Ramanuja and Sripati Panditaradya sects. In
Ramanuja sect though they are with Parasiva in salvation,
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there is difference between them. They continue to serve
Parasiva. This is the difference between cataclysm and
salvation. Jiva has no movement in cataclysm. In salvation
Jiva has complete movement. In both cases Jiva has no
opportunity to unite with Parasiva. This is the difference
between Jiva and Parasiva in Ramanuja sect.

In Saktivisistadvaita, in cataclysm Jiva and the
world are hidden in Maye. Maye is hidden in Parasiva. There
is no difference between Parasiva and Jiva and the world.
In salvation, Jiva loses taints to unite equally in Parasiva.
This makes there is no difference between Jiva and
Parasiva. Those who do not unite are in CiCsakti and
continue in samsara. This is the difference between
cataclysm and salvation. In cataclysm Jiva has karma
(rewards of past). Jiva losing taints unites with Parasiva.
This is the difference between Visistadvaita and
Saktiviistadvaita. Equality between opposing statements of
Srti do not happen in Ramanuja sect making the way for
Saktivisistadvaita.

Jiva is part of ParaSiva. But with the association
with Maye, Jiva experiences both happiness and sadness.
Learning he is part of Parasiva he is anxious to unite with
Parasiva and to enjoy the associating happiness. This is not
possible in Visistadvaita. He is not happy till he unites with
Parasiva. This is not possible in Ramanuja sect. This made
the way for Saktivisistadvaita.

Movable and immovable are body to Parasiva in
Visistadvaita. Parasiva has to conduct all activities through
them. In Ramanuja sect it is difficult to reconcile the
statement of Srti- "Learn all from learning one". There is
no direct relation between the world and Parasiva. The
relation for Parasiva is through Prakrti, "Learning Brahma
knows everything" is not easy to reconcile in
Visistadvaita. Parasiva is not the world. Directly learning
Parasiva is not learning the world. There is no direct result
for Jiva and the world to Parasiva. Ramanuja sect does not
agree Parasiva results. They agree indirectly through
movable and immovable where as in Saktivisistadvaita there
is direct agreement. In salvation there is complete unity of
Jiva with Parasiva. But in VisSistadvaita, there is difference
even in salvation. The statement of Upanisat (Mu. 3-2-9)
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"Brahma veda brahmaiva bhavati" and others
mentioning unity between Jiva and Parasiva do not apply to
Visistadvaita. There is complete difference between
Viistadvaita and SaktiviSistadvaita. There is no equality
among the opposing Srtl statements in Ramanuja sect.
Sakt|V|S|stadva|ta took birth to show equality to all Srtl
statements.

4.2 Saktivisistadvaita of Srikanta and of Virasaiva

Srikanta  Sivacarya calls his philosophy as
Saktivisistadvaita. He wrote - explanations to Brahmastra to
establish the greatness of Siva. There is a lot of difference
between Virasaiva and his philosophy. His philosophy is no
different from that of Ramanuja except he calls his
philosophy as SaktiviSistadvaita. In the statement
"Adhikarh tu bhédhanirdesat" he says - difference
between Jiva and Parasiva is the feeling of body and the
occupant. In his sect there is difference even in salvation.
In Srikanta sect "Brahmana sadrSyam sayujyam
muktanam” says "Brahma sadrusya" is salvation. In his
statement "Sakala Cidacitprapancakara paramasakti
Visistadvitiya vaibhavasya". Though the word Sakti is
used, its meaning is similar to Ramanuja. It refers to
Parasiva with micro body as the reason and to Para$iva with
macro body as the result. Visnu Purana (6-7-61) says Sakti
is both movable and immovable.

Visnu saktih para prokta
ksetrajia Ca tathaspara|
Avidya karmasamjianya
trutiya Saktirisyaté||

Yaya tirohitatvacca saktih
ksetrajia samjiieta |
Sarvabhitesu bhipala
) taratmyeéna vartate||
Sakti in Visnu is called Parasakti. Aparasakti is in all
things unequally. In addition there is a third Sakti named
Avidye-karma. It is responsible for tirddana. Both Cidacit-
Visistadvaita and Cidacit- Saktiviéistadvaita give the same
meanings. In Saktiviéistadvaita philosophy, Parasiva is not
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different from Cit and things with different forms. There is
no difference between Ramanuja and Srikanta except for
the use of Visnu and Siva. Srikanta uses the name
Saktiviéis,té,dvaita. But he does not indicate the unity
between Siva and Sakti. Though Srikanta has said his
argument is Viéistécllvaita,, Appayyadiksit calls it as
Sivadvaita to glorify Siva. Srikantacarya has himself said
that he is not for Advaita or Dvaita or Bhédabheda. But he
is for Visistadvaita. He calls Parasiva as Siva. Appayyadiksit
is of the opinion he is Sivadvaita. Saktivisistadvaita is
completely different from Srlkantas sect. Though Virasaiva
and Srikanta sect are both Saivas, they are different in
many ways. Saktivisistadvaita has grown independently.

4.3 Difference between Bhaskaracarya sect and
Saktivisistadvaita

Bhaskaracarya is in favor of Bheédhabhéda by
accepting both types of Srti statements as evidence.
Sankhyas, Jains and Bhattas are all favored Bédhabhéda.
Though Bhaskaracarya is in favor of Bédhabh&da there is
no equality between the opposing statements of Srti in his
sect. He agrees Beédhabhéeda is natural between the world
and Parasiva. The difference between Jiva and Brahma is
not natural but it is subordinate. The feeling of difference
remains in salvation. Advaitis argue similarly saying the
difference between Jiva is subordinate or imaginary. This
does not help to find equality between the opposing
statements in Srti. For this reason Saktiviéistadvaita
philosophy was born.

4.4 Difference between Yadavaprakasa sect and
Saktivisistadvaita

Yadavaprakasa has shown Beédhabhéda arguments
differently than Bhaskaracarya. Yadavaprakasa is the Guru
to Ramanujacarya. He was very much impressed by the
intelligence of Ramanuja. He accepted Visistadvaita after it
was established by Ramanuja. His explanation was
forgotten since Sudar$anacarya says Yadavaprakasa agrees
Bhédabheda for Jiva and Brahma in salvation. This fact is
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different from Saktiviéistadvaita philosophy. According to
Srti in salvation there is no difference between Jiva and
Brahma. Therefore difference between Jiva and Brahma in
salvation is not correct. Both in salvation and in practice
SaktiviSistadvaita and Yadavaprakasa are different.

Advaita of SankaraCarya, Dvaita of Anandatirtha,
ViSistadvaita of Ramanuja, Visistadvaita mentioned in
Srikarabhasya and Bhédabhéda of Yadavaprakasa differ in
several ways from Saktivisistadvaita. The name
Saktivisistadvaita describes the philosophy clearly. So the
name for this philosophy is appropriate. Appayyadiksit says
both Srikanta and $ankara sects are the same. In Sarnkara
sect - the world is false, Brahma is inseparable, salvation is
through  knowledge and Jiva is Brahma. In
Saktivisistadvaita, the world is true, Brahma is both with
and with out form, with and without characters. Devotion is
the way to salvation and Jiva is part of Brahma. This group
is different from that of Sankara. Srikanta calls Brahma as
Siva and Appayyadiksit calls Srikanta sect as Sivadvaita. It
falls in Brahmadvaita. They do not reflect Saktivisistadvaita.
Saktivisistadvaita is different from others and has grown
independently.
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5. Form of the Philosophy

Parasiva alone is the philosophy in this religion. His
dynamic form is called as Paramasiva, Paramésvara,
Mahalinga, Rudra, Brahma and Sthala. This is mentioned in
Serarabhésya; In both Vedas and, Agamas mention as
Paramatma. Sakti resides in Him. Sakti means strength.
None can live without strength or shine or be happy. This
form of Sakti is in Parasiva as Jfiana (knowledge) and Kria
(action). The same Sakti is the reason for Parasiva who is
capable of creating the universe. The clay is the reason for
the potter who is capable of creating. ) )

During cataclysm Sakti stays with Siva. Siva is alone
during cataclysm because the universe is hidden inside
Siva. Sakti is called Vimarsasakti. Srti and Brahmasitra
describe this state as: 'Sadéva saumyeédamagra asmit
ekamevadviyarn brahma' (Chan 6-2-1) and 'Yada
tamah tanna diva na ratrih na sanna Casat Siva éva
kévalah' (Své 4-18). Others say about ParaSiva being
alone during the cataclysm. 'Lokavattu lila kaivalyam'
(2-1-33) of Brahmasitra clearly says Parasiva has both
playfulness and solitude states. During this time Sakti is
hidden in the form of Cit in Siva. During the play ness state
Citakti comes out of Siva to fulfill His desire. After fulfilling
desire she hides in Siva. Sakti cannot stay outside of Siva.
Vimaréasakti during the play ness time comes out as
Mayasakti, acquires satva, raja and tama characters
occupies the world. Parasiva too stays in the world with
Sakti. Sakti cannot act independently but fulfils every desire
of Parasiva. Parasiva too stays with Sakti taking many
forms. )

Saktivisistadvaita based on Srti, Gite, Brahma siitra
and Agamas describe beautifully the happiness state of
Parasiva. Being alone during cataclysm, it is natural to get
bored some time. Boredom leads to desire. He desires to
create the world for amusement. I¢chasakti comes forward
with JAanasakti (knowledge) and Kriyasakti (action) to fulfill
the desire. Mahopanisat explains it as "Sa ekaki
naramata sa dvitiyamaicchat sa iksancakre idam
srujéyamiti". Not able to get amused, desires for a
second. He views things He wants to create. only Sakti can
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rid Him of boredom. The world is hidden in Sakti. He starts
His amusement by creating the world as playground
through Sakti.

Calm ocean gets disturbed with the touch of air
resulting in waves. Similarly Parasiva gets disturbed with
desire to create. This disturbance is Sakti. There are two
states of Sakti namely under control and disturbed states.
During the amuse state of Siva, Sakti becomes Maye
acquiring satva, raja and tama characters. Siddhanta
Sikhamani (20-32) explains the following way:

Yatha candre sthira jyotsna
visvavastuprakasini|

Tatha saktirvimarsakhya
Prakase brahmani sthira ||

The moon-light that shines in the world is in the
moon. Similarly the Vimaréé Sakti is like the moon-light is in
Siva. With desire in Siva, a part of Sakti comes out and
fulfills the desire with the assistance of JAana and Kriya
Saktis. ,

Gite (10-41) calls this Sakti as Téjas. There is no
difference between Sakti and Tejas.

Yadyadvibhutimatsattvam
srimadiirjitaméva va |
Tattadevavagaccha tvam
Mama téjosmsasarmbhavam ||

Téjas cannot function independently. During
cataclysm Sakti stays with Parasiva. It comes out during
playful time of Parasiva. Sakti separating during playfulness
of Parasiva enters the world in Bhédabheda form. Like heat
in fire, Sakti stays with Parasiva. Dasagupta explains the
following way. "We cannot separate Sakti from Parasiva
who has Sakti. Parasiva is Sakti and Sakti is in Paraiva.
Sakti cannot stay or function without His support. Parasiva
is the only one who has Sakti and with Sakti. This is His
greatest grandeur".

During cataclysm ParaSiva stays free from JAatru
(One who learns, sense), Jiéya (learn about) and Jhana
(knowledge). He has all the knowledge. There is nothing He
needs to learn! He stays happily with Vimarsasakti.
JAianadakt and Kriyasakti are hidden. He has no knowledge
of 'T'. With the desire 'I create', CitSakti takes the form of
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I¢chasakti. With this Parasiva gets duality. Hence this
philosophy agrees Bhédabhéda relationship. It leads to
creation. Yet Sakti cannot perform without the desire of
Parasiva.

Saktivisistadvaita philosophy describes Parasiva as
the one and only and becomes 36 philosophies. They are:
Siva, Sakti, Sadasiva, Iévara, Sudda-Vidye, Maya, Kal3,
Vidya, Raga, Kala, Niyati, Purusa, Prakrti, Mahat, Ahankara,
Manassu, Srotra, Tvak, Caksu, Jihve, Ghrana, Vak, Pani,
Pada, Payu, Upasta, Sabdha, Sparsa, Riipa, Rasa, Ganda,
Akééa, Vayu, Agni, Jala and Bhaimi.

For His own amusement Parasiva took the form of
36 philosophies. During creation part of Parasiva becomes
Siva. Then takes each succeeding philosophy by inhibition
of Sakti. During cataclysm, they revert back to Sakti. Sakti
unites in Siva and Siva unites in Parasiva. Thus, Parasiva is
alone as mentioned in Srti 'Siva @éva kévalah'.

(Note: The above 36 philosophies differs from the 36
mentioned in Shivagamas. They are: Siva, Sakt], Sadasiva,
Isvara, Sudda-Vidye, Kala, Vidyd, Raga, Kala and Niyati
Purusa , Prakrti, five JAanéridriyas, five Karméridriyas, five
Tanmatres, five Bhitas and four Aritahkarapas. These
philosophies are divided into Suddha (pure) and Asuddha
(impure) philosophies. There are five Sudda philosophies.
They are: Siva, Saktj Sadasiva, ISvara and Sudda-Vidye.
Asuddha philosophies are divided into Purusa (human) and
Prakrti (nature). There are five types of Prakrti. They are
Kala, Vidya, Raga, Kala and Niyati, There are five Kalas
namely JAanéridrivas, Karméridriyas, Tanmaétres, Bhitas
and Aritahkaranas. Jﬁén.,s"ﬁdr/yas are five organs of
knowledge namely; Ears (Srotra), Skin (Tvak), Eyes (Caksu
or Nétra) Tongue (Jihva) and Nose (Ghrana).
Karméridriyas are five organs of work namely; Tongue
(Vak), Hands (pani), Legs (pada), Anus (payu) and sex
organs (Guhya or Upasta). Tanmatres are five types of air
namely; Prana, Apana, Vyana, Udana and Samana. These
five types of air are associated with the soul. Bhitas are
namely; Sky (Akasa), Air (Vayu), Fire (Téjas), Water (Appu)
and Earth (Bhami). Aritahkarapas are four namely; Ming,
Pride, Wisdom, and Cittu (soul)).
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5.1 Form of the 36 Philosophies

The 36 philosophies are the form of Saktiviéista
Parasiva. They are in kriyasakti. The master for all is
Parasiva. He is happy for ever. He is beyond imagination,
without form, above the world. Since He is above the world
He has no affection to the 36 philosophies. The philosophies
came from Him for amusement and ends in Him. He
supports them being in them. Yet He is not attached to
them. He is called as Paramasiva, Mahadéva, Mahalinga,
Sthala. He is responsible for the creation, existence and
cataclysm of the world. He is called Sthala because every
thing ends in Him. Anubhava sutra 3-3 says

Liyate gamyate yatra
y€na sarvam CaracCaram |
Tadetallingamityuktam
lingatattvaparayanaih ||

The world was hidden in Parasiva prior to its
appearance. He is called Linga. He is responsible for the
creation and existence of all moveable and immovable. He
is also responsible for cataclysm. Saktivisistadvaita calls Him
as Sthala. Sthala suggests His greatness for creating sky
that covers the universe. Happiness comes from sky.
Taittiriya Anandavalli-7 says: 'Ko hyé@vanyat kah pranyat
yadyésa akasa anando na syat". Sky is broad. It makes
us to enjoy this world. The sky gives happiness. Happiness
one can get by uniting with Parasiva can only be imagined!

Siddhanta Sikhamani (6-36,37) calls Paramatma as
Brahma, Linga :

Layam gacchati yatraiva
jagadétaccaracaram |

Punah punah samutvattir
tallingam brahma $asvatam ||

Tasmallingamiti khyatam
sattanandacCidatmakar |
Bruhattvadbrmhanatvacca
brahmasabdabhidhéyakam ||
With whom the world unites and from whom the
world creates, He is called Linga, Brahma. Paramatma is the
support for the world. He is called Sthala, Brahma and
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Linga. Linga is the reason for the world. In this philosophy
Linga is the aim of humans. Bruhadaranyaka 5-8-8 says
"Asthiilamm ananu ahrasvam". This shines everywhere
being formless, having many forms and being in every place
and time. "Tameéva bhantamanubhati sarvam tasya
bhasa sarvamidarh vibhati" (Mu. 3-3-10). Everything in
this world shines because of Him. Gite (10-42) says
:"Vistabhyahamidarm krtsnam é&karmsena sthito
jagat". Indicates clearly the existence of Té&jas. Parasiva
from one part of His Sakti resulted in 36 philosophies and
remains as Linga with the major portion. Dasagupta says:
"Parasiva though has taken many forms in the world He is
not in them completely. A large portion of Him is in the
divine state. In a way He is the basis but stays unseen. We
can think that only a part became this world". (Hist. of Ind.
Lit. Vol. 5 page 185). His form has been praised by many
VacCana writers. This world is His playground. For the sake
of devotees He is both with and without form. There are
two states when He is with form. They are natural and
affection states. During the affection state performs with
the first five forms namely Siva, Sakti, Sadasiva, Iévara and
Sudda-Vidye. He performs five types of work namely
Anugraha (blessing), Tirodana (forgetful), Pralaya
(cataclysm), Sthiti (existence) and Srsti (creation) Though
He has no form, He takes the form to perform these tasks.
Some consider this world as false because the one who is
merciful cannot be imagined. If He is imaginary then His
reflection is also imaginary. Saktivisistadvaita considers Siva
is true and the world is true.

Dasagupta, explaining Panditaradya, says: "No one
agrees devotion results from imaginary thing. Though
Parasiva takes a form, devotees by worshipping imaginary
form cannot get  blessings". He  summarizes
Saktivisistadvaita philosophy as follows.

The rays of sun cannot be separated from sun.
Similarly the enormous infinite power cannot be separated
from Parasiva. It is the underlying Virasaiva philosophy.
Parasiva was alone when the world was not seen. During
that time all movable and immovable was hidden in
Parasiva without separating. Later having desire to create,
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the Jiva and the world came out with karma attached to
them. He showed the things in the world in different forms.

Sivagama describes Saktivisista Parasiva as
follows.

Anadinidhanat santat
sivat paramakaranat |
Icchasaktirviniskranta
tato jhianam tatah kriya ||
Tatrotpannani bhutani
bhuvanani ¢aturdasal|

Iéchasakti coming out of Parasiva who has no
beginning or ending started Jfianasakti and Kriyasakti. Then
the world came out. Parasiva stays above the world. Before
the world he was like a person without movement. It is not
possible to determine the attention span. The attention
span is determined when He moves. During cataclysm the
knowledge of Sakti cannot appear in Paraiva. It appears
with His desire for amusement. Sakti is not independent. It
is with the character and form of Parasiva. It is in the form
of Citsakti. It becomes Jfianasakti and kriyasakti when
separated from Parasiva. Sakti is under Parasiva and it
cannot function independently.

The experience in the world is similar. A person
desiring to make a pot, first desires, then gets the
knowledge about making the pot and lastly makes the pot.
This is the experience of the world -desire, get knowledge,
then action. This fulfill the desire. Srti says the following
about the creation. "Soskamayata bahu syar prajayéya
sa tapostapyata sa tapastvaptva idam
sarvamasvajata" (Tai.a.6). Here "Soskamayata" tells
about His desire. "Sa tapostapyata" tells about the
knowledge needed for the creation. This is called JAana or
knowledge. "Idarm sarvamasvajata" tells about the
action or Kriye. I€che - Jfiana - Kriye is the order mentioned
in Srti. Icche or desire is the basis for all reason. If desire is
good then it assists to free from the bond of sarhsara. Else
it bonds with samsara. Since Sakti is dependent on
Parasiva, He alone is the basis for the 36 philosophies.
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1. Siva Philosophy

Parasiva entering JAanasakti part of I&¢hasakti is
called Siva with divine form. He took the form to be
merciful to devotees. Siva is also called Umapati, Nilakanta,
Candrasekara and others. Parasiva has no form, without
quality and beyond comprehension. The form of Siva is
merciful to his devotees. The relationship between Siva and
Parasiva is like the ghee in solid and liquid forms. "Dvé
vava brahmano ripé mirtarh éamirtanca" (Bru 4.3.1)
Srti says the two forms of Parasiva.

Sankara Samhite says "Sneho bhaktiriti proktah
taya muktirna canyatha" about the greatness of
devotion. Devotion has the strength for making the
formless to take the form. Good conduct towards God is
devotion. Good conduct leads to salvation. There is no
other way for salvation. Devotion is like love. It is not the
type of love shown towards wife and children. Devotion
comes with the feeling of sacred or holiness. The formless
Parasiva took the form of Siva for the welfare of the world.

2. Sakti Philosophy

Kriyasakti is part of I&hasakti. Parasiva entering
Kriyasakti coming out of I¢chasakti is Sakti. This Sakti is
called Bhavani during desire and as Kali, Durgi for
destroying bad. Sakti is responsible for performing the
Tirodana. Sakti that stays in formless Parasiva also stays
with in Siva performing Tirodana activities. This Sakti with
form is called as Ume, Parvati, Daksayini and Bhavani.
Purana Prakriye says Sakti takes the four forms. They are
Bhavani, Durga, Kali and Visnu.

Ekaiva saktih paramésvarasya
Caturvidha bhudviniyogakalé |
Bhoge bhavani samarésu durga
krodheé ca kali tvavaneé ca visnul||

3-5. Sadasiva, I$vara and Sudda-Vidye

Jhanasakti is internal and Kriyasakti is external
Icchasakti of Parasiva. Parasiva entering in them took the
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form of Siva and Sakti. Parasiva entering emotional
JAanasakti took the form of Sadasiva. In this form He is
with more  knowledge. He is called Rudra. Rudra is
Sarvajfia or with all the knowledge. He performs the
cataclysm. Parasiva entering emotional Kriyasakti took the
form of Iévara. In this form He is with more strength. He is
called Visnu. Visnu is with strength. He is responsible for
the existence and protection of the world. Equality between
JAana and Kriya Saktis is called Sudda-Vidye. In this state
Sakti is called Brahma. Brahma is responsible for the
creation. This is the way Sadasiva, Iévara and Suddhavidye
became the trinity Rudra, Visnu and Brahma. They are
responsible for cataclysm, existence and creation activities
respectively.

Every movable and immovable thing follow five
states including the world before they appear. The five
states are: Anugraha (blessing), Tirodana (forgetful),
Pralaya (cataclysm), Sthiti (existence) and Srsti (creation).
The desire of ParaSiva to create the world for His
amusement is itself became the seed for creation. The
world is in many forms of part Parasiva. The movable and
immovable are hidden in Parasiva. With desire of Parasiva,
JAana and Kriya $aktis separate them from Paraiva. During
cataclysm they were all hidden with Sakti in Parasiva. The
desire of ParaSiva to separate movable and immovable is
His blessing or anugraha. Though they were hidden in
Parasiva they were bound by their taints. To free
themselves from taints, they were separated with body and
senses. By serving Siva, the form of Parasiva, they become
free of taints. Siva incites them by staying with them. There
is sadness for separation. Sakti by placing a veil diverts
attention towards the world and things of the world. This
work of Sakti is thirdodana. This leads to forget the past.
Before appearing in the world they are protected by Visnu.
They appear in the world according to the results of their
taints.

Jiva during cataclysm was in Parasiva. He got His
blessing or anugraha in Siva state. In tirddana state, Sakti
makes him forget the past. Jiva enters the womb with a
form. Jiva forgets completely his past. In the womb Jiva is
cared by Visnu. Jiva comes out of the womb. It is creation.
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This is the way all things appear in the world. The five
states are with form for amusement for the formless
Parasiva.

6 -12 Maye-Purusa

Jiva is separated by tirodana work of Sakti. Jiva is
now enjoying happiness in the world by forgetting the past.
Sakti responsible for this is called Maye. Sakti now is Maye
with satva, raja and tama characters. Gite says "Daivi
hyaisa gunamayl mama maya duratyaya" meaning
Maye has character. She pushes Jiva with many desires
making difficult for Jiva to escape from her. The association
of Maye has made Jiva to function with pride independently
forgetting Parasiva. Maye creates duality between Jiva and
Siva because of satva, raja and tama characters. Jiva
forgetting Parasiva thinks about bodily pleasures with pride,
jealousy and other characters. Jiva has no knowledge that
he is part of Siva. This is due to the influence of Maye.

Jiva with the influence of Maye is Purusa. This
Purusa is the ground for the amusement of Siva. Part of
Parasiva himself became many Jivas for amusement.
Parasiva is amused staying with many Jivas. As part of
Parasiva, Jiva is without the beginning and is for ever. Gite
(15-7 and 2-20) says Jiva is eternal.

"Mavaivamso jivaloke
jivabhutah sanatanah”
"Ajo nityah sasvatosyam puranah"

Though Jiva stayed with Parasiva, they are different
because of Sakti. Srti says the same -"Jhasjhau
dvavajavisanisau" (Sve. 1-9). Parasiva is omniscient,
omnificent, omnipotent and omnipresent. But Jiva, the part
of Parasiva, is just the opposite. This difference is kala,
vidya, raga, kala and niyati. Kala means small strength for
creation. Vidya means very little knowledge. Raga means
incomplete in many ways. Kala means transient. Niyati
means bounded. This is the way Jiva is with Sakti
differences. Jiva is surrounded and bound by kala, vidya,
raga, kala and niyati. These five are called Kancukas
(armor). All this is due to the association of Maye. Maye not
only made Jiva to forget that Jiva is part of Parasiva but
also made Jiva to bond in samsara. Siddhanta Sikhdmani
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calls Maye as Avidye -"Anadyavidya sarbandhat
tadams$o jivanamakah". Maye makes to forget the past
relation of Jiva with Parasiva. In this philosophy Jiva, the
part of Parasiva, exists with little Sakti.

13. Prakrti Philosophy

Jiva lost his past knowledge due to the association
of Maye. To lose past knowledge Jiva needs external
attraction. This external attraction is Prakrti. CitSakti of
Parasiva entering Maye became Prakrti. Prakrti equally has
satva-raja-tama characters. Prakiti is responsible for the
creation of the next 23 philosophies. Prakrti constitute Siva-
Sakti-Rudra-Visnu-Brahma to perform Anugraha (blessing),
Tirodana (forgetful), Pralaya (cataclysm), Sthiti (existence)
and Srsti (creation) activities. Maye makes Jiva to forget his
past. Prakrti makes Jiva fall affectionately to beauty. Jiva
experiences happiness, sadness and affection from Prakrti.

Srti says: "Mayam tu prakrtim
vindyanmayinarm tu mahésvaram” Maye and Prakrti
both are same. This indicates Prakrti is no other than
Kriyasakti of Parasiva. With inequality of the characters in
Prakrti, Parasiva as Jiva takes three forms namely Bhoktr
(enjoys), Bhojya (things) and Préeraka (incite). Jiva enjoying
the things becomes happy due to satva characters,
unhappy due to raja character and gets affection for things
due to tama character.

14-36 Remaining Philosophies

In Saktivisistadvaita philosophy, Siva and Sakti are
two divine forms of Parasiva. They perform anugraha
(blessing) and tirodana (makes Jiva to forget his past) work
in the world. These works are performed according to
wishes of Parasiva who is in Jiva.

After Prakrti is Mahat (wisdom). Mahat is from
Prakrti. From Mahat comes Pride (Ahankara), from Pride is
Manassu or mind. Then PaAhéa Jnanédrias (five organs of
mind are Srotra, Tvak, Caksu, Jihve, Ghrana), Panca
Karméndrias (five organs of work are Vak, Pani, Pada,
Payu, Upasta), PanCa Tanmatrayas (five intermediate
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characters are éabdha, Sparsa, Ripa, Rasa, Ganda), and
Panéabhtas (five elements are Akasa, Vayu, Agni, Jala and
Bhimi). Each philosophy contains their previous
philosophies. In every philosophy Parasiva the formless
stays with form. None knows the form of Mahat. Hence it is
called Buddhi (wisdom). Things leading to ego is called
Ahankara (pride). Mind is the reason for desire. It is called
Manassu.

In Saktivisistadvaita philosophy creation of Panca
Bhiitas is the greatest. Tama character of pride resulted as
$abdha (sound) tanmatraya, from it resulted the sky. From
sky resulted sparsa (touch) tanmatraya, from it resulted
vayu (air). From air resulted ripa (form) tanmatraya, from
it resulted agni (fire). From agni resulted rasa (liquidity)
tanmatraya, from it resulted jala (water). From jala resulted
ganda (smell) tanmatraya, from it resulted bhuimi (earth).
Srti is the basis for this type of evolution. "Akasadvayuh
vayoragnih agnerapah adbhyah prthivi" (Tai.a). Srti
does not say they were created all at the same time. It
gives the order they were created.

Sky has the characteristic sound only. Air has two
characteristics - sound and touch. Fire has three
characteristics - sound, touch, and form. Water has four
characteristics - sound, touch, form, and liquidity. The earth
has five characteristics - sound, touch, form, liquidity and
smell. Each succeeding Bhuta has the character of the
preceding Bhuta and an extra character of its own. Creation
of bhatas in order is acceptable than their creation
together. Tanmatraya is not mentioned in the creation of
bhutas. Yet they are the reason for the addition of the extra
characters. Tanmatraya is the previous subtle form of
Bhita. This is the way Saktivisistadvaita philosophy
mentions creation.
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6. Form of Parasiva

Parasiva is pure, complete, with and without form
and character. Parasiva is beyond words and imagination.
He is for all times. He is the basis and reason for the 36
philosophies. Srikarabhasya (489) says:

Srsteh purvarh mahadévah
$akti sankocahetuna |
Nirgunatvena $astrésu
giyate tatvavéedibhih||

Atha satvadivaisistyat
sagunatvam sadasive |
Tatsaksitvat svaCicChaktyah
nirgunatvar vidhiyate||

Sakalo niskalascéti
tasmat vedesu giyate|
Miurtamurta svarupéna
yatha vayurvirajate||

Murtamurta jagadrupa
yatha maya tatha sSivah |
Murtamurta svarupah
syat iti vedantadindimah||

Etadvédantahrdayam

ajiiatva mohitah paré|

Srutérapartham kurvanti

loke panditamaninah||

In cataclysm Parasiva is pure, without characters,

stays with Jnanasakti in microcosm form. During creation
He occupies the world taking form and characteristics. They
are the work of JAana and Kriyééakt,is. During cataclysm
there is no room for the presence of Sakti. It is in CitSakti.
Sakti performs the wishes of Parasiva. Sakti during creation
comes out of Parasiva, creates the world to fulfill His desire
and occupies the world. During cataclysm Sakti stays in
Paradiva. For this reason Parasiva is both with and without
characteristics. Parasiva stays complete even when Sakti
comes out of Him. Srti says Parasiva is both formless and
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with form. Bruhadaranyaka 4-3-1 says "Dve vava
brahmano riapé mirtarmh ¢amirtarm ca". Srsti says
Parasiva has two states. Like the air that shines both with
form and formless, Parasiva is pure and formless. He shines
with form as Siva, Sakti, Rudra, Visnu, Brahma and as the
world. Sakti a,Iso stays formless in Parasiva and in the five
forms Siva, Sakti, Rudra, Visnu and Brahma. Sakti with
satva, raja and tama characteristics stays in the world.
Parasiva enjoys staying both with and without form. This is
the way Sripati Panditaradya explains Parasiva with and
without characteristics.  Siddhanta Sikhamani (2-3)
describes formless Parasiva as:

Asti sacCitsukharam

alksanpadaspadam |

Nirvikalpam nirakaram||

Parasiva is ever happy. He is the reason for

salvation. He has no illusion. He is formless. He is with all
knowledge. He is omnipresent. With many types of Sakti,
He is called Siva, Rudra, Mahadéva, Mahalinga, Sankara,
Sadasiva, Mah&$vara, Parabrahma and others. Siddhanta
Sikhamani (2-7) says "Tatra linamabhutpurvam
cetanacetanam jagat". Before creation the world was
hidden in Parasiva. Being alone during cataclysm Parasiva
gets the desire for amusement. From Sakti, He took the
form of Siva and Sakti or Bhavani. This is to bless His
devotees. Getting amused and to bless devotees are not
possible for the formless. This is the reason for the form.
Entering in the emotion state of Jfiana and Kriyasaktis is
called Sadasiva and Iévara. With the excess of Jianasakti in
Sadasiva, He is called Rudra. Rudra is responsible for
cataclysm. With the excess of Kriyasakti in Sadasiva, He is
called Iévara. Iévara manages the existence in the name of
Narayana. With equality between Jfiana and Kriyasaktis in
Sadasiva, He is called Suddhavidye or Brahma. Brahma
performs creation. This is the way - Anugraha (blessing),
Tirodana (forgetful), Pralaya (cataclysm), Sthiti (existence)
and Srsti (creation) are performed in the forms of Siva,
Sakti, Rudra, Narayana and Brahma respectively. Yet
Paradiva is complete in all respect in his original form. This
is the way Srsti says Parasiva is formless and is with the
above forms. Brahmasitra says "Lokavattu lila
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kaivalyam" explains the two forms of Parasiva. Dasagupta
in the History of Indian Philosophy, Vol V Page 187, says
Brahma of Sankara sect is formless. It is not agreeable to
the Virasaiva philosophy. Sripati Panditaradya stresses Siva
is with two forms - formless and with form. He stays the
same in all forms and in formless. It is important for
devotees to know this.

It is important to note Parasiva is both with and
without form. He took the five forms namely Siva, Sakti,
Rudra, Narayana and Brahma. In the 36 philosophies the
first five are divine philosophies. The philosophies after
Maye are PancCabhitas. They are the forms of Parasiva
associated with Prakrti. They are referred as Pancalingas.
They are earth, water, fire, air and sky. The formless
Parasiva is in the world as Linga. Also His form of Linga is
situated in different locations. Parthiva Linga (made of
Stone) is in Kanéi, Ablinga (water) is in Jambi, T&jolinga
(fire) is in Tiruvannamalai, Vayulinga (air) is in Kalahasti
and Akasalinga (Bayalu) is in Cidambaram. Formless
Parasiva cannot bless devotees. Devotee should wear,
worship and meditate Linga. It is His form. Based on
Brahmasiitra, Sripati Panditaradya emphasizes the worship
of Parasiva, the formless and with the form. Sivagamas
describes Parasiva as follows in the world.

Ghanalingarm mahabhasam
saccidananda laksanam |

Niskalarh niskriyam santam
svatantram svaprakasitam||

Sarvésam stanabhutatvat
layabhutatvatastatha |
Tattvanam mahadadinam
sthalamityabhidiyaté||

Sthanau sarvasrayésnantée
saccidanandarupini |
Yasmin brahmani liyeta
prapancastat sthalarm smrutam||
Parasiva is happy always. He is in the form of
Linga. Linga is dynamic. It has every thing inside. It covers
the universe. Siddhanta Sikhamani (6-33) says "Param
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brahma lingam" - calls Brahma as Linga. It is peaceful
and independent. It has no taints because Sakti is inside in
microcosm form. Linga is called Sthala because it supports
cataclysm, existence and creation of all things in the world.

During cataclysm Parasiva was alone. Jiva and the

world was hidden inside Parasiva. Being alone ParaSiva
desired for amusement. Though Sakti was with Him, Sakti
was not independent and was not able to function. He
entered Jiva and the world by giving body and senses to
enjoy by separating them. Parasiva staying Himself
performs five types of work with His five forms namely,
Siva, Sakti, Rudra, Narayana and Brahma. Jiva by
worshiping and submitting to Siva, the form of Parasiva,
gets blessing to unite with Him. Parasiva does not need any
help for the creation of this world as His playground. The
world hidden in His Vimaréa (Judge) Sakti separates as 36
Philosophies. His forms perform blessing, tirddana,
cataclysm, existence and creation works.

The learned expresses the above Agama form as:
Saktyandamrtpindamupadadanah
mayandacakrabhramanakraména |
Mulandadandéna muhurvidhatte
brahmandabhandar bhagavan kulalah]||

Potter places clay on the wheel. Turns the wheel

from his rod to make different things of pots. Similarly
Parasiva places clay name CitSakti on the wheel name Maye
and turns it from the rod named 'OM' to make many worlds.
It is His playground. He does not need any outside help.
The same is explained by Dasagupta in the History of
Indian Philosophy, Vol V, page 178 as follows. The formless
Parasiva for the sake of meditation and worship took form.
Before and after creation, He stayed without any change.
During creation though took many forms He remained the
same. The world was created and protected by Paraéiya.
People associated with Maye cannot see it. Whenever Srti
calls Brahma as pure and without characters, it is before
creation. This is mentioned by Sripati Panditaradya.
Parasiva with His own power created the world. Staying
above the world He makes the world shine.

There are two kinds of change. The first type

changes the original form. When the wood catches fire, it
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becomes ashes. In this case the wood changed its original
form. The second type of change does not change the
original form. When gold is made to an ornament, gold
changes its shape but keeps its original form. Similarly,
Parasiva though changed into the form of the world, His
original form is not lost.

A turtle from its own power puts head and other
body parts outside its shell. At the end they all return inside
its shell. Similarly during creation, Parasiva puts out the
world with name and form. They all return to Parasiva
during cataclysm. Parasiva is the reason for creation. Sakti
is in the form of microcosm during cataclysm. But during
creation Sakti occupies the world. There is no effect on
Parasiva. Similarly cloth whether it is in the form of spiral or
open, it is cloth in both form. Since a part of Parasiva is the
world there is no difference between the world and
Parasiva. ]

VacCanasastra says; Siva is like the sun in water.
What if He is in the world, none can bond Him. Disturbance
is for the water and not for sun. Existence is for the world
and not for Siva. Being outside why hide? For this reason
our Viévésévara stays in the world. He can also stay out. He
is the master of the world. Parasiva stays in all things of the
world, yet He is beyond faults.

Parasiva is above every thing. "Lokésu
bhutossmina lokadharma" This means He is in the
world. He is not bound by dharma like arrogance, pride,
contempt of the world. Siddhanta Sikhamani (10-65,66)
says _

Atma $Sakti vikaséna

§ivo visvatmana sthita|
Kutibhavadyatha bhati
patah svasya prasaranat||

Patrasakhadiriipéna

yatha tisthati padapah |

Tatha bhumyadirupéna

siva eko virajate||
) _Atent is made by spreading canvas. Paraiva made
Sakti. Sakti has spread in the world as Maye. He took the
form of the world. Like the forms of trees, flowers, fruits
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and others in the world, Parasiva is in the form of earth-
water-fire-air-sky and others in this world. This is the way
Parasiva is in the form of this world.

Sutrakara says "Ubhayavyapadésattvahi
kundalavat". It means snake has two forms namely, coiled
and rod. Similarly Jiva and Parasiva are same, from the
form of knowledge and are different based on their
knowledge. Parasiva is with all the knowledge but Jiva has
limited knowledge. Parasiva is not bound but Jiva is. Both
are accepted as no different during cataclysm and they are
different during sammsara. This is the way equality between
the opposing statements of Srti are explained.

In SaktiviSistadvaita philosophy Avidye (ignorance
and illusion) is not false. This is different from Advaita
philosophy. With limited Sakti Jiva thinks different from
Parasiva. This is natural behavior and hence it is called
Maye. Siddhanta Sikhamani (5-420) says "Avidyasakti
bhédéna jiva bahuvidah smrutah". Avidyasakti with
satva, raja and tama characters has many forms. Part of
Parasiva entering each form has become many different
Jivas. This is the reason for Jiva being different from
Parasiva with different characteristics. This makes duality
between Jiva and Parasiva natural.

Srti says "Dvé vava brahmano rupé murtam
camurtam ¢a" Brahma is of two types. This is the reason
for saying He is with and without form, omnipotent,
omnipresent and others. Because He is independent, both
form and formless applies to Him. Parasiva with form stays
in Kailasa. He gives salokya, samipya and sarupya salvation
to devotees. Those devotees free of taints are blessed with
Ikya salvation during their life time.

Taints depend on the person and also with the time
and place. Things that are loved by a person may be
disliked by others. Things loved during childhood may be
disliked as an adults. Similarly things liked by adults may be
disliked during their older age. Taint is not in things. Visnu
purana (2-6-47) says:

Vastvékaméva duhkhaya
sukhayésyargamaya Ca|
Sokhaya Ca yatastasmat vastu
vastvatmakam kutah||
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Tadéva kopaya yatah
prasadaya Ca jayaté |
Tasmadduhkhatmakar nasti
naca kincitsukhatmakarn||
A lovable thing later gives sadness. It is responsible
for anger. None of the things give complete happiness or
complete sadness. Even though there is no taint in things
we see them in things due to the influence of karma.
Parasiva is free from taints and the influence of karma.
Siddhanta Sikhamani (6-36,37,38) says Parasiva
taking different forms does not affect Him.
Gunatrayatmikasaktih
brahmanistha sanatani |
Tadvaisamyatsamutpanna
tasmin vastutrayabhidhal|

KincCitsattva rajorapam
bhoktrsamjiiikamucyate |
Atyantatamasopadhir
bhojyamityabhidhiyate||

Paratattvamayopadhirbrahma

Caitanyamisvarah |

Bhokta bhojyar prérayita

vastutrayamidarm smrtam||

Parasiva takes the form of Bhokta (the one who

enjoys), Bhojya (things for enjoyment) and Préraka (the
one who incites). With differing parts of satva, raja and
tama characteristics, part of Parasiva as soul took many
forms. "Paratattva mayopadhih brahmacaitanya
misvarah”. This statement tells divine form of Parasiva.
The formless Parasiva entering Jnanasakti became Siva with
form. He is the préraka or the one who incites Jiva. He is
the basis for the 36 philosophies. He is the one playing in
the body and returns as formless Parasiva during cataclysm.
Vacana writers say "Lileyadode umapati-liletappidode
svayambu". It means during playfulness He is Umapati
and without play He is Himself. Gite says; "Isvarah
sarvabhiutanarih hruddésesrjuna tisthati" calls the soul
as Iévara. Rabindranatha Thakdr in his book, Towards
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Universal Man, calls as Bhuma. "The bhuma is seeking to
enthrone Himself in my heart and in the hearts of all of us,
weary though we are with premature age, cowardly with
self-distrust and bent and bemised under the burden of
falsehood".

6.1 Brahma, Visnu and Rudra

Brahma, Visnu and Rudra are the forms of Parasiva
during the creation of 36 philosophies. The evidence is in
Siddhanta Sikhamani. Also Atharvasikhopanisat gives the
evidence saying "Brahma Visnu Rudréndraste
samprastyanté". Brahma, Visnu, Rudra and Indra are all
came from Parasiva. Brahma, the reason for the three, is
called Parasiva, Parabrahma, Paramatma, Mahalinga,
Rudra, Sthala, Umapati, Kailasadhipati, Trilo¢ana, Nilakanta
and others. They are all names for Siva with form. These
names do not refer to formless Parasiva. For the benefit of
devotees Parasiva stays as Siva in Kailasa with form.

With the increase of Jfianasakti Parasiva is called
Sadasiva. He is Rudra because of Jfanasakti. He is
responsible for the cataclysm. With increase of Kriyasakti
Parasiva is called I$vara. He is Visnu due to Kriyasakti. He is
responsible for the existence of the world. Parasiva is called
Suddhavidye with equality of Jfianasakti and Kriyasakti.
There is difference between the original and the current
view. Suddhavidye is Brahma. He is responsible for the
creation. All the three perform as per the wishes of
Parasiva. They exist to entertain Parasiva. He became the
three for creation, existence and cataclysm. Blessing of the
devotees is performed by Siva with Jianasakti. Tirodana
(Jiva to forget the past) is by Bhavani or Sakti. Those
devotees with the blessing of Siva lose their taints and
receive salvation.

) Vaisnavas call Visnu as their Paramatma.
Saktivisistadvaitis worship only formless Parasiva for uniting
equally with Paradiva. Parasiva is both with and without
form. Siva is the first among the five divine forms. Without
His blessing there is no unity with Parasiva. Hence it is
essential to worship Parasiva in the form of Siva. To test
the devotion of Arjuna, Siva went to him disguised as a
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hunter. Arjuna wanted to defeat the hunter with the
blessing of Siva. He prepared a Linga for worship. He
worships Linga with flowers. But the flowers ended up on
the hunter. Arjuna was surprised seeing the flowers on the
hunter. This suggests both the form and formless Parasiva
are the same. "Lingarupd mahadévah S$ankarassa
sadasivah" Names Mahadéva, Sankara, Sadasiva refers to
Linga. Worship Siva to unite with the formless Paraéiva.
They are called Virasaivas.
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7. Form of Jiva

Bhasya says the following about the form of Jiva.

From ancient times Jiva is bound by Maye. He is burning
with ignorance in the greatest and fearful sarmsara. He goes
and appears with many bodies. He is Jiva, the dynamic sprit
with jealousy and anger. He is experiencing both sadness
and happiness. Siddhanta Sikhamani (5-40, 43-44, 45)
says:

Sarvajiah prérakah sambhuh

kincCid jfio jiva uCyate ||

,,,,,

nanamurtidarah prabhuh |
Sarvajinah sarvakarta ca
nityamukto mahesvarah||

Kimcitkarta ca kirmcid jho
baddhosnadisariravan |
Avidyamohita jivah
brahmaikyajfianavarjitah ||

Paribhramanti sarmsare
nijakarmanusaratah |
Formless Parasiva with the association of Maye took
many forms. He is with all knowledge. He is the reason for
the creation of the world. He is for all times. Parasiva as
Siva, Sakti, Rudra, Visnu and Brahma performs Anugraha
(blessing), Tirodana (forgetful), Pralaya (cataclysm), Sthiti
(existence) and Srsti (creation) activities respectively. Jiva is
part of Parasiva with limited JAanasakti and Kriyasakti. He is
with Anava (taint associated with the womb), Maya (due to
tirodana) and Karmika (due to affection) taints. From
ancient times Jiva is fond of body. Ignorant Jiva with the
influence of Maye has no knowledge of "Aham
brahmasmi". It means "I am Brahma". The philosophy of
Jiva is mentioned as; "Anubhavati S$iva éva
pasubhavarh anavatirohitatmagunah". From the taint
anava, Parasiva made Himself with little knowledge and
other qualities experiencing the life of Jiva. Pasu bhava -
means feeling of animal. In this case it refers to Jiva
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experiencing both sadness and happiness without
reasoning. Though Jiva is part of Parasiva, he is
experiencing hardship. Maye created the world and things
for the amusement of Parasiva. Parasiva stays in the things
of the world as Jiva. Thus Jiva is the part of Parasiva.
Parasiva with His five forms performs Anugraha
(blessing), Tirddana (forgetful), Pralaya (cataclysm), Sthiti
(existence) activities before creation. Parasiva wants Jiva to
lose taints before uniting with Him. Siva performs Anugraha
(blessing) to Jiva. Jiva has to come out with the blessing.
Then the work Tirddana is performed by Sakti. Tirodana is
to separate by making Jiva to forget his past including he is
part of Siva. Pralaya is to forget the feeling of Siva. It is the
complete destruction of things. Jiva has no knowledge. It is
performed by Rudra. After Pralaya is existence. It is the
existence of Jiva in the body without prior knowledge. This
work is performed by Visnu. Creation is performed by
Brahma. Coming out of mother's womb with the body is the
creation. In this situation Jiva is different from Parasiva.
Parasiva is with all knowledge and all powers. But Jiva is
with little knowledge and little strength.
Maye is Sakti outside of Parasiva. Sivagama informs
the form of Sakti as follows:
Mar Sivam paramam brahma
ayatiti svabhavatah |
Mayéti procyate loke
brahmanistha sanatani ||
Maye comes out of Parasiva to fulfill His wishes.
After completing wishes of Parasiva Maye returns to
Parasiva. For this reason His Sakti is called Maye. There are
two kinds of Maye, namely Urdhvamaye (Paramaye) and
Adhomaye (Prakrti). Paramaye stays with Parasiva.
Siddhanta Sikhamani  (5-41) says "Paramaya
svasrayasmohakarini".  ASuddhamaye or  prakrti
associates with Jiva making Jiva ignorant. With satva, raja
and tama characteristics prakrti is attractive with many
shapes and sizes. Siddhanta Sikhamani says Jiva has many
different forms. Avidyasakti is also called as Prakrti.
Gunatrayatmika saktih
brahmanistha sanatani |
Tadvaisamyatsamutpanna
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tasmin vastutrayabhidha||

Bhokta bhojyar prerayita

vastutrayamidam smrtam||

Siddhanta Sikhamani (5-36,38) says Mayasakti is

with differing satva, raja and tama characteristics. Parasiva
stays in the body as Jiva the boktr, bojya in the body and
sense organs as préraka. Parasiva is unseen in the body.
Parasiva with satva character took the divine form. With
ASuddhamaye, He became Jiva, body and préraka (one who
incites). Siddhanta Sikhamani (6-37,38) says:

KinCitsattvarajortipam

bhoktr sarmjiiakamucyate |

Atyantatamasopadhih

bhojyamityabhidhiyate ||

Paratattva mayopadhih
Brahma cCaitanyamisvarah ||

Part of Parasiva with the mixture of little satva and
raja characters is Jiva. Part of Parasiva with tama character
is bhojya body. Part of Parasiva with satva character is
Iévara who stays inside the body. With raja characters,
different Jiva behave differently. Iévara the inciter as per
Srti says "Saksi céta kévalo nirgunasca" staying in the
body observes with indifference the works of Jiva. Iévara
incites as per karma and when Jiva feels sorry for his bad
karmas, blesses him with knowledge to lure towards Him.
They are different. But both having satva character it is
possible to unite equally at the end. During sarnsara, Iévara
is with satva character completely and Jiva with raja
character. They are different due to the different
characteristics. Jiva-Iévara are called as Anga-Linga. Anga
means with little shine and Linga with enormous shine.

Gite and Upanisat say Jiva is part of Parasiva.
"Mamaivamso jivaloke jivabhitah sanatanah". Part of
Parasiva is Jiva in this world says Gite (15-7). Upanisat with
the illustration of fire and spark explains the form of Jiva.
"Yatha sudiptat pavakat visphulingah sahasrasah
prabhavante sariipah, tatra Caivapi yanti" (Mu 2-1-1).
Mundakopanisat says many sparks come out of fire. At the
end they all join together to become ashes. Similarly Jiva
came from Parasiva and after losing taints joins Parasiva
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equally. Bruhadaranya (4-1-20) says "Yathagnéh ksudra
visphulingah vyuccaranti émetasmadatmanah sarve
prana vyaccaranti". From fire and sparks example treats
all Jivas born from Parasiva. Svétasvatara Upanisat (4-10)
says "Tasyavayavabhutaistu vyaptam sarvamidam
jagat” Jiva is the body part of Parasiva. It has spread the
world. In Sivagite, while Siva instructing Rama explains the
form of Jiva as:

Visphulinga yatha vahnau

jayante kasthayogatah |

Anadivasanayuktah

ksetrajiia iti té smrtah||

Like the sparks comes out of fire, Jiva is in Parasiva
during cataclysm, he comes out from Parasiva during
creation. They function staying in all organs. They are
called Ksétrajfia or Bhoktr. The body is called Ksétra. This is
the usual form of Jiva.

Jiva has no knowledge that he is part of Parasiva.
He lives with his body and sense organs. He is with the
illusion that the body is his to enjoy things of the world. He
lives like an animal performing karma. Iévara the inciter
stays in the body. Jiva loves the body. But I$vara has no
such affection. Srti (1-9) says; "Jhasjiau
dvavajavisanisau”, Sve (6-16) says; "Pradana
ksetrajia patirgunesah", and Sve (4-6) ; "Dva suparna
sayuja sakhaya samanam vrksam prisasvajate
tayoranyah pippalam svadvattyanasnanna
nyosbhicakatiti" and other Srti statements clearly indicate
the difference between Jiva and Parasiva. Jiva is ignorant,
but Iévara who lives with him is 'Jfia' meaning with all the
knowledge, 'Isa' means reasons for all. Both are eternal.
'Pradana’ means nature, its work is for the body, and
I8vara is the master for both nature and Jiva. In addition He
is 'gunésa’ meaning above the three taints - anava, maya
and karmika. Srti explains the presence of Jiva and Parasiva
in the body with the example of birds.

Two birds lived in a tree. One bird flew from branch
to branch making sad face when it ate not ripe fruit and
making happy face when it ate ripe fruit. The second bird
without eating any fruit watched the other bird. Similarly
Jiva is experiencing both sadness and happiness trusting
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body and sense organs. But Iévara observes Jiva without
any effect of sadness or happiness. Gite (18-61,62) says
Iévara stays in the heart. Jiva submitting completely
becomes peaceful from the prasada of I$vara.

I$varah sarvabhitanarh

hrddéseésrjuna tisthati |

Bhramayan sarvabhutani

yantrarudani mayaya ||

Tameéva $aranam gaccha
sarvabhavéna bharata |
Tatprasadat pararih santim
sthanam prapsyasi sasvatam ||

I$vara stays in all animals. Jiva is caught in the
machine named body because of illusions of Maye. I$vara is
testing Jiva making him to fall for the illusions of Maye. It is
not easy to get His blessing. There is no way to get his
blessing without losing affection of worldly things and
anger. He should lose all his taints and submit himself
completely to Siva to receive blessing of Siva.

Vacanas of Basavanna and Akkamahadévi explain
beautifully the existence of Siva unseen in the body as
follows:

Like burning fire of desire

Hid in water;

Like sweetness in the

Juice of plant;

Like fragrance in the flower;
Kudalasangamadéva You are

Like the friendship with a young girl.

Basavanna gives four examples. The first says God
is hidden - like the burning fire in water not just any fire but
it is the burning fire of desire. Every desire is a state of
mind and it cannot be seen. God is ‘'hidden like the
sweetness in the juice of plant'. For sweetness to happen
the plant has to grow and produce fruit. God is - 'like
fragrance in the flower'. Fragrance cannot be seen but it
can be experienced. Similarly God's existence can be
experienced by being close to Him. The friendship with God
is like the friendship with young girl. The young girl has all
the qualities required to be a friend, a wife and a mother.
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All of them are hidden but will appear in time. Similarly God
or his power is hidden.

Like the gold in earth,

like the mist in stone.

Like the oil in seed,

like the fire in wood,

Like the thought of God

None should learn

The state of Cennamallikarjuna!

This vacana of Akkamahadévi explains the
existence of God in this world. He exists in the world like
the gold in earth; like the sweetness in fruit; like the mist in
stone; like oil in seed; like fire in wood. Gold, sweetness in
fruit, mist in stone, oil in seed, fire in wood are there but
not seen. Their existence can be seen after proper action.
The same is true about God. He is in this world but unseen.
He can be experienced with proper actions.

The experiences of Jiva has no effect on Iévara.
This makes it clear while explaining "Smaranti ¢a" (sitra
2-3-44).

Tattra yah paramatmasau
sa satyo nirgunah smrtahl
Na lipyate phalaiscapi

padmapatra mivarmbhasa||

"Karmabhyasaparoyossau moksabhandaissa
yujyate"” and "Tayoranyah pippalamh svadvattya
nasnannanyosbhicakasiti", saying Smrti proves the
sadness of Jiva has no effect on Iévara. Iévara is true and
free from all things. He lives in the body like the lotus lives
in water. None of the results of karma has any effect on
Iévara. But Jiva experiences the result of his karma.
Association with karma bonds Jiva but no association leads
Jiva to salvation. Iévara has no association with karma. He
is free from sadness and happiness, though Jiva and Iévara
live in the body. Srti explained the difference between the
two, as above.

Jiva is part of Paraéiya. But Jiva is of three types
based on the knowledge of Siva. This fact is confirmed in
Sivagamas. Srikarabhasya (2-3-48) sutra says.

Baddha suddhadibhédéna
jivatrayamidarh smrtam |
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Gurudiksavihinasca
sivabhakti vivarjitath||

Svakartratvabhimani tu
baddhassa pasurucyateé |
Gurudiksam param labdhva
kainkaryatrayasamyutah||

Saktyadisadgunopétah
mumukso ragavarjitah |
Sivadinah sudhirbhaktah
$uddhajiva iti smrtah||

Sivayoga Sivajfiana
vibhavananda samyutah |
Pracandatapamadhyastha
$uddha karpuradipavat||

Sivakare parakase
kotisiiryaprakasake |
Vilinacittavrttistu
muktajiva iti smrtah||

Sa jivanmukta ittukto
ragadvesavivarjitah|| iti
Jiva is of three types based on badda, sudda and

mukta differences. Without Guru dikse and devotion to
Siva, Jiva thinks of himself as the reason for all. Jiva is a
badda, an animal. The one with Guru diksa, without anger
and jealousy, with pure mind, anxious about his Ikya with
Siva is a $udda. The Jiva with Slva knowledge and Siva
yoga experiences happiness of Siva. He is like a burning
camphor and stays with the feeling of Siva. He is a Mukta.
Mukta has no affinity towards prakrti. He lives in the body
but he has no regard towards his body. Though there are
differences between Jiva and Iévara, sadness and happiness
of Jiva has no effect on Iévara. Anubhavasitra says:

Atmasyam kévalah suddhah

éiavasyamsah sadamalahl

Nityo niranjanah santah

tasmadatma svayar Sivah ||
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Jiva part of Parasiva naturally is divine. He is pure
without associating with things. He is pure, peaceful and for
all times like Parasiva. With the association of anava taint,
Jiva experiences sadness and happiness. Yet being part of
Parasiva, he is eligible for Ikya in salvation. They mix like
milk and water but not like oil and rice.

Maye is Avidya in Advaita philosophy. It is the
blemishes in Parasiva. In this Maye, soul is Iévara and
ignorance is Jiva. For this reason Advaita philosophy
considers the feeling of Ivara and Jiva as imaginary.
SaktiviSistadvaita considers Maye as non fictitious but it is
the eternal Sakti in Parasiva. The world is hidden in Maye
like the bird is hidden in the egg. It comes out as per the
wishes of Parasiva and returns to Parasiva after completing
the wishes. With the association of Sakti, Jiva is not
fictitious but is with different feelings. Since Maye is the
reason for the different feelings of Jiva, Maye is called
Avidye or ignorant. Maye is the reason Jiva forgets he is
part of Parasiva. It creates in the mind of Jiva to feel 'he is
not part of Parasiva but is different from Parasiva'. Gite (7-
14) says "Mama maya duratyaya". Maye is Sakti in
Parasiva. It is not easy to get free. Devotion opposes Maye.
With the help of devotion Jiva regains the knowledge that
Jiva is part of Parasiva. Devotion leads to the blessing of
Parasiva and to detach from the bonds of Maye. Siva
himself says -"Mameéva yé prapadyanté mayameétam
taranti té". The one who always wears Linga, meditates
and submits completely is free from Maye. Else it is hard for
Jiva to get free from the bonds of Maye.

Jiva is the pure soul of Parasiva. Maye is the reason
for the feelings of Jiva. The feelings are called mala or taint.
The feelings of Jiva are due to the playfulness between the
divine and the worshiper. It is due to I¢Chasakti. It is the
Maye becomes Anava taint by constricting JAanasakti and
Kriyasakti of Parasiva. The CitSakti of Parasiva is of three
types. They are I¢chasakti (desire), JAanasakti (knowledge)
and Kriyasakti (action). The results of their association by
Jiva became three types of taints. They are Anava, Maya
and Karmika. Anava taint is due to restricted I€¢hasakti. It
makes Parasiva insignificant with limited Sakti. Parasiva, the
Omnipotent and omnipresent, becomes Jiva with little
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knowledge and Sakti. It is due to anava taint. Jiva
forgetting Parasiva became more affectionate towards the
things of this world. The taint maya increases his feeling
that he is different from Parasiva. Karmika taint makes Jiva
to acquire anger and jealousy. Jiva with these three taints is
called a sarmsary or a Pasu (animal). Limited Jhanasakti and
Kriyasakti of Icchasakti is Maya and Karmika taint
respectively. It is natural for Parasiva is with enormous
Sakti. It is also natural for Jiva is with limited Sakti.
Influence of Maye made Jiva to forget that he is
part of Parasiva. Further it made him to feel that he is
different from Parasiva. It is due to his bond with karma. In
one of his vaana Basavanna questions himself why he is
caught in the web of Maye? He himself gives the answer to
his question saying that he forgot Linga in his past life,
abused Guru, Linga and Jangama. If he knew this happens
he would have prevented it from happening. This is all due
to Maye. Jiva is incapable of going against Maye. Gite (7-
14) saying 'Daivi hyésa gunamayl mama maya
duratyaya’' is the strength of Maye. Jiva shows devotion to
Parasiva through meditation and worship. He is not for
collecting things, but sees ParasSiva in all things of this
world. Gite (6-30) says:
Y0 mam pasyati sarvatra
sarvari Ca mayi pasyati|
Tsyaharm na pranasyami
sa Ca mé na pranasyati ||
The one who sees Parasiva in every one and every
thing unites in Parasiva. He stays in Parasiva for ever. It is
the words of Parasiva. We love each other because of
Parasiva. He is in every one. Because of the influence of
Maye, Jiva is with anger and jealousy acquires karma. The
effect of karma increases with every birth. Siddhanta
Sikhamani (18-17) says:
Jivatvam duhkha sarvasvam
tadidarh malakalpitam |
Nirasyate gurorbhodhat
jianasaktih prakasate ||
Jiva is part of Parasiva. Because of his association
with impurities Jiva forgets his relation with Parasiva. He
associates with the world. He is fond of his body. Jiva

62



experiences sadness with disturbances in the body. Guru
knows the reasons for sadness; with his advice he destroys
all impurities of body, mind and bhava (thoughts). He is
free from fondness of things that made him to bond in
samsara. He gets the knowledge of Siva ‘I am Siva'.

) Jiva is different from Parasiva from creation to
Sarana sthala before Ikya. The same is seen in Visistadvaita
sect. But in practice and salvation, there is difference
between the two philosophies. In salvation there is
agreement between SaktiviSistadvaita and Advaita. This
does not make them similar. Similarly there is agreement
between Visistadvaita and SaktiviSistadvaita during
samsara. It does not make them the same. In
Saktivisistadvaita, Jiva learns his relation with Parasiva and
practices Satsthala ways to enjoy the happiness of being
with Parasiva. Saktivisistadvaita philosophy and its
practicing part are both developed independently. This
philosophy gives equal importance to both Knowledge and
action.

Though Jiva is part Parasiva he experiences
sadness and happiness due to anava, maya and karmika
taints. Because of the taints Jiva is with limited knowledge
and action, incomplete, not for ever and limits his presence.
These five are called Kancukas. Kancukas are like a robe
covering the body. They lead Jiva towards bad fate. The
five kancukas are kala, vidya, raga, kala and niyati. They
are constricted Saktis of Parasiva. It is difficult to get free
from them. Siva himself says "Maméva yeé prapadyate
mayameétamtaranti teé". Who ever submit himself to
Parasiva with worship and meditation makes His
association. Then the taints are not harmful to him. Instead
they become aids. They assist him to regain full knowledge
and action making him complete for all times and place.

) Among the five Kancukies, Kala refers to limited
Sakti. Vidye refers to limited knowledge. Raga is affection
towards wife and children. Kala is to adhere to business
routines. Niyati is to adhere to work and reasoning. Kala
restricts performance. Vidye restricts knowledge. Raga
restricts being content. Kala adhere Jiva to birth and death.
Niyati restricts his presence. For these reasons Jiva forgets
his relation with Parasiva. This is all due to the influence of
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Maye. This is the reason for the difference between Jiva
and Parasiva during samsara.

Samsara is visible to sense organs. It is natural to
have difference between Jiva and Parasiva. But Srti says
"Dvavajau" meaning both are for ever. They do not have
birth and death. They unite during salvation. It gives
evidence to Srti that says there is no difference between
them. Bhédabhéda between the two is in different times.
But they unite during salvation. SaktiviSistadvaita agrees
Bhédabhéda between Jiva and Parasiva. For this reason this
philosophy is also called Dvaitadvaita.

Srti, Sve (4.6) statement "Dva suparna sayuja
sakhaya samanar vrksam parisasvajate”, refers to
Dvaita. Chan (6-87) "Tattvamasi", Bru (3-4-10) "Aharm
brahmasmi", Bru. (6-4-9) "Neéha nanasti kincana"
statements refers to Advaita. SaktiviSistadvaita philosophy
finds equality for both types of statement. Jiva worshiping
Parasiva orderly alleviates his differences to unite in his
body with Parasiva.
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8. Form of the World

The world is with three qualities, namely satva, raja
and tama. For Sankhyas, the world is the reason for all. For
Védantis, the world is independent. Sripati Pandit while
explaining Sutra statement "Tadadhinatvadarthavat" in
Racana-Anupapattya Adhikarana says the nature is in the
form of the world. The world is under Parasiva. For Dvaitas,
Prakrti is different from ParaSiva. Visistadvaitas agree both
as gratuity and omen. Prakrti is the body of Brahma. It is
the gift. Saktivisistadvaitas agree with different formation.
But they have no effect on Brahma. This has been
mentioned with example of gold and gold ornament.

With many examples Siddhanta Sikhamani says the
world created by Siva cannot be separated from Siva. Siva
himself with enormous Sakti became the form of the world.
This is the philosophy of SaktiviSistadvaita. This is
confirmed by Vacanas of _ Abhiyuktas;
"Svasaktipracayossya visvam", Saktayossya
jagatsarvar”, "The world is His enormous Sakti, The
world is the extent of His Sakti". Dasagupta in History
of Indian Philosophy, Vol III Page 5, explains the same as
follows. Paramatma from his I¢Chasakti, Jhanasakti and
Kriyasakti took the form of the world. Though He is without
body becoming the world there is no impropriety. With
numerous powers, as per His desire, naturally He can
transform to many forms. He has two forms of Sakti. From
one He is Bhojya, things for enjoyment and from the other
He is Bhoktr (one who enjoys) Jivas. Though He is
transformed to many different things He stays pure and
independent. Siddhanta Sikhamani (2-36, 37) explains the
form of the world as :

Gunatrayatmika saktih
brahmanistha sanatani |
Tadvaismyatsamutpanna
Tasmin vastutrayabhidha ||

Atyantatamasopadhi
) bhojyamityabhidhiyate ||
Sakti becomes the form of the world with satva,
raja and tama characters. With varying characters, Parasiva

65



took the form Bhojya, Boktr and Préraka. The soul in
Bhojya things is with tama character and it is completely
filled with tirddana. The word "Atyanta tamasopadhi” for
the word "Brahma Ccaitanya" in "Paratattvam
ayopadhih brahma caitanya misvarah" is the extra
character. Parasiva is in all Bhdjya things unseen with tama
character. Even the scientists say every thing in this world
has some energy (soul) in them. This fact has been
identified many years ago in SaktiviSistadvaita philosophy.
Basavanna repents for not finding things without the
association of Parasiva. By submitting things to Siva, we are
submitting His own things. We cannot submit any thing that
is not His. If we eat things without offering, then Jiva eats
another Jiva. This accumulates more rewards of karma.
Basavanna suggests us to offer things first to Parasiva and
receive them as prasada for consumption. None of the
philosophies agree dormant things have life. Only
Saktivisistadvaita agrees dormant things do have life. Gite
(7-7) says "Mayi sarvamidar protarh sutré manigana
iva". A thread used in tying small and large beads is
associated with the form of Parasiva. There is nothing
without Parasiva. Gite (10-39) says 'Natadasti vina
yatsyat maya bhatarm ¢ara caram”. Things without Him
in this world cannot exist independently. Parasiva exists in
all things.
Préraka is the soul with satva character only.

Bhojya things are the soul with tama characters. Bhoktr is
the soul with little satva and more of raja character. This is
the way Parasiva became three by associating with Maye
for His amusement. Maye is of two types namely Sudda
(pure) and AsSuddha (impure). Suddamaye is called
Urdhvamaye and ASuddhamaye as Adhomaye. Urdhvamaye
is with pure satva characters. Preferring Urdhvamaye
Paradiva is Préraka or Iévara. He stays in the heart.
Urdhvamaye is under Him. It has no influence on Him. But
Adhomaye with raja character mesmerizes to bond with
Jiva. Gite (18-61) says

I$varah sarvabhitanarh

hrddéseésrjuna tisthati|

Bhramayan sarvabhutani

yantrarudhani mayaya ||
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In all hearts Iévara stays as Préraka. In the body
with sense organs, Parasiva with His Adomaye with raja and
tama characters motivates Jiva. This Maye mesmerizes Jiva.
It keeps Jiva away from Siva by turning his attention
towards the world and worldly things. "Mama maya
duratyaya". My Maye is impossible and amazing. None can
escape from it. Every one suffers bonding. They are the
words of Paramatma. It creates desire for gold-wealth-
woman in Jiva. From its influence, Jiva has limited
knowledge and limited ability to perform. This is due to raja
character. )

The world with all things is the form of Siva.
Siddhanta Sikhamani (2-7) says "Tatra
linamamabhiitporvam cetanacétanarh jagat", both
Jiva and Bhojya things were hidden inside Parasiva during
cataclysm. Srti (Chandogya 3-4-1) proves by saying;
"Sarvamm khalvidam brahma tajjalaniti santa
upasita”. All things in this world came from Paramatma
and ends with Him. Jiva survives with Him. Jiva should
learn the world is Siva. Jiva should be peaceful and see Siva
everywhere and in everything. This is the worship for Jiva.
This is what Jiva should see. This voids the statements
about the world is false and the statements about
difference between the world and Parasiva. Siddhanta
Sikhamani (10-62-64, 66) with examples proves:

Yasmadetatatsamutpannam
Mahadevaccaracaram |
Tasmadétanna bhidyeta
Yatha kumbhadikarih mrudah||

Sivatattvatsamutpannam
Jagadasmanna bhidyateé |
Phénormibudbudakaro yatha
Sindhorna bhidyate||

Yatha tantubhirutpannah
Patastantumayah smrtah |
Tatha Sivatsamutpannarh
Siva éva CaraCaram||
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Patra sakhadiripéna
Yatha tisthati padapah |
Tatha bhumyadirupéna
Siva eko virajate ||
Things made from clay are not different from clay.
Waves started from ocean are not different from ocean.
Cloth made from thread is not different from thread.
Similarly the world created by Siva is not different from
Siva. Tree with leaves and branches show beautifully. Siva
in the form of earth and water is shining. For these reasons
Saktiviistadvaita philosophy considers the world is the form
of Siva and it is true.
Those who argue the world is not true use the
following type of argument (Sriikarabhasya Sutra 2-1-7).
Sasasrngena nagéndrah
Mrtasceédastvidam jagat|
Jvalagni mandale
Padmavrddhisceédastvidarh jagat||

Mayakaryadikar nasti

Maya nasti bhayar nahi|

Gagane nilimasatye

Jagatstyar bhavisyati||

If Nagaraja died from the pierce of rabbit horn is
true then the world is true. If Lotus shows off its beauty in
the burning fire is true then the world is true. These cannot
happen. Therefore the world truly cannot exist. Since world
is the work of Maye and Maye itself does not exist how can
the world exist? The world that shows and hides cannot be
trusted. People say the sky is blue. But space is not blue. If
it is believed then the world is true. Though the world
appears to be true it is not like the horns of rabbit.
Sripati Panditaradya while explaining Brahma siitra

"Na pratisedhamatratvat" says the world hidden unseen
in Parasiva during cataclysm cannot lose its existence when
it appears. Tree is hidden in the seed, the world was hidden
in Parasiva. It showed for His amusement. There is no
destruction for the thing that exist. Similarly there is no way
to create things that do not exist. Based on Agama, Sripati
Panditaradya proves this point (from Srikarabhasya).
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Satya jiiana ghananande
sivé paramakaraneé |
Caracarajagajjalam
grismé ksmalinabijavat|
Suksma rupéna samsthitya
punah svasvacikirsaya
Sthalatvena bahiryati||

During summer months crop dries. The seeds from
dried crop falls on the ground. After rain, the seeds grow
into crop again. Crop grows on the earth. They enter the
earth in the form of seed and comes out as crop. Similarly,
during cataclysm the world in microcosm form is in
Paramatma and comes out in macrocosm form during
creation. The rice seed comes out only as rice and not any
other thing. Similarly Jiva comes in an orderly way as per
his karma. It is due to shrinking Sakti in Parasiva. It
surrounds Jiva like an armor. It is the kancuka. Only
Parasiva exists for all times. He has no beginning or end.
Creation is makes unseen things to see them. Things are
seen during creation and they are unseen during cataclysm.
There is no destruction of things in either state. Srti saying
"Dhata yatha purvamakalpayat" confirms the world is
true. It is not possible to create any thing that does not
exist. Similarly there is no way to destroy things that do
exist.

Siva disciples should always wear His symbol and
meditate Paramatma both inside and outside. It is the
worship. Meditation of Pranalinga in the heart, wearing
Istalinga on the body always is called Samradana. Srti and
Smirti clearly says - this type of practice by devotees lead to
experience Parasiva both in dream and awake states. Jiva
sees the world as Siva. Své (1-10) says
"Tasyabhidhyanat yojanat tattvabhavat bhiiyascante
vusva mayanivrttih”. Devotee wears Istalinga on body,
meditates Parasiva in the form of Pranalinga. He
experiences happiness of his unity. With unity Jiva loses the
taints and the influence of Maye. He sees the world as Siva.
It is not enough to experience the happiness once. Maye
means duality of mind. Devotee loses duality of mind with
the feeling of Siva. To make it stay in the mind, devotee
experiences happiness of the union with Siva repeatedly. It
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makes his Sakti to grow resulting the feeling of Siva to stay
permanently. Katha (3-2-3) says - Yamévaisa vrnate
téna labhyastasyaisa atma vivrputé tanum svam".
The one acting as per the wishes of Parasiva receives grace
to see His divine form. Worshiper of Parasiva both in and
outside sees the world as Siva and lives with peace.
Wearing, meditating and worshiping Parasiva daily loses the
feeling of the world and gets the feeling of Siva.

Katha (1-2-23) Srti "Nayamatma pravacanéna
labhyah na médhaya na bahuna $ruténa". From the
knowledge of Sastra alone experience of Parasiva is not
possible. It is possible through action. Without action if one
thinks he can get the experience he remains as an ignorant.
Ignorant sees the reflection of a tree with fruits in the
water. He wishes to eat them. He cannot get satisfaction
from them. This is similar to getting happiness from the
knowledge of Sastra. The happiness is for those who
practice the knowledge and not for others. Gite (10-39)
says "Na tadasti vina yatsyat maya bhutarm
Caracaram". There is nothing without ParasSiva. None can
get happiness of the union with Parasiva from knowledge of
Sastra alone. $vé (3-19) says;

Apanipado javano grhita pasyatya

Caksuh sa srnotyakarnahl

Sa vétti védyar na Ca tasyasti vétta

Tamahuragryam purusam mahantam||
and others say Parasiva is formless. Yet from His own
strength without any other help He is the creator of this
world. This is His form for His amusement. Without any
hands or legs from His divine powers He performs. Without
eyes He can see. Without ears He can hear. He performs
every thing related to sense organs. Staying in the form of
the soul, He is the aim for yogis.

Sun gives the feeling of formless time during sun
rise as morning and night during sun set. There is no
difference between solidified ghee and liquid ghee. Similarly
there is no difference between formless Parasiva and to His
forms. They are for the benefits of devotees. Associating
with the world with many forms He became the world. So
the world cannot be false. "Sarvam khalvidarh brahma™
and other statements of Srtis say the waves born in the
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ocean ends in the ocean. Similarly, the world created,
existed and ending in Parasiva cannot be completely
different from Paradiva. Gite says the same. "Amrtam
Caiva mrtyusca sadasaccahamarjuna". Truth and false,
existence and destruction are all Parasiva. All things with
forms in the world are with Parasiva. This is the reason
Slvayogls see Siva in everything and in the world.

Siddhanta Sikhamani calls the soul with pure tama
character as Bhojya. Paraiva is in Bhojya things in the form
of microcosm. Svétaévatara Srti (1-12) says "Bhokta
bhogyam préritaram ca matva sarvam proktam
trividham brahma meétat". The world is Paramatma. It is
in three forms. Some are Bhoktr (Jivas), some things are
Bojyas. Prérayitr (ISvara) motivates according to their
karmas. Only Parasiva is in all these three forms.

The world has many strange forms. Sakti in
Parasiva too takes those strange forms. In all those forms
Siva stays as the soul. With the soul Sakti can spread out in
the world. Sakti cannot stay alone without the soul. Siva is
incomplete without Sakti. With Sakti, Siva performs things
without difficulty. )

It is said in Siddhanta Sikhamani "Tatra
linamabhitporvarh éétanacetanar jagat". It means
the world during cataclysm stays in Siva in the form of
microcosm. The unity is not for the form. It is for the union
that cannot be separated. Both Jiva and the world are in
Siva during cataclysm in microcosm form. Jiva is part of
Siva associated with Maye. Maye has both animate and
inanimate in microcosm form. Préraka unites completely
with Siva. But the world and Jiva stay without form. Jiva
cannot unite completely with Siva. Jiva needs to lose taints
completely before uniting with Siva. Kriyasara says;
"Gunaguninorbhédabhédabhyupagamat". It agrees
Bédhabhéda relation between character and with the one
with character. Hence Bedhabhéda relation is acceptable in
place of Samavaya relation. Similarly it says;

Ams$0 naneti sutré tu
Jivasya brahmanosmsata |
Bhinnabhinnatvamagnéstu
visphulingavadiritam||
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Jiva is part of Brahma. Like the sparks coming out
of fire Jiva came out of Brahma. Fire is complete and the
sparks are its part. Similarly Brahma is complete and Jiva is
part of Brahma. For them there is no complete unity or
complete difference. For this reason Bhédabhéda agrees
between them. Similarly Bhédabhéda agrees between Jiva
and the world. Also between the world and Brahma.

During cataclysm the world is in Parasiva. With love
He puts it out of His body. He gave body and sense organs
to Jivas so they can broaden their knowledge. Jivas with the
body and sense organs should secure divine knowledge to
experience happiness from unity with Siva. But Jiva
associating Maye thinks he is the body. He spends time
seeking bodily happiness. Because of this they are in
sarmsara experiencing sadness. Staying under the poison
tree Jiva eats its fruit. They are not seeking fruits of
eternity. They have lost the ability to recognize their short
lived happiness. Gite (5-22) says;

Ye hi sarmsparsaja bhogah
duhkhayonaya éva té|
Adyantavantah kauntéya
na tésu ramate budah||

This is not meaningful to Jivas who are
experiencing happiness. Happiness, how much and how
long from one another by looking, listening and touching is
not understood. The happiness in samsara is of this type.
The worm in the dung cannot smell the scent of dung.
Staying there brings happiness to it. It experiences sadness
and pain if it comes out of it. The same is true for humans
in samsara. The happiness enjoyed by Jiva is the cause for
all types of sadness. Jiva must find ways to escape from the
bond of samsara. Wearing, worshiping of Istalinga,
meditating with pure heart without anger and jealousy is
the way to eternal happiness.
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9 Form of Sakti

Every thing in this world has unique Sakti to
perform work. Fire has heat. Without heat it is not called
fire. Herbs have Sakti to cure diseases. Diamond has Sakti
to cut stone. Ants, staying on ground, can determine the
type of fruit on the tree. This indicates every thing in the
world has unique Sakti. Sakti is unique to things and it is
not separable. Heat cannot stay separately from fire. The
extraordinary inseparable quality for work is called Sakti. It
is a source of power in things.

_ Paradiva is always Sat-Cit-Ananda. The feeling of
Sat-Cit-Anahdﬂa is Citsakti. If Parasiva cannot experience the
form of Sat-Cit-Ananda then He is like the beautiful blind
person who cannot experience his beauty. He is with Sakti.
The Sakti too is in the form of Sat-Cit-Ananda. For this
reason Paramatma with Sakti is divine. The great poet
Kalidasa mentions in Raguvams$a the association of Sakti
and Parasiva as:

Vagarthaviva samprktau
vagarthapratipattaye |
Jagatah pitarau vande
parvatiparamésvarau||

Parvati and Paramé&$vara, the mother and the
father of the world are together like the sound and its
meaning. He gives them salutation for the sake of
knowledge. Their union is inseparable. Kalidasa calls Sakti
as Parvati and gives salutation to her. She is with the
formless Parasiva. The sound and the meaning are
inseparable. Similarly Sakti is inseparable from Parasiva.
Sakti associated with formless Parasiva as per His desire
separates for His amusement. From the association of Sakti
Parasiva is in the form of 36 philosophies. He stays unseen
for His amusement in each of them.

Formless Paradiva with the association of
JAanasakti is Siva with form. With the association of
Kriyasakti is Sakti or Bhavani with form. They stay in
I§ailésa. They show their form to those Jivas in salvation.
Sakti is inseparable from Parasiva during cataclysm. But
Sakti is separate from Parasiva during His amusement. For
this reason it is not possible to say difference or unity
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completely between Sakti and Parasiva. Saktiviéistadvaita
philosophy accepts Bédhabhéda mentioned by Pirvacarya.
The experienced say "Bédabhédatmika Saktih
brahmanistha sanatani" about the status of Sakti. Since
there is no difference between Siva and Sakti during
cataclysm and there is difference during His amusement,
Badarayana in Brahmasutra says "Lokavattu lila
kaivalyam". Paramatma naturally enjoys both status -
cataclysm and amusement. This suggests Sakti is in Siva
inseparably.

9.1 Evidence for the presence of Sakti

Fire has heat. Heat cannot stay in a place without
fire. Fire cannot be without heat. Both stay together in
unison. Heat is in the form of fire. Site wife of Rama prayed
"Sito bhava hanumatah". Her prayer did not burn
Hanuman. Though there was fire it did not have the power
to burn. Similarly the farmers know seeds touched by rats
and other rodents do not germinate. They lose the power to
germinate. This indicates a power in every thing. We see
the birth of power and also lack of it. Since they cannot
separate the relation is called Samavaya. This relation is of
the type Bédhabhéda. We cannot separate the fire from the
power to burn. Saktivisistadvaita agrees Bédhabhéda to the
relationship between the thing and to its power. The
following is a vacana from Kiirma purana;

Esa $aktih siva hyétat
$akti manucyate Sivah |
Sakti sakti matorbhédarm
vadanti paramarthatah |
Abhédar éanupasyanti
yoginastattva Cintakabh ||

Purana calls Sakti as Sive. It is extraordinaw. Both
are in the form of Sac€idananda (Sat-Cit- Ananda). Siva has
this feeling always. But Sakti has the feeling some times
and no feeling some times. She is under Siva. When she
comes out to create the world for His amusement she does
not have the feeling of Saccidananda. Siddhanta Sikhamani
(2-12, 5-33) says "Tadiya paramasaktih sacCidananda
rup|n|" "Eka Eva S$ivassaksat saécidanandamayo
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vubhuh". Both are in the form of Sacfidananda. Sakti is
hidden in Siva guarding salvation. During Cataclysm "Na
sanna Casat Siva éva kévalah" says Svétasvatara Srt| (4-
18). It says Siva was alone and He is salvation. Siddhanta
Sikhamani (20-42) says the same with example;

Yatha candre sthira jyotsna

visvavastu prakasini |

Tatha sakti vimarsakhya

prakase brahmani sthira||

Vimar$asakti stays in Parasiva like the moon light

stays in moon. It makes all things of the world to shine.
Vimaréa is to experience Satya (truth), JAiana (knowledge)
and Ananda (happiness) separately. Naturally Siva
experiences asmi, prakaseé and nandami. It is the union of
Satya (truth), Jfiana (knowledge) and Ananda (happiness).
He is not completely in things of the world. But He stays in
different things in different ways. This is possible due to
Vimarsasakti. In Bhojya things He is in many forms. In Jiva
He is in the form of the soul. In those having salvation He is
in the form of Ananda. Sakti in the natural state of Parasiva
stays in Parasiva inseparably. During amusement state of
Parasiva, statement of Svetasvatara Srti (4-68) says
"Prajfia éa tasmat prasrta purané" Sakti comes out of
Parasiva with the world and Jiva. This is the amusement
state of Parasiva. In this state Sakti is insignificant but
expands covering the world. Sakti has two form namely
normal state and insignificant state. The normal state of
Sakti stays in Parasiva. When she comes out of Parasiva,
she loses her normal state. She acquires Satva, Raja and
Tama taints to become insignificant. This state is different
from Paraéiva.,In this form Sakti is called Maye. Maye is
different from Siva. Jiva and the world are the union of Siva
with Maye. Jiva is part of Siva. Yet Jiva with the influence of
Maye experiences sadness. The world is with Bhojya things.
Siva stays in things in many forms. They have no
knowledge of Siva due to Tirodana (Maye made them to
forget the past completely). There is no difference between
Slva and Sakti during normal state. During the amusement
Siva and Maye are different. Saktiviéistadvaita accepts
B&dhabhéda between Siva and Sakti.
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Nijaguna Sivayogi in Puratana Trividi-2 beautifully
explains how Sakti stays in Siva. "Like the sweetness in the
ocean of milk, the pleasing power in the moon light on
people, beauty in the flowers, Sakti stays in His form
inseparable in Siva". )

Paramatma preferring JAanasakti is Siva and
preferring Kriyasakti is Sakti or Bhavani. Paramatma
preferring JAanasakti during excitement is Sadasiva.
Sadasiva as Rudra performs cataclysm in the world.
Paramatma preferring Kriyasakti during excitement is
Narayana. Narayana performs protection of the world.
Paramatma preferring JAanasakti and Kriyasakti equally is
Suddhavidye. Suddhavidye is the knowledge of no
difference between Paramatma and His divine forms.
Suddhavidye with equality of JAanasakti and Kriyasakti is
Brahma. Brahma performs creation in the world.
Paramatma performs Anugraha (mercy) in the form of Siva,
Tirddana (erasing past memory) as Sakti, laya (destruction)
as Rudra, Sthiti (protection) as Narayana and Srsti
(creation) as Brahma. The formless Parasiva is performing
the types of work in the five forms.

Srti clearly says "Dve vava brahmano ruape
mirtanéamirtanca” Parasiva is both formless and with
form. Later with the assistance of Sakti takes forms related
to the nature. Sakti with the three characters is called
Maye. Siva staying in many forms and as soul performs the
business of Jiva. Being close to ,Paraéiva, Sakti shines with
great powers. This is the way Sakti is in all things of the
world. Sve Sriti (6-8) clearly says "Parassya
$aktirvividhaiva sriiyaté svabhaviki jhanabalakriya
€a". Parasakti in Paramatma exists as Jhanasakti, Kriyasakti
and others. They cannot be separated from Him. They exist
like the heat in fire. Sakti is not imaginary like Advaita
Philosophy says.

Saktivisista-Paramatma is hidden in every thing of
this world in the microcosm form. Fire has the power to
burn, water has the power to quench thirst, earth has the
power to carry weight, air has the power to move, sky has
the power to spread, Jiva has the power of wisdom. Every
thing in this world has some Sakti. "Kirtih $érivarkéa
narinam smrtirmédha drtih ksama". Fame, wealth,
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courage, mercy, females talking cleverly are all part of
Sakti. Gite (10-40 ) "Nantossti mama divyanam
vibhutinam parantapa" saying explains in one word -
there is no end for the Vibhiti of Parasiva. Visnu purana (1-
3-22), "Saktayah sarvabhavanam acintyajfiana
gocarah” clearly says a type of Sakti is in every thing.
Sakti without taints is in the form of SacCidananda, it is in
the form of satva, raja and tama characteristics when not
pure. Active form of Sakti is in Parasiva. But Sakti in the
world is inactive. Siddhanta Sikhamani (2-12) explains the
two forms of Sakti as;
Tadiya parama saktih
saccidanandalaksana |
Samastalokanirmana
samavaya svarupini ||
Tadvicchayabhavatsaksat
) tatsvarupanukarini ||
Sakti related to Parasiva assists Parasiva in
constructing the world. As per His desire, Sakti is in His
form. The same Sakti losing her action is called Maye.
Parasiva preferring Maye with satva, raja and tama
characters is in the form of Prakrti or the world. During
amusement, Parasiva with the association of varying satva,
raja and tama characters is Bhoktr, Bhojya and Préraka
forms. Siddhanta Sikhamani (5-36) explains the same as
follows;
Gunatrayatmakasaktih
brahmanistha sanatani|
Tadvaisamyatsamutpanna
Tasmn vastu trayabhidhal|
The influence of Sakti with satva, raja and tama
characters on Paramatma the world has three forms
namely, Bhoktr (Jiva), Bhojya (things in the world) and
Préraka (Iévara). In human body Paramatma is in these
three forms. The part Préraka (I8vara) is in every heart of
the body. "ISvarah sarvabhitanarh hrddésésrjuna
tisthati" Préraka is Iévara says Gite. Sri - Vaisnava's calls
Préraka as Antaryami. Préraka is called Pranalinga in
Satsthala. Bhoktr is Jiva. He enjoys the rewards of his
karma. He is the one in the heart traveling around the eight
petal lotus having contact with the sense organs. Bhojya
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are things with form, liquids, smell, touch and sound.
Parasiva staying in these three forms enjoys His creation.

Vimersasakti is in the form of Saccidananda. With
the three characters it is called Maye. "Mayéti procyate
loke brahmanistha sanatani" Sivagama calls it as
Mayasakti. It is part of Vimersasakti. It creates duality in
the mind of Jiva making Jiva to forget its original form. Gite
says "Daivi hyésa gunamayi mama maya duratyaya".
Paramatma calls it as Gunamayi.

Sripati  Panditaradya does not agree "Na
vilaksanatvadhikarana". Birth of species are
homogeneous. Some insects are born in dung. Animal with
soul is born from things without the soul. Web takes birth
from spider. In this case, a thing without the soul is born
from an animal with the soul. There is no web from a dead
spider. Web comes from the body of the Visista-soul. This is
possible because Paramatma is with Sakti. During cataclysm
this Sakti stays in Parasiva in microcosm form. Parasiva is
called Nirguna (no character) and Niskala (flawless). During
amusement Sakti has many characters. Siva is called
Saguna (with character) and Sakala (complete). They are
seen as Siva-Sakti in Kailasa and as Rudra-Nardyana and
Brahma.

Sakti is described in Srikara Bhasya (3-2-5) as;
Gunatita para saktih
saccidanandaripini|
Sivatmika sivadhina
Cidacidvisvakasini||

and by Brahma Sutra (3-2-25) of Srikara Bhasya;
Sarvasaktimatah sambat
§ivat paramakaranat|
Pradurbhavati srstyadau
parasaktirmahésvari |
Sadibhoktrtvakale hi
purusakhyéna vartate |
Sahasrasirsa purusah
sahasraksah sahasrapat|
Iti sa sruyate yasmat
tasmat sivamayar jagat||

Parasakti is free from characters. She is in the form
of SacCidananda. She is under Siva. She performs both with
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and without actions in the entire world. She came from
Parasiva who is with all powers and for all causes. "Prajiia
éa tasmat prasrta purani" says Srti. Prajfiasakti came
from Siva before creation. Purusasikta gives credit to this
Parasakti.

Sakti separated from Parasiva during amusement is
called Bhavani and during the time of protecting the world
is called Narayana. Protection of the world is done by
Narayana. Tirodana work is done by Bhavani. In
Saktivisistadvaita philosophy formless Parasiva takes divine
forms, Bhavani and  Narayana. Narayana in
Saktivisistadvaita brings memory of Parasakti. During
salvation, Jiva unites with the formless Parasiva without any
association with the forms of Parasiva. This philosophy does
not reject Narayana. SaktiviSistadvaitis see the world and
every thing in it as Siva. Jiva gets the happiness of uniting
with Parasiva.
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10. Form of Liberation (Mukti)

Jiva is part of Parasiva. Jiva getting the feeling 'he
is Parasiva' is the liberation. It is natural Jiva is with the
feeling of Jiva. Jiva should get the feeling of Parasiva and
not the feeling of Jiva. In this philosophy Jiva is pure yet he
naturally experiences sadness and happiness.
"Duhkharhascétano jivah" the sprit that experiences
sadness is Jiva. The philosophy gives the following
illustration how Jiva loses its natural feeling. Caterpillar
thinking of butterfly becomes butterfly. This is seen. With
the river joining the ocean, it loses its identity. Similarly Jiva
joining ParasSiva gets the feeling of Parasiva and he loses
the feeling of Jiva. The ocean water evaporates with the
heat of sun becoming clouds. Water falls from clouds in the
form of rain to become river. River water flows to join the
ocean. No one says the water in the river came from the
ocean. Once the river joins no one identifies the river in the
ocean. Though the river water comes from ocean no one
says the water is from ocean. Naturally the river has the
feeling of river not the ocean. The sprit that is part of
Parasiva gets the feeling of Jiva due to Maye. This is the
reason Jiva feels different from Parasiva. But with the union
Jiva loses the feeling of Jiva and gets the feeling of
Parasiva.

Caterpillar, though truly is different from butterfly,
staying close, thinking and seeing butterfly finally becomes
butterfly. Caterpillar once becomes a butterfly cannot
change back to caterpillar. Similarly our feeling and habits
changes by staying whom-so-ever we associate with. At the
end, our mind, wisdom and feelings forms according to our
association. Copper changes its form to gold with the
association of gold. Oyster from the rain water during the
Swati Naksatra* (star) only makes pearl. Oyster closes its
shell and enters the ocean. After some time, as per the
wishes of Parasiva, pearl results inside the shell. No one can
make water into a pearl. Water and pearl are different
things. Caterpillar and butterfly, copper and gold are
different things. Pearl cannot revert back to water. Gold
cannot revert back to copper. Butterfly cannot revert back
to caterpillar. Similarly Jiva continuously meditating Parasiva
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becomes pure both in mind and heart. With purity in both
mind and heart Jiva unites Parasiva. Previously Jiva had no
feeling of Parasiva due to Maye. Maye is part Sakti and is
not complete. Through devotion Jiva increases his Sakti to
get the feeling of Siva. This increases Sakti in Jiva making
him closer to Siva and finally he becomes Siva himself.
Sivagama describes this as follows:
Bhrungadhyanadyatha kitah
bhriigarupo bhavetsada |
Sivadhyanattatha jivah
§ivo bhavati nanyatha ||
Like the caterpillar thinking butterfly becomes
butterfly, Jiva continuously meditating Siva acquires the
feeling of Siva. Jiva has no other way to get the feeling of
Siva. Mundaka Srti 33-2-8 says:
Yatha nadyah syandamanah samudresstam
gacchanti nama rape vihaya|
Tatha vidvannama rupadvimuktah
paratparam purusamu paiti divyam ||
Rivers flow forward. At the end they join the ocean.
Joining the ocean they lose their name and form to become
the ocean. Similarly Jiva knowing Siva experiences Siva;
unites with Siva to lose his identity along with his pride and
other characters. Siddhanta Sikhamani says - "Bijé
yathasiikurah siddhah tathatmani sivah sthitah". Like
the bud in the seed, Siva is in Jiva unseen. Jiva learning this
from Guru and through meditation gets the experience of
Siva. This is the way Jiva gets the feeling of Siva. Srti gives
the example of the river joining the ocean for the type of
salvation in this philosophy.

*Indian Astrology comprises of 360 degrees. There are 27
Naksatra or constellations in it. Therefore, the value of each
constellation is 13 degrees and 20 minutes. The names of
the nak$atras are: Aswini, Bharani, Kritika, Rohini,
Mrugasira, Ardra, Punarvasu, Pusya, Aslesa, Makha, Purva
Phalguni, Uttara Phalguni, Hasta, Citta, Swati, Visakha,
Anuradha, Jyéstha, Mula, Pirva Asadha, Uttara Asadha,
Sravana, Dhanistha, Satabhisa, Plrva Bhadra, Uttara
Bhadra, Révati. Each nakSatra's duration is about 22-23
hours)
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Parasiva has no feeling of Jiva in Advaita
philosophy. Jiva is false. It cannot lose its name or form.
"Namarupé vihaya" is not suitable. Freedom is for the
true things and not for false. Hence river-ocean illustration
for salvation (moksa or liberation) is not applicable in
Advaita philosophy. In Dvaita philosophy Jiva is different
from Parasiva. The example river-ocean is not applicable.
Visistadvaita philosophy says Jiva in salvation losing name
and form stays undivided with Parasiva. The river-ocean
illustration though it is applicable it is not complete. River
joining the ocean losing the feeling of river gets the feeling
of ocean. Visistadvaita does not agree that Jiva losing the
feeling of Jiva completely gets the feeling of Parasiva. There
is some differences between Jiva and Parasiva, the river-
ocean illustration is not suitable in all respect. In salvation
though Jiva enjoys happiness being with Parasiva, Jiva is
subordinate. So the river-ocean illustration is not applicable.
This illustration does not applicable even to Srikanta group.
River-ocean illustration is applicable only to
Saktivsistadvaita. Jiva naturally has the feeling of Jiva. He
has name and form. With meditation and blessing of Siva,
Jiva unites in Siva by losing name and form. Losing the
feeling of Jiva to gain the feeling of Siva is salvation (mukti
or liberation) in Saktivsistadvaita philosophy. This saying of
Srti "Brahma veda brahmaiva bhavati" gives equality.
This is mentioned clearly in Srikarabhasya

There are four types of salvation. They are -
Salokya, Samipya, Sartpya and Sayujya. Living in the world
of Parabrahma is salokya. Living close to Parabrahma is
samipya. Living in the form of Parabrahma is sartpya.
Uniting equally with Parabrahma is sayujya. Sayujya is the
best salvation. Parabrahma awards benefits as per the
befitting of devotee. There is no doubt salvation is from
prasada. Devotees experiencing salokya, samipya and
saripya type of salvation for a while gets sayujya salvation.
Jiva with sayujya salvation has no business with the world.
They are performed by Siva-Sakti-I$vara-Visnu-Brahma.
They are with form. Following Satsthala ways Jiva gets
sayujya salvation in the current body itself. Saktivisistadvaiti
Jiva has no Salokya, Samipya, Sarlpya type of salvation. As
per Srti saying -'Atra brahma samasnute' Jiva
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experiences equality with Parasiva while living. When Jiva
leaves the body it enjoys unity with the formless Parasiva.
This state is possible in Satsthala through equality of
knowledge (Jhana) and work (Kriya). SaktiviSistadvaita
provides Jiva to lose his name and form to unite with
Parasiva who stays and shines in the body to become
Parasiva. )

According to Saktivisistadvaita philosophy Jiva
enjoys sayujya salvation while living. He does not travel to
any place. Although he has body it does not create any
hurdles. It is like the burnt cloth. When he lose the body he
has no feelings for it. He does not go to Kailasa, the abode
of Siva, seeking Salokya, Samipya or Sariipya salvation. Jiva
reaching Ikya state after experiencing happiness in the
Sarana state receives sayujya salvation. Gite (2-40) says
"Svalpamapyasya dharmasya trayaté mahato
bhayat". The divine performer gets benefits as per his
performance. Saktivisistadvaiti continuously meditating Siva
secures sayujya. He has no need of worship.

Sri SankaracCarya, in Sivananda Lahari poem 28,
says sarupya, samipya, salokya and sayujya salvation are
here itself.

Sarupyam tava pujanée

siva mahadeéveti sankirtané|
Samipyam Sivabhaktidhurya
janatasangatya sambhasane||

Salokyarm Ca caracaratmaka

tanudyanée bhavanipate |

Syujyarh mama siddhamatra

bhavati svamin krutarthossmyaham||

He receives blessing of Parasiva through continuous

meditation and worship. For sayujya salvation there is no
necessity of going elsewhere. It is the ultimate goal of Jiva
to be free from the cycle of birth and death. To experience
it in this life is the aim of life. It is acquired through the help
of body and sense organs. It cannot be acquired any other
way. Srti (Katha 2-6.14) confirms this.

Yada sarvé pramucyante,

kama yéssya hrudi sthitah|
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Atha martyosmruto bhavatyatra
brahma samsnuté||

When all desires hidden in the heart turn toward
Parasiva then human becomes pure and gets the feeling of
Parasiva.  SaktiviSistadvaita philosophy suggests to
experience the happiness of being with Parasiva by
practicing Satsthala.

Sayujya salvation is from both knowledge and
action. It is obtained through pure mind and feeling by
offering sense organs to Siva. They are used as prasada
while feeling Siva both inside and outside. In this situation
he is completely content. It makes his mind Parasiva. There
is no room for mind to become unstable. He is like the
burning camphor. After Ikya there is no trace of karma or
fate to the body. Siva, who stays in Kailasa, is for those
who seek salokya, samipya or sarupya salvation. This type
of salvation is called Apara salvation.

According to ViSistadvaita philosophy sayujya
salvation is uniting inseparably with Siva. Visistadvaita
philosophy agrees Siva and Jiva stays separately in
salvation. Though they are different they do not look
different. Both stay together. Jiva is under Parasiva. He is
the remainder from the complete Parasiva. But in
Saktivisistadvaita philosophy, the relation between Jiva and
Parasiva is like husband and wife. This relation ends in
$arana state. In Ikya state there is no feeling of "I and You"
or the feeling of "Divine and devotee". Only the feeling of
Parasiva remains.

) Jiva uniting Parasiva is described by Siddhanta
Sikhamani in nine sections. The last three sections are
Svaparajna sthala, Bhavabhavalaya sthala and Jhianasinya
sthala. Svaparajfa sthala (20:43,44,48-9) is described as:
Dikkaladyanavacchinna
tejoripasamasrayat|
Svaparajianavirahat
svaparajia sthalam viduh||

Apraméya Cidakare
brahmanya dvaitavaibhave |
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Vilinah kim nu janati
svatmanar parameéva va||

Sarakare Cidanande
satyariipini $asvate |
Parakasamayeé tasmin
parabrahmani nirmalé||

Ekibhavamupétanam
yoginarh paramatmanam |
Paraparaparijiana
) Parihasa katha kutah||
Sivayogi unites in Parasiva. He has no knowledge of
directions, time and place. With unity he cannot learn
himself or other. He is called svaparajfia. He has no
knowledge of himself or of things that are different from
him. In Ikya state he loses this knowledge. Bhavabhavalaya
sthala (20:50) is described as follows.
Pratiyamanav vidyetée
bhavabhavav na kutradit |
Lingaikye sati yatta smat
Bhavaabhavalaya sthalam||
With unity there is no feeling for ever existence or
non existence. Being free from these types of feelings he
shines with purity. He is free from desires.
Siddhanta Sikhamani describes Jianastnya sthala
(20:53-4, 56, 58-60) the following way:
Parasparasamapeksa
bhavabhavavivécanam |
Jianam brahmani yannasti
jAanasunyasthalar viduh ||

Sarvatmani pare tatve
bhedasankavivarjite |
Jhatradivyavaharottham
kuto jhanarh vibhavyateé||
The presence of " I or not I" is not in Jiva with Ikya
in Parasiva. Even knowledge is not there in Jiva. Feelings
and the knowledge of 'T and You' in Jiva does not exist after
Ikya. Ikya is of the form water joining water, fire joining
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fire. Sivaydgi making Jiva to join equally in Mahalinga, Jiva
does not look different from ParaSiva.

In Svaparajfia sthala there is still the feeling of
husband and wife. Here 'sva' means Jiva and 'para’ refers to
Parasiva. Both are different but they do not have the
knowledge that they are different. Husband and wife have
no knowledge that they are different when they are
experiencing happiness together. This is where salvation
ends for Visistadvaitis. Visistadvaita do not agree the
knowledge of splitting. Though they are together they stay
separately. Jiva does not have the knowledge that he is
staying separately from Parasiva. It is mentioned clearly in
Sribhasya.

In Saktivisistadvaita there are two chapters about
this. It says the feeling 'svapara' is lost in Bhavabhava
sthala. With the loss Jiva has no knowledge of the feeling of
'T and You'. Regarding this, Siddhanta Sikhamani (20: 56,
58-60) says the following:

Nirvikaram nirakaram
nityarh simavivarjitarm |
Vyomavatparamar brahma
nirvikalpataya sthitam ||

Tasmin kévalaCinmatra
sattanamdaikalaksané |
Tvantahamtadisamrudham
vijiianam kéna bhavyate ||

Kévalarh saccidananda
svaprakasadvayalaksanam |
Nirvikalparih parakasam
parabrahma prakasate ||

Jyotirlinge Cidakare

svaprakase niruttare|

Ekibhavamupétasya katham

jhanasya sambhavah ||

Parasiva is unseen. He is above time and place. He

exists before, during and after time. He has no form, has no
birth or death. He is peaceful. He has no boundaries. He is
like the sky. He fills the world. He is in all things and is in
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the world. He is in all philosophies both inside and outside.
With unity, Jiva is free from all feelings including T and
You', 'worshiper - worshiped'. The goal of Jiva is to unite
with Parasiva to become Parasiva himself. This type of unity
is possible through the practice of Satsthala in
Saktivisistadvaita philosophy.

Parasiva became Anga and Linga. Parasiva stayed
in the body. Anga meditates and worships Linga. It is to
unite with Linga. Anga with the loss of the feeling to the
body becomes Linga. In this state, pride and affection for
things are lost. Anga lives in Linga as Linga. In Sarana
sthala, Anga is different from Linga, but is immensely
happier.

In Tkya sthala, Anga unites in Linga to become
Linga and stays in the body with the feeling of Siva. After
losing the body he shines as Linga. This is the reason,
Virasaivas consider death a festive occasion. It opens the
door to enjoy eternal happiness. In Saktivisistadvaita, death
is considered sacred. Jiva experiences this type of
happiness while living. This type of Ikya is not easy to get.
The one who lose all types of duality with Parasiva and
submits completely to Parasiva experiences happiness of
unity with Parasdiva. For this reason, experienced say
"Laksakkomba bhakta, kotigormba s$arana" (one in
hundred thousand is a devotee and one in ten million is a
garana). )

Salvation in Saktivisistadvaita is unity with Parasiva
and the resulting happiness is accomplished while living.
Those who are enjoying such happiness are called Sivayogi,
Guru, Niranjana and Jangama. They live for ever with or
without body. Even after the separation of soul from body
they continue to live for the benefit of the world. Yadiyur
and Gubbi in Thumkur District and MahadeSvara Betta in
Camarajanagara district, Karnataka State are the pilgrimage
place of Sivayogi's.
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11. Equality among opposing Srti statements

Saktivisistadvaita philosophy started to prove
equality between opposing Srti statements. Religious
philosophers have no disagreement explaining all
statements of Upanisat. In some areas they do differ. Such
statements are few. Explanation to show equality among
them bring equality to Srti statements. Upanisat says
"learning one learns all". Learning the knowledge of Brahma
gives all other knowledge. How is it possible to learn all by
learning the knowledge of Brahma? The philosophers
explain according to their religious belief.

Srti statements with opposing meanings are given
below: ) )

1. Srti (Ca.3-14-1) says: "Sarvam khalidvarn
brahma", (Ca.6-2-1) says: "Ekamévadvitiyarh brahma"
and "Sadeva savmyedamagra asit", (Bru. 3-4-1) says:
"Atmai vedamagra Asit" and others are disputed.
Similarly "Atmaivédam sarvam" and others hold for the
strange world. Srti (Ca.3-14-1) "Sarvam khalidvam
brahma" and others say Brahma is true and all others does
not exist. Yet it says the world is created. This questions
the existence of the world.

Advaita philosophers give prominence to those
statements that say Brahma alone is true. During cataclysm
only Brahma existed and since world is not true it cannot
exist. Hence statements about differences are all fictitious.
They argue that there is no necessity of creating that does
not exist.

Dvaita philosophers accepts the existence of the
world that we see. They say Brahma existed before the
world. There is none equal to Brahma. This is the way they
believe in the existence of the world. Visistadvaita
philosophers give similar explanation to the Srti statements.

Sakti during cataclysm is in microcosm hidden in
Paradiva. Like the bird hidden in egg Sakti is hidden in
Parasiva. The world hidden in Sakti with different forms
show during macrocosm. This is the explanation in the
SaktiviSistadvaita philosophy. This satisfies both types of
Srti statements.
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2. Mun 3-1-1 says "Dva suparna“. Katha 1-3-1
says "Rtam pibantau sukrtasya loké" and other Srtis
speak of difference between Jiva and Parasiva.
"Tatvamasi", "Aharmh brahmasmi" and others say no
difference between Jiva and Brahma. This leads to question
- Jiva and Parasiva, are they same? or different?

Advaitis agree only those statements saying they
are the same. They consider the statements that gives the
meaning of difference as fiction. Dvaitis accept only those
statements that give the meaning they are different while
considering others as formal. People compare a strong man
to a tiger by calling him as tiger. Saying Jiva is Brahma they
satisfy statements that say they are the same. Visistadvaitis
give body to Jiva and Brahma as occupant. This satisfies
both arguments -they are same and different. When a
person says, 'a man', it refers both body and the occupant.
Saying 'Aharm brahma'. 'Aham' refers to Jiva and 'Brahma’
refers to Brahma. This is the way they show duality
between Jiva and Brahma. This is the way Visistadvaitis
explain no difference between Jiva and Brahma.

There is difference between Advaitis and Dvaitis in
explaining equality for Srti statements. The explanation of
Visistadvaitis give difference between Jiva and Brahma from
Bhakta state to Sarana state. Jiva is the body of Brahma all
statements about Jiva applies to Brahma. Srikara-bhasya
confirms it. Siddhanta Sikhamani (10-50,52) says:

Pruthivyadyatma paryanta
prapanco hrustadha smitah|
Tanurisasya catmayam
sarvatattva niyamakah||

Sarirabhiitadétasmat

prapancatparamésthinah |

Atma bhutasya dévasya

nabhédo na pruthak sthitih ||

This clearly says the world is the body of Parasiva.

Hence the statements about Jiva applies to Brahma is
accepted in this philosophy. This makes it easier to show
equality among statements mentioning difference and no
difference between Jiva and Brahma.
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Saktiviéistaéiva philosophy says Sakti in Brahma
took the form of the world and Jiva is also part of Brahma.
Hence there is difference and no difference between Jiva
and Brahma. The philosophy accepts difference between
Jiva and Brahma from Bhakta state to Sarana state and no
difference in Ikya state. Saktiviéistaéi\{a accepts different
and no different statements made by Srtis. Saktivisistasiva
due to differences in place and time accepts both difference
and no difference to Jiva and Parasiva as true.

3. Srti Mu. 3.1.1 "Atmana akasahah
sambhutah" and others say the world exists as ultra to
Brahma. But "Néha nanasti kincana mrutyoh sa
mrutyumapnoti ya itha nanéna pasyati". "Visvadalli
yaru bhédavannenisuvaro avaru mrutyuvininda
mrutyuvinadege hoguvaru". These statements are
against difference between world and Parasiva. The
question arises - Does the world exist as supplementary to
Parasiva or not?

The world, like Jiva, is the body for Paraiva.

Parasiva, having several forms of Sakti, world naturally
exists with difference and no difference. Both statements
saying difference and no difference between Parasiva and
the world are accepted in this philosophy. Information
mentioned about Jiva and Para$iva is also true about the
world and Parasiva.
A 4. Mu. 1.1.9 says " Yah sarvajiah sarvavit",
Chan 8.1.5 says "Satya kamah satya sankalpah" and
Sai 6.8 says "Parassya Saktirvividhaiva Sriiyaté
svabhaviki jianabalakriya €a" and others teach Brahma
is with qualities. Sve 6-19 says "Niskalam niskriam
santam" and Sve 6-11 says "Saksi cetakévalo
nirgunasca" and others teach Brahma is without qualities.
Parabrahma- Is he with or without qualities?

Advaitis accept only those statements about no
qualities to Brahma. Statement about qualities to Brahma
are considered as imaginative. This indicates the proof for
both type of statements are not the same. Dvaitis and
Visistadvaitis give the meaning to "Nirguna (no quality)" as
the one without any bad qualities. This diminishes the term
'quality’. This is not possible in SaktiviSistadvaita. During
cataclysm, Sakti is hidden in Brahma. This makes Brahma
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with no qualities. In this philosophy qualities of Brahma are
due to the changing position of Sakti. Quality statements of
S[ti are for Brahma with form and no quality are for Brahma
during cataclysm. Srikarabhasya (page 495) says the
following: i

Sakteh sankocabhavéna srusteh

purvam mahésvarah |

Nirarm$o nirgunasceti

védantisu pragiyate ||

Saktérvikasabavéna
hyanantagunavaniti |
Procyaté bhagavanrudrah
pasupasavimocakah ||

Both nirguna (without quality) and saguna (with
quality) Srtis are satisfied in this philosophy.

5. Tai.a.l. says "Satyarh jfiana manantarm
brahma”, Bru. 5.9.28 says "Vijiianamanandam
brahma" and others say Brahma is in the form of
JAanananda. Cha. 6.2.3 says "Tadaiksata" and Tai.a.6
says "Soskamayata" and others say Jianananda is quality.
This leads the question - Parabrahma, Is He in the form of
knowledge or it is His quality?

Advaitis says Brahma is the form of knowledge or
JAana. Brahma is without qualities or nirguna, He has no
quality JAana. Hence statements about qualities in Brahma
are imaginary. Dvaitis though agree Brahma has qualities
they say no difference between Brahma and qualities.
Dvaitis are similar to Advaitis. Visistadvaitis say Brahma is
the form of knowledge and is with quality. Sakti-
Visistadvaitis follow similar steps, but there is one difference
between the two. They say Sakti in Brahma takes the form
of knowledge. Visistadvaitis separately say knowledge as

quality.

Bru.4.4.12 says "Vijfianagha naéva" and others say Jiva
is in the form of JAana. Prasna 4.9 says "Janatye vayar".
"Esa hi drasta $rota" and other statements say Jiva is
protected by JAiana. The question arises; Jiva - Is he in the
form of JAana (knowledge) or protected by Jfana?

91



Advaitis and Dvaitis say Jiva is the form of
knowledge only. This is similar to Parasiva. Visistadvaitis
and Saktivisistadvaitis say similar to Brahma. They say Jiva
is the form of knowledge and is with quality knowledge.
Jiva is part of Parasiva in Saktivisistadvaita. The part of
Sakti results in Jiva as knowledge. This extraordinary
information is in Saktivisistadvaita.

7. Sve.6.19 says "Niravadyam niranjanam" and
Tai.a.1 says "Satyarh jfianam" and others say Brahma is
‘nirvikara' (No match). Tai.a.6 says "Tadatmanarh
svayamakuruta" and Chan.6.2.3 says "Bahu syam
prajayéya" and others say exists in the form of results.
This leads to the question -Is Parabrahma nirvikara or not?

Advaitis accepts only those Srti statements about
nirvikara. All others are considered false. The same is true
with Dvaitis. Visista-Advitis agree the soul as Brahma and to
the body as results. But they do not agree the results to
Brahma. This does not make the Srti statements equal. In
SaktiviSistadvaita, Brahma takes the form of the world but
stays complete. This agrees with both statements of Srti.
Both states refer to Brahma.

8. Chan.l.1.6 says '"ya esosntaraditye
hiranmayah puruso drusyate" and other statements say
Brahma has form. Sai 3.19 says "Yattadadrésyam
agrahyam,”Apanipado javanograhita” and others talks
no form (nirakara) to Brahma. This leads to the question -
Is Brahma with or without form?

Advaitis say Brahma has no form. The statements
that say Brahma is with form are all imaginary. Dvaitis
agree form for Brahma saying the form is not
supplementary to Parasiva. There is little difference
between Advaitis and Dvaitis. Visistadvaitis do not agree
Brahma is without form. Saktivisistadvaitis agree both form
and formless to Brahma. Brahma in formless state took the
form to bless devotees. Both types of Srti statements are
satisfied in Saktivisistadvaita.

0. "Yadvacanabhuditarm”, "Yato vaco
nivartanté" Tre.a.9 and others say'Brahma is visible for
words. But "Upasita manvita', "Srotavyo mantavyo
nididhyasitavyah" and other statements say Brahma is
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invisible for words. This leads to the question - Is Brahma
visible to words?

Advaitis say Brahma is always beyond the reach of
words. Upanisat does not talk about pure Brahma. In
Dvaita, Visistadvaita and SaktiviSistadvaita, Brahma is in the
form of Ananta or Visnu. He cannot be described
specifically. This makes Him both visible and invisible to
words.

10 "Tameévam vidvanamruta iha bhavati
nanyah pantha vidyatésya naya" and others do not
agree any other types of performance but JfAana
(knowledge) for salvation. Ia. 11 says "Vidyam éavidyarh
Ca yastadvedhobhayagm sah’ and others say perform
karma for salvation. This leads to the question - Salvation-
Is it from knowledge or from both karma and knowledge?

Advaitis say JAiana alone is for salvation. They say
performing karma purifies the soul. Then Jfidna evolves in
the purified soul. Dvaitis say atma or soul after experiencing
karma purifies the soul. Karmas performed after happiness
in salvation. In Visistadvaita and SaktiviSistadvaita, karma is
the body and JfAana is the shirt to the body. Jiana as the
shirt to the body karma is for salvation. Salvation is not
possible by shirt or JAana without the body. Both karma
and Jiana are required for salvation. Bhakti (devotion) is
the form of JAana. "Sivoshambhavavi", 'naturally I am'
related to Siva. It is the knowledge. Both types of Srti
statements are satisfied in Saktivisistadvaita.

11. Tai. A.1 says "Brahmavidapnoti param" and
others say salvation is only from JAana (knowledge). Bru.
3.4.7 says "Atmeétyévopasita" and others say worship for
salvation. Mu. 2.2.9 says "Bhidyateé hrudayagranth" and
others say viewing Brahma is salvation. Cha 7-26-2 says
"Smrtilambe sarvagranthinam vipramoksah" and
others Smrti is salvation. This rises the question which is
salvation?

Advaitis say viewing results is salvation. Worship is
not for formless Brahma. But it is to Brahma with form.
Formless Brahma cannot be described and mind cannot
comprehend. Meditation and worship are for Brahma with
form. They are not the form of knowledge. Viewing Brahma
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only is the form of knowledge. Dvaitis say salvation is from
devotional knowledge. Both Advaitis and Dvaitis say
meditation and others are not for salvation. In Visistadvaita
and Saktivisistadvaita devotion leads to salvation. Devotion
is knowledge. This agrees with statements that say
salvation is only through knowledge. Virasaivas differ by
creating six steps for devotion. For this reason Virasaiva
philosophy is called Satsthala philosophy.

In Virasaiva philosophy Ikya is salvation. It is the
sixth place called Samarasa (equal) devotion. This is
different from that of Visistadvaitis. In Advaita and Dvaita
philosophies only knowledge is the path for salvation. Srtis
mentioning meditation and worship are not accepted for
salvation. In SaktiviSistadvaita, devotion is the form of
knowledge. It accepts devotion, meditation and worship as
the path for salvation.

12 Chan. 4-3-4 says "Brahma vidapnoti param
paratparam purusamupaiti" and Mu. 3-2-8 says
"Paranjyotirupasampadya” and others say in salvation
Jiva unites with Brahma. He is called Praptru and Parasiva is
called Prapya. Similarly there are statements suggesting
difference between Jiva and Parasiva during salvation. Mu
3-1-3 says "Niranjanah paramarm samyamupaiti" and
others say Jiva is the same Parasiva in salvation. They lead
to the question - In salvation are Jiva and Parabrahma
same or different?

Advaitis accept only no difference statements.
Dvaitis and Visistadvaitis accept only statements mentioning
difference between Jiva and Brahma. Salvation in
SaktiviSistadvaita is of four types namely salokya (in divine
world), samipya (close to), sartpya (similar form) and
sayujya (uniting completely). In only sayujya there is no
difference between Jiva and Parasiva. There is difference
between Jiva and ParaSiva in the other three types of
salvation.

13. Katha 1-6-16 says Atra brahma samasnute"
and others teach salvation here in this life to Jiva. But Katha
1-1-6-16 Sata caikaCahrudayasya nadyah tasam
murdhanamabhinissrutaika| Tayordhva mayanna
mrutatvameéti” and Chan 8-3-4 says "Asmat $Sarirat
samutthaya paranjyotirupa sampadya svéna rupéna
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abhinispadyate” ,"Tatpuruso manavah sa é&nan
brahma gamayati" and Pu.Su says "Adityavarnam
tamasah parastat" and others salvation is in other world.
This leads to the question - Is salvation in this life or in
another world?

Advaitis say salvation is in this life to those who are
free from taints and for those with taints salvation is in
another world. Dvaitis says salvation is of two types. It is as
per desire. Visistadvaita accept salvation in another world
only. They say the statements about salvation in this world
give the experience of Brahma. Saktivisistadvaitis agree
with four types of salvation. They say sayujya salvation gets
in this body by following Satsthala way. Other types of
salvation are in another world. This satisfies both type of
Srti statements.

Advaita philosophy calls salokya, samipya, and
sarlipya salvation as false. Saktivisistadvaita consider them
as true. Having one of these salvation, Jiva in divine state
continues to meditate and worship the formless Parasiva to
unite equally with Parasiva.

14. Chan 8-12-3 says "Sa tatra paraiti jaksan
kridan ramamanah" and others suggest relaxation in
salvation. But statement "Satyatma pranaramam
manaanandam” and others reject relaxation to Jiva. This
leads to the question about relaxation with the divine or
not?

The arguments about relaxation in salvation is
similarly mentioned in 13 above. Relaxation refers to
salokya, samipya, and sarlipya. In this type of salvation Jiva
gets appropriate body for relaxation. Srti says there is no
relaxation refers to sayujya salvation. Both Stti statements
are satisfied in Saktivisistadvaita philosophy.

15. Chan 7-25-2 says "Svah svarat bhavati" and
others say independence to Jiva in salvation. Tai. A 1 says
"Sossnuté sarva kama saha brahmana" and others
suggest Jiva enjoys with Brahma. This leads to the question
- Does Jiva in salvation is independent or under Parasiva?

In Advaita there is no difference between Jiva and
Brahma. Even in salvation there is no difference between
the two. Jiva in salvation enjoys complete independence in
Advaita philosophy. This is called Nirguna mukti (salvation
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without quality). Saguna mukti (salvation with quality) is
dependent and it is considered false or mitye in Advaita
philosophy. Dvaitis and Visistadvaitis agree dependence in
salvation. Since Jiva in salvation is not under karma they
consider independence. Both of these philosophies differ to
the Srti statements that mention complete independence to
Jiva. Saktivisistadvaita philosophy follow similar to Advaita.
But gives independence to Jiva even in Saguna mukti.
Brahma  with qualites are considered true in
Saktivisistadvaita. )

It is easier to show equality in Saktivisistadvaita for
opposing statements of Srti. This philosophy accepts both
formless and form for Brahma. For this reason
Srikarabhasya calls this philosophy as the one with equality
for all diverse statements of Srti.
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12. Historical aspect of Saktivisistadvaita philosophy

We have previously examined the equalities and
cjifferences between the ways of Brahmasitra and
SaktiviSistadvaita. Now we examine the equalities and
differences between the Saivas who follow Agamas with
Saktivisistadvaita philosophy. There are many Saiva
divisions. Some of them are Nakulisa, Pasupata,
Southerensaiva, KasmirSaiva and others. The Saiva
philosophies are Advaita, Dvaitadvaita, Dvaita and
Visistadvaita. In the Nakuliéa philosophy, 'Parasiva
independently creates this world without regard to karma of
Jiva'. Jiva stays different from Parasiva even in salvation.
"Muktah sivasmo bhavét" In this statement, salvation is
to have His form or Sarupya. This is mentioned in
Sarvadaréana Sangraha (Collection of philosophies).
Pasupata philosophy is Dvaitadvaita. Pasu (animal)- Pati
(master)- Pasa (rope) with this difference the philosophy is
of three types. It is called Trika philosophy. In this
philosophy SaktiviSistadvaita Parasiva alone is responsible.
In Pasupata philosophy, Jiva and Parasiva are both different
and they are same in salvation. But there is no complete
unity between Jiva and Parasiva. Ikya for Saivas is complete
unity with Parasiva. Tatvaprakasa says:

Muktatmanospi Siva éva,
kimtvete tatpra sadato muktah|
Sosnadimukta ekah ||

In salvation Jiva becomes Parasiva from His
Prasada. It says-from ancient times there is only one
Parasiva who is with salvation. This is how it says
Dvaitadvaita between Jiva and Parasiva. There is no
complete unity or Ikya between Jiva and Parasiva.

Srikantacarya is a proponent of ViSistadvaita
philosophy. According to him there is complete unity in
salvation between Jiva and Parasiva. This argument is not
accepted.

Kasmirsaiva accepts complete unity in salvation
between Jiva and Parasiva. In philosophy, generally, there
is agreement between the two. Kaémiréaiva agrees with the
36 philosophies. For the creation of this world, Parasiva is
the reason and Sakti is the performer. Like Advaita
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philosophy, Kasmirsaiva agrees salvation is through
knowledge. Among the 36 philosophies, the first is Siva.
Siva philosophy entering in Maya Sakti becomes Jiva. So
Jiva with the feeling 'that I am Siva' (Sivd harn) meditates
daily. From its strength receives the knowledge of Siva.
With the knowledge Jiva unites in Siva. This is what
Kasmirsaiva teaches. This is the reason KasmirSaiva is
called as Pratyabhijnana philosophy.

In Saktiviéistadvaita philosophy, Paraéiva is both
form and formless. He is SaCidananda, happy for ever.
Sakti resides in Him. His Sakti is called Citsakti. She has the
ability to examine truth, knowledge and happiness. For this
reason she is also called as Vimaréasakti. A part of Sakti as
per the desire of Parasiva comes out for his amusement.
The large part is the divine and the small part is the one
who worship the divine. ParasSiva entering this part of Sakti
becomes the 36 philosophies. Because of this, the
philosophy does not relate to Siva or Sakti alone. It
represents Sakti-Visista ParasSiva. The philosophy accepts
that Paradiva is both with and without form. Parasiva
staying himself takes the form through his Sakti for
attending the business of this world. Parasiva becomes five
divines namely Siva, Sakti, Sadasiva, Iévara and
Suddhavidye. They are responsible for anugraha (blessing),
tirodana, pralaya (destruction), sthiti (existence) and Srsti
(creation). Kasmirsaiva gives prominence to Sakti. This is
the reason Parasiva is divine. It appears Kasmiraivas has
influence of Sakta sect.

Jiva acquires taints under the influence of Maye.
The taints cannot go away just by meditating Siva with the
feeling 'T am Siva'. This is the way Kasmirsaiva preaches
salvation. Jiva is Siva with taints. He loses the taints with
the feeling 'Sivoharh. Jiva thinks he is not Pasu but he is
Siva. It suggests that salvation is through knowledge.
Kasmirsaiva accepts this. Sakti, part of Siva, is responsible
for the different feeling in Jiva. It is not possible for Jiva to
lose taints. Saktivisistadvaita philosophy proposes devotion
or bhakti for attaining salvation. Jiva with devotion to Siva
stays in relation with Siva both inside and outside. Gite
clearly says:
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Ananyascintayarmto

man yo janah paryupasate |
Tesarh nityabhiyuktanam
yogaksémarh vahamyaham ||

Saktivisistadvaita philosophy provides daily devotion
to Jiva. It is called Nityabhiydga. Nityabhiydoga brings
outside the body the light that glows in the heart. Guru
performs diksa by establishing the Citkale of Siva that is in
the devotee as Linga. Guru instructs devotee to wear Linga
on his body. He also instructs ways to worship Linga daily.
Devotee wears Linga on his body, gives salutation to Siva
through his Linga and enjoys association with Siva. Finally
he becomes lkya in his Linga. These are called darana,
smarana or dyana and samadhi or Ikya. This kind of
practice is not found in Kasmirsaiva.

There are two kinds of Saivas namely Southern and
Kasmirsaivas. Other Saivas follow one of these two.
Southern Saiva is called Pasupata and Kasmirsaiva as
Pratyubhijna. In philosophy there is not much differences
between Kasmirsaiva and Saktivisistadvaita. But in practice
they are completely different. SaktiviSistadvaita follows
satsthala path. It firmly believes Jiva cannot lose its taints
just by the knowledge 'T am Siva'. Since the taints are due
to Sakti, to lose them it uses devotional path which is as
strong as the power of $akti. Jiva receives devotion from
Linga itself. In this philosophy both devotion and its practice
are prominent. Sakti pulls Jiva towards the world. Devotion
takes Jiva towards salvation. Like Southern $aiva, this gives
prominence to devotion. Yet the path for the development
and growth of devotion are different. In an orderly way Jiva
loses the feeling of difference with Linga. In the final stage
Jiva without his awareness Jiva enjoys lkya with Linga.
During the devotional path Jiva learns about the taints and
loses them to become pure. The devotional path for Jiva
starts at the Bhakta state. By the time jiva reaches
Pranalingi state, Jiva has less of a difference from Siva and
enjoys immense happiness in $arana state. With immense
happiness Jiva is free from all taints. In Ikya state Jiva gets
the feeling of Siva and Jiva becomes one with Slva The
unity is like the burnt canvas. This kind of feeling of Siva is
not in the Southern Saiva. Though there is prominence of
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devotion in Southern égivas, it does not have the
performance similar to Saktivisistadvaita. Without daily
relation with Siva, without the mind daily meditating cannot
lose taints completely. The bond pasa covers the light of
Siva completely in the form of desire. Siva is knowledge. It
cannot lose the bond of pasa without association. Desire
itself is the bond. Diverting this desire towards Siva makes
to see Him in every thing and at all times. To secure Guru
performs Linga diksa to Jiva associating the light of Siva in
Linga. )

Though Saivas have similar association it is not
permanent. They worship Linga in temples called stavara
Linga. From stavara Linga they will not get daily
association. By spending time thinking, meditating
(smarana) and praying (dyana), they end life to spend time
in Kailasa. They do not have Ikya but they have salokya,
sarlipya or samipya. Salokya is to live in the land of Siva,
sarlpya is to live like Siva and samipya is to live close to
Siva. Living in Kailasa they continue to pray for attaining
Ikya or to merge with Siva. So Saivas though in salvation
are in eternal happiness like ViSistadvaita they continue to
pray Siva even in salvation. The desire of Jiva is not
satisfied completely. The greatest happiness for Jiva is to
become Siva. This is possible in Saktiviéist_édvai,ta. Though
devotion or bhakti is prominent in Saiva and
Saktivisistadvaita, the practice is different. Jiva through his
devotion receives lkya as his reward. Saivas in salvation
receives one of these state namely, salokya, sarlpya or
samipya. But Jiva according to SaktiviSistadvaita gets
immense happiness through his sense organs of his body.
The saying of Srti:

"Iha ceédavédidatha satyamasti
na ¢édihavédinvahati vinastih"

This refers to SaktiviSistadvaita. Sakti-visistadvaita,
Southern Saiva and KaémirSaiva call Parasiva as Siva.
SaktiviSistadvaita is different from the two both in practice
and devotional path. It has grown independently from
Saivas. )

) From ancient times, both Saiva and
Saktiviistadvaita developed their philosophy independently.
Growth of devotion is seen in Saktivisistadvaita. Devotional
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path in Saiva philosophy may have been brought to light by
Saktiviéistadvaita. SaktiviSistadvaita has independently
developed satsthala philosophy by including devotional path
of Southern Saivas and the feeling of Siva in Kasmirsaiva. In
Kasmirsaiva the feeling of Siva is called Pratyabhijne. In
Saktivisistadvaita it is called Bhava. Here Karma, Bhava and
JAana are all aids in securing salvation. Saktivisistadvaita
has grown independently by including parts from Southern
Saiva and Kasmirsaiva philosophies as well as from its own.

Sri Kumaraswamy of Navakalyana Matha says the
following about Kasmirsaiva philosophy- 'The three Saivas
agree the philosophy about prakrti, purusa and
parabrahma. But none of them have given prominence to
Parasakti in Parasiva. They show interest in Parasakti but
they did not bring Sakti to light. Sakti appears prominently
in Saktagama. There Siva is not prominent, but Sakti shows
equality with Siva. Parasakti is in the form of soul in Siva.
Virasaiva philosophy gives complete equality to Siva and
Sakti. Hence Virasaiva philosophy agrees with four
philosophies namely, Prakrti, Purusa, Paraprakrti and
Parabrahma". (Vir. Phi. Myst. Page 60).

Though Saktivisistadvaita philosophy grew by
taking good from other Saiva philosophies, it had equality
between Siva and Sakti from ancient times. Srti says:

Atha martyosmruto
bhavatyarta brahma samasnuteée

Based on this saying, this philosophy teaches that
Jiva becomes Siva in the present life. The philosophy is
called Virasaiva philosophy. Jiva performing Sivayoga daily,
as Agama says: _

Ekéna janmana muktih
viranarh tu mahésvari

In one life becomes Ikya with Siva. This philosophy
is properly called as Virasaiva philosophy. Sri Kumaraswamy
says the following about the historical development of this
philosophy. Examining historically, Virasaiva is a opened
beautiful flower of Saiva tree. Siva religion goes back to
3000 BC. This information has been revealed from the
Harappa-Mohenjadaro excavation. Sir John Marshall says
Saiva religion is the oldest religion in the world. People
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were worshiping Siva and Sakti from ancient times. (Vir.
Phi. Myst. Page 117).
) Viradaivas give more importance to Agamas than
Srtis. In salvation it explains sayujya as lkya. Though it
gives prominence to Agamas, it is not possible to determine
its origin. Though the religion spread during Basava's time,
there is ample evidence that the religion was practiced
before Basavanna. Basavanna himself quotes Dasirmiah and
others in his writings. There is evidence in Anusasanika part
of Mahabarata that there were Brahmins wearing Linga.
Dharmaraya asks Bhisma:

Kimahurbharatasréstha

patram viprassanatanam |

Linginarm brahmanarm capi

brahmanar ¢apyalinginari||

Who is better to give gifts? Lingi Brahmin or Alingi

Brahmin? According to the knowledgeable who is better?
Bhisma replies:

Sadvruttimapi vijiaya

lingineé cetaraya ca |

Deyamahurmaharaja

ubhavapi tapasvinau ||

Both Lingi Brahmin and Alingi Brahmin are qualified

to receive gifts. Lingi means Linga wearing Brahmins.
Everyone has Pranalinga in their body. To get the
experience of Pranalinga receives Linga from Guru and
worships daily to receive blessings. Hence it is called
Istalinga. It appears there are both Lingi and Alingi
Brahmins during Mahabarata periods. Else the discussion
would not have been taken place between Dharmaraya and
Bhisma. Kriyasara (Pg 12) mentions many Virasaiva sages.

Agastyo jaimuniscaiva

visvamitrostha kasyapah |

Bharadvajosgira atrih

vasistho romaharsanah ||

Eté sarvé mahabhagah

ativarnasrame ratah |

Virasaivah samakhatah
jivanmukta na sarmsayah ||
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It is evident from the above verse that Agastya, Jaimui,
Viévamitra, Kaéyapa, Bharadvaja, Angiras, Atri, Vasistha,
Romaharsa and other great rusis (sages) and
Ativarnasramis  were  Virasaivas.  Nilakantadiksa in
NilakantavijayaCampu (1-25) clearly expresses the existence
of Virasaivas during the time of churning the ocean for the
nectar of life.

Virabhadra iva kruddheé

viramahésvaré munau |

Itikartavya tamiudham

indramaiksanta déevatah ||

Sage Dirvasa is a great devotee of Siva. Indra
threw the garland given to him by the sage. The sage was
very angry and cursed Indra to lose all his wealth in the
ocean. Later Indra secured his lost wealth during the
churning of the ocean with the blessing of the sage. One
who prays Linga wearing Linga is a Virasaiva. There were
many Virasaivas during ancient times. Siddhanta Sikhamani
says Reénuka taught Viraaiva philosophy and gave
Sivadiksa to sage Agastya.

Yada yada hi dharmasya

hanih éaivasya jayaté|

Tada tadévatérésyam

ganésanarm mahitalé || Vi, Candri 332)

Sankarasamhlte clearly states when Siva philosophy
declines Sivaganas take birth to propagate. Rénuka and
Basavanna are examples of sgch births. )

According to Sivagama, Sivaganas  or
Prathamaganas are those in heaven praying formless Siva
or Parasiva after securing salokya, sarlipya or samipya type
salvation. They are like Siva with complete knowledge and
power required to stop the philosophy from declining.
Siddhanta Sikhamani says:

Pura devena kathitam
Dévyéai tannandanaya ¢a

Siva taught the Sakt|V|5|stadva|ta philosophy to his
wife Bhavani and his son $anumukha. The same philosophy
is taught to sage Agastya by Rénuka. The philosophy is
documented as Siddhanta Sikhamani by Sivayogi Sivacarya.
This is similar to writing of Vyasa, the teaching of Krsna to
Arjuna during Mahabharata time. Siddhanta Sikhamani is
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called Rénuka Gite. It is the sacred document for Virasaivas.
Sripati Panditaradya explains Siddhanta Sikhamani as
Siddhantagama in Patyurasamanjasyat. While writing
explanation to 'Athato brahmajijiasa’, he gives
salutation to Rénuka by saying 'Pavitrarh té iti rgveda
mantrasya Siddhanta  Sikhamanau hi Sn
Rénukacaryena lingadharana paratvéna nirdosatah'.
According to Kasinatasastri, Sripati Panditaradya lived
during }lth century. Hence, Siddhanta Sikhamani is written
before Sripati Panditaradya.

Basavanna was born in the 12 century to
propagate the religion. Puranas say that Nandiévara himself
was born as Basavanna. Similarly Rénukacarya,
Marulasidda, Ekoramaradya, Panditaradya and Viévaradya
were born much earlier. They preached this religion living in
different parts of India. The Mathas established by them
are pilgrim centers propagating religious knowledge to
devotees even today. They are located at Rarnbapuri,
Ujjayaini, Kedara, Srisaila, and Kasi. Nandimat writes in the
history of Karnataka, Reénukacarya, Marulasidda,
Ekoramaradya and others propagated Viraaiva religion in
the 11t%-12% century. It is not possible to decide they are
the Pancacaryas. If they are the PancCacaryas then this
religion propagated during 11t -12t century (page 200).
Further he writes - some philosophical aspects of
Mahabharata period Saiva religion is seen even in Virasaiva
religion. Hence it can be said that the religion existed
during Mahabharata period. But it cannot be said it existed
same as today. Religion grows as time passes. This religion
existed during Mahabharata as well as during Ramayana
time. This suggests the existence of this religion since
ancient times. .

Rénukacarya gave Sivadiksé to,Agastya, a Dravidian
of ancient times, and instructed the Siva philosophy. This
suggests Rénukacarya showed in Kollipaki Somésvara Linga
about 5000 years ago teaching Bhédabheda philosophy in
many places. According to Siddhanta Sikhamani, at the
request of Vibisana (bother of the great Ravana),
Reénukacarya established 30 million Lingas in the Island of
Sri Lanka. Archeologists found Lingas in Sri Lanka think
they may be the ones established by Rénukacarya. There is
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no doubt that Aéaryas taught Viradaiva philosophy on earth.
Nandimat says these five Acaryas first taught Viradaiva
philosophy. This philosophy was greatly promoted by
Basavanna and other Siva $aranas. We cannot think that
this religion started from them. Previously this philosophy
has been taught by Slvagamas According to Agamas,
Paramésvara himself taught this to his wife Parvati and to
his son Sanmukha.

No one can think Advaita philosophy did not exist
prior to the preaching of Sankaracarya. Dvaita, Advaita and
other philosophies existed during the time of Upanisat.
Badarayana in Brahma siitra mentions names of Aéaryas
indicating duality (Bhéda) and unity (Abhéda) between Jiva
and Brahma. Jiva is ancient like Brahma. From ancient
times the philosophies have been taught as per the interest
of the person teaching it. They have given three paths to
realize Parasiva. The three ways are Upanisat, Brahmasitra
and Gite. These three show the ways of Advaita, Dvaita,
Visistadvaita and Saktivisistadvaita.

Sankaracarya wrote explanation according to
Advaita ways. Hayagriva wrote according to Dvaita ways.
Ramanuja wrote according to Visistadvaita ways and Sripati
Pandita wrote according to SaktiviSistadvaita ways. Sripati
Pandita description of Dvaitadvaita to Jiva and Pgraéiva
applies at different times and satisfies the two Srtis of
Rgveda. His description satisfy both philosophy and its
practice. His description is called Srikara-bhasya. Similarly,
Siddhanta Sikhamani is the philosophical document. Sripati
Pandita cites Rénukacarya, Marulasidda, Ekéramaradya, and
Visvaradya to find answers to many controversies. But the
books have not been found.

Kriyasara says Nilakantasivacarya wrote
explanations to Brahmasitra to suit for the Virasaiva
religion. This document differs from the available
Srikantabhasya. Srikantabhasya is for Pasupata. It is not for
the Virasaivas. Not much known about the place and time
of Nilakantasivacarya. There was a Nilakantasivacarya
during the time of Sankaradarya. Sankara-digvijaya says he
wrote bhasya (explanation) to Brahmasutra for Saivas. It
appears the Saiva refers to Virasaiva because Kriyasara
says that bhasya of Nilakantacarya is for Virasaivas. This
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confirms ~ that  Nilakantasivacarya existed prior to
Sankaracarya and the religion was existed during that
period.

Nandimat says, historically this religion spread
during 11%-12t" century. There were Virasaivas among the
63 saints present during the 5% century. It is not possible to
identify the Virasaivas among them. Periyapurana says they
worshiped established Lingas. Virasaivas respect them. This
indicates there was not much differences between the
Saivas and Virasaivas. Vira in Virasaiva indicates, they are
willing to fight even by giving their life to save the religion.
The religion preaches non-violence. Yet it says not to flee
when subjected to troubles. This may be the reason for
calling them as Virasaivas. Also they are called Lingayets
because Linga is carried on their body and every thing they
do is for the Linga. )

Many discovered tablets indicate there were Saivas
during ancient times. Yet there is no proof regarding the
performance of Linga diksa. During Basavanna's time Linga
diksa was performed in massive scale propagating the
Viradaiva religion. Though Saiva became Virasaivas there
exists many differences between the two. Saivas worship
Linga placed in a temple. This type of worship does not
make the association of Linga with the body. Virasaivas
receive Linga from Guru and follow Satsthala ways of
worship of their Linga called Istalinga. They do not worship
any other forms of Linga or other idols.

Nandimat is of the opinion "\ﬁraéajva philosophy is
Satsthala philosophy. It is different from Saiva philosophy.
Virasaiva philosophy strongly rejects the worship of idols.
Virasaivas should worship only Istalinga received from Guru
through diksa. It does not agree the worship of Linga in
temples". "Linga is Siva for the Virasaivas. It does not mean
Linga is not the idol of Siva. Siva stays in the body as the
soul. Guru from his power of the soul brings it in the form
of Linga outside the body and gives it to the pupil. He also
instructs the way the Linga should be worshiped. The Lifnga
becomes the guiding light for the eyes, mind and feeling. It
should not be separated from body for any reason. If
separated from body it results in the loss of power of the
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soul. Except Istalinga, worship of Siva in any other form is
not accepted".

Jiva worships Istalinga goes through the six states
called Satsthala enjoying happiness that comes from the
union of Siva. Jiva enjoys happiness with the union of Siva
while living. This is unique to \frasglva philosophy. Jiva
loses the taints associated with Sakti becomes pure
Saktivisista and Advaita Parasiva. This is what the Virasaiva
philosophy provides to Jiva. This type of experience is called
Ikya of Jiva with Siva or Sivajivaikya. The way to obtain
Sivajivaikya is through Satsthala. Since ancient times Sakti-
Visista philosophy is practiced. The philosophy became
prominent with the teachings by Rénukacrya and prospered
largely by Basavanna and his followers teaching and their
actions. )

According to the vacanas of Saranas, the body is
itself a temple. They have explained beautifully how to
worship Parasiva who lives in the body.

Body is the temple, why need another?

Soul is Linga why need another Linga?

Not said or listened, Guhésvara

If You are stone, what can I be.
(Allamaprabhu)

The light that shine

In my palm, mind and feelings

Listen;

Linga staying on body

No saying salutation to stavaralinga.

Parasiva staying in the six sense organs of the body

enjoys the happiness and sadness that comes from the six
sense organs. Nearly 5000 year ago this philosophy was
first taught by Rénukacarya. It became widely prosperous
during the 12t century by Basavanna and his followers.
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12-2. Practice of the Sakti-Visistadvaita philosophy

Every philosophy have two parts namely -
philosophical and its practice. The philosophical part
establishes the form of Parasiva. How to practice the
philosophy is the second part. Atma or the soul is in the
philosophical part and the body is in the practice part. Body
is of no use without the soul. Practice without the
philosophy is also of no value. The body is under the
influence of the soul. Without body the soul cannot have
desire and action. To practice the body is important. Jiva
obtains salvation through practice only after getting a body.
Jiva loves the body for getting salvation.

Garuda purana stresses the importance of body as:

Mahata punyapanyéena

kriteyarh kayanoustvaya |
Gantur duhkhodadhéh

param tvara yavanna bhidyate ||

Uses his body as a boat to reach the other side of
the ocean named sadness. He desires to reach the end of
sadness traveling in his boat. Before the boat breaks down
he should reach the other side of the shore. He has no
other choice but to use the body to gain freedom from
sadness. Though the body is under the soul, the soul needs
body to reach its goal. Things happen through the
association of body and the soul. They are stronger
together. The wise says that knowledge without action and
the action without knowledge are wasted. Siddhanta
Sikhamani in Ikya state says the same: Hatarh jianam
kriya hinarm hata ¢ajhaninar krya.

Those who believe salvation is possible only
through knowledge agree the need for work. Work is
required at least till the birth of knowledge. Then there is
no necessity of work. This is accepted by the Advaitis.
Work is done to purify the soul.

Kasaye karmabhih pakve
tato jianam pravartate|
Nityanaimittikairévam
kurvano duritah ksayar ||
Mahabharata
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With the loss of feeling of hatred and jealousy, the
mind becomes pure for knowledge to grow. Gite (3-5,8)
suggests three reasons for work.
Nahi kascit ksanamapi
Jatu tisthatya karma krt|
Karyaté hyavasah karma
Sarvah prakrtijairgunaih ||

Sarirayatrapi ¢a té

Na prasiddhyédakarmanah |

Tadartham karma kaunteya

Muktasangah samacara ||

No one can stay without working even for a second.

Everyone performs work that inspired by nature. It is
difficult to guard the body for those not doing work. This is
what Gite instructs. Its meaning is: everything results
through performance. Knowing there is fruit near the river
is not enough. To get the fruit one must travel to the place
of tree. Similarly, the one desiring salvation must find a way
to accomplish it. It is only through the body. The quality
does not change till the end of body. Siddhanta Sikhamani
(16-36,37) says:

Kayar vina samastanam

Na kriya na ¢a bhavana|

Na jianarh yattato yogi

Kayavanena samcarét ||

Sivaikya jiiana yuktasya

Yoginospi mahatmanah|

Kayayogéna siddhyanti

Bhogamoksadayah sada ||

Without body there is no work or action. Also there

is no knowledge 'T am Siva". So Sivayogi must go with
body. The one with the knowledge enjoys both happiness
and salvation. Without wood fire cannot glow. Similarly
Siavy0gi cannot get salvation without body. As long as the
body exists, it should be guarded while performing work to
achieve salvation. Gite (3-6) says guarding body is difficult
to those who do not work. Gite says:

Karmeéndriyani sarhyamya

Ya asté manasa smaran |
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Indriyarthan vimuadhatma
Mithyacarah sa ucyate||

The one who shuts off the functions of the sense
organs but thinks of their function is without knowledge and
a fraud. Regarding this Bhaskaracarya says:

Sandhyavandanavelayam
muktoshamiti manyate|
Khandaladdu kavélayar
dandamadaya dhavati ||

Person considers himself as weak while performing
prayer, but he gets interest to go knowing it is time for
food. This is natural among people. Work is essential to
keep the body safe and fit.

For safeguarding the world one should perform
work. It is the second reason. People follow the path of the
best in the world. In the three worlds, Parasiva has nothing
to accomplish. There is nothing He does not have or He
needs accomplish. Yet He is engaged in work. He never
stops doing work. The world gets destroyed when He stops
work. Ignorant performs work associating with the nature,
but the one with knowledge works for the betterment of the
world. The wise cannot give up performing work.
Knowledge is perceived by sense organs. It cannot be
sensed by the one sitting next to him. People grasp
knowledge differently. Yet they must perform work to get
that knowledge. The person with knowledge performs work
without regard to its benefit. But the ignorant perform work
seeking rewards and glory. The important point here is
performance of work and its result. In this regard, Gite (2-
47) says:

Karmanyevadhikaraste
ma phalésu kadacana|

Ma karmaphalahéturbhoh
maté sangosstva karmani ||

Performing karma is your right. The results is not
yours. You should not perform karma expecting results.
Similarly you cannot restrain from performing. So the
performance ends in some type of action.

Gite gives the following as the third reason for
performing karma. There are three ways of giving up
performance in this world. Yajfia, dana, tapassu and others
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cannot be left out at any time. It is essential to perform
them. Leaving leads to Tama taints. Leaving the benefits
after performing, results in Satvika taints. Even after
acquiring knowledge one should perform karma (work) to
guard his knowledge. These are the three reasons for the
learned performs karma or work.

Performing yajfia is not acceptable in Satsthala
way. Devotional worship of Siva is a form of Yajfa. So
Dyana (meditation), Arcana (worship), Pranama (salutation)
and Stuti (prayer) are forms of worship. They qualify as
Yajfia. Siddhanta Sikhamani says the following about
Pancayajna:

Anéna pancayajiiéna
yah pujayati sankaram |
Bhaktya paramaya yuktah

) sa vai bhakta iti smrtah ||

Siva philosophy takes root from the five yajia;
body, senses, voice, mind and knowledge. A devotee of
Siva worships Siva both outside and inside of his body. He
has abundance of yajfia and devotion to Siva.

Na karmana na prajaya dhanéna
Tyagénaikésmrutatvamanasuh

No one gets salvation from karma, children and
riches. Some got salvation only from tyaga (renunciation).
This suggests, karma does not get salvation but it is tyaga
or renunciation. Perform karma without expecting benefits.
Performance of karma is different from desiring benefits.
Paramatma (Gite 18-5) says:

Karmanyeéva hi sarmsiddhim
asthita janakadayah|

Yajho danarh tapascaiva

na tyajyam karyaméva tat ||

King Janaka and others secured better status by
performing karma only. one cannot leave Yajfia, Dana and
Tapassu for ever. Everyone must perform them.
Paramésvara also says (in Gite 11-45,53,54):

Na veda yajfiadhyayanairna danaih
Na Ca kriyabhirna tapobhirugraih

Nahar vedairna tapasa
Na danéna na Ceéjyaya|
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Sakya évarh vidho drasturi
Drustavanasi mam yatha ||

Bhaktya tvananya ya sakyah
Ahamévamvidosrjuna |
Jiaturm drastum cCa tattveéna
Praveéstum Ca parantapa ||

None can learn or see me by performing Veda,
Yajfia, Adhyayana, Dana, Tapassu and others. Learning and
uniting with me is possible only through immense devotion.
This contradicts His previous statement.

Without desiring fruits from performing karma is
called satvika. "Yastu karmaphalnyasi sa
tyagityabhidhiyate', (18-9) Person performing karma
without desiring benefits is called a Tyagi. Karma is to
perform with desire. Such karma leads to bonds with
nature. But performing karma without desire frees from
bondage.  "Yajfiarthatkarmanyosnyatra  lokosyarn
karmabandhanah" Yajfia refers to daily worship of Siva.
other than this form of worship leads to bond with nature.
"Asakto hyacaran karma paramapnoti purusah" (3-
19). Who ever performs karma without the desire of
benefits unites equally with Paramé$vara. Siddhanta
Sikhamani (16 -12,14) says:

Jinane siddhéspi vidusam
Karmapi viniyujyateé |
Phalabhisandhirahitam
Tasmatkarma na santyajét ||

Jhanénacarayuktena

Prasidati mahésvarah|

Tasmadacaravan jiani

Bhavedadehapatanam ||

Even after acquiring Siva knowledge perform karma

without expecting benefits. Without expecting any type of
benefits one should perform the worship of Siva. Siva
blesses the performer. Even the learned should perform
karma till he leaves the sthila body. Gite says: "Kuru
karmaivga tasmattvam purvaih  purvataram
krutam". Perform karma the way performed by elders in
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the past. Saktiviéistadvaita philosophy accepts Satsthala
way. Kamikadyagamas are the basis.

Satsthala ways follow its philosophy. In Advaita
philosophy of Sankara, the world is false and salvation is
only through knowledge or JAana. In Visistadvaita of
Ramanuja accepts duality between Jiva and Parasiva even
in salvation. SaktiviSistadvaita is different from these two.
There is no difference between Jiva and Parasiva. Part of
Parasiva himself as Jiva is experiencing the world as true.
Accepting Jiva and the world as true one cannot accept
salvation is through knowledge. The philosophy says
salvation is complete unity between Jiva and Parasiva. The
philosophy is different from that of Ramanuja's
Visistadvaita. With the influence of Maya Jiva who is with
limited power has no knowledge that he is part of Siva. For
these reasons the practice part in this religion looks
different from other religions. But it portrays the philosophy
beautifully.

In Satsthala there is equality between knowledge
and action. Jiva learns that he is part of Siva from Guru.
Desiring to unite with Parasiva equally he begins action.
Without the knowledge that he is part of Siva all his actions
becomes wasted. It does not give the desired result. Even
with the knowledge that he is Siva he cannot be free from
taints to fulfill his desire without action. For this reason
Satsthala provides both knowledge and action to Jiva. In
this regard Atharvana Srti says: "Narudro
rudramarcayet, "Rudro bhitva rudram yajeta”. Rudra
cannot be worshiped by other than Rudra. one should
worship Rudra being himself as Rudra. In Satsthala,
Parasiva has names Siva, Rudra, Sankara, Sadasiva,
Mahalinga and others. In Kriyasara, Nilakantasivacarya
says; "Mahalingasvaruposyam sankarah sa
sadasivah". Not enough to Know there is butter in milk.
Learn how to get that butter from the learned and acts
accordingly to get the butter from the milk. In Satsthala
philosophy Jiva gets the knowledge that he is part of Siva
during initiation by Guru. Jiva is now a devotee or a Bhakta
orderly enjoys happiness of Ikya. Bhakta first learns the
effects being his association with Maye. Siva is hidden in
the form of Prana, Bhava and Istalinga in Jiva. He worships
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daily his Istalinga received from Guru. From this he
enlarges his devotional power. He goes through the
Satsthala steps losing the feeling of duality between him
and Parasiva. He enjoys the happiness of unity with
Paraiva. As Bhakta he loses the feeling of his body to
become playground for Siva. In Mahésvara state, Jiva
becomes the favorite of Siva. Jiva treats everyone with
respect. In Prasadi state, Jiva offers things to Siva and
receives them as prasada for his use. At this state, Jiva sees
Siva in every thing of this world. Prasada state is "Siva
éva jagatsarvarh $ivadanyanna vidyateé". The feeling
of duality begins to fade between the two. In Pranalingi
state, Jiva enjoys the radiance of his Prana in the worship
of Istalinga. He is happy seeing the radiance both inside
and outside. Jiva loses completely the feeling of duality with
Parasiva. In Sarana state, Jiva enjoys the unity with
Parasiva. Jiva with unity loses the feeling of Jiva and enjoys
the feeling of Siva. He offers himself to Siva. There is
nothing left. There is no worshiper or the worshiped. This is
the way Jiva loses the feeling of duality in the five states.
Jiva reaching Ikya in this state has no actions of sense
organs. He is like a burnt canvas. )

Jiva unites in this life only with Siva. The unity is
like river merging with the ocean. Every where, Jiva sees
the happiness of Siva and continues the worship of Siva. His
continued worship of Siva is for the benefit of the world.

The first three states of Satsthala give prominence
to action or kriye and the last three give prominence to
knowledge or JAana. Yet JAana is equal to kriye in Bhakta,
Mahésvara and Prasadi states. In Pranalingi and Sarana
states, Jiva with complete knowledge of unity with Parasiva
performs kriye. In Ikya state Jiva with full knowledge of
Siva, though kriye is not required, continues kriyé. This is
how we see both JAana and kriye equally. This is the true
form of Virasaivism.

The greatness of this religion is for Jiva, the part of
Parasiva, to become Parasiva himself. Jiva worships with
devotion and determination to unite with Parasiva. His
achievement is not after death but it is while living.
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Customs and Distinctions

Salgtiviéist_édvaita philosophy says - there is no
other like Sakti-Visista Parasiva. He was alone with Sakti
during cataclysm. For His own amusement with Sakti,
Parasiva performs anugraha (blessing), tirodana (forget),
pralaya (cataclysm), Sthiti (existence) and Srsti (creation).
He enjoys staying with the things of the world. Jiva, the
part of Sakti-Visista Parasiva, should unite equally for
enjoying eternal happiness during this life only. It is the
responsibility of Jiva to learn and perform things that results
by practicing the philosophy. Virasaiva philosophy calls this
as Satsthala way. )

Saivas and Virasaivas both worship Siva seeking
salvation (mukti). But their customs are different. Saivas
worship idols of Siva in temples. This does not make Jiva to
associate continuously with Siva. Srti in Brahma sitra says
Parasiva is merciful to devotees who performs worship both
the formless and the form at the same time. "Jiva
mukhya pranalingannéti cettadvyakh atarm" (1-4-17),
this sdtra, indicates worship of Linga. "Pranasta
danugamamat”, In this sttra Sripati Panditaradya gives
the meaning to the word prana as Linga, the form of
Parasiva, received from Guru.

The pledge of Srti "Sa €sa prana &va prajiiatma
Anandosjarosmrutah”. Guru instills the part of Siva in the
Linga made of stone through mantras. Jiva keeps that Linga
on the body to associate and to worship with pure mind and
feelings. Thus Jiva enjoys the company of Parasiva. This is
the custom of Virasaivas. The body does not get attached
to taints because of Linga on the body. The sense organs of
the body divert their attention from bodily pleasures
towards Siva. This makes the association of Siva both inside
and outside the body. His Sivalinga gets rid of all bad things
and becomes his aid in securing his desired salvation. For
this reason Virasaivas call their Linga as Istalinga. He wears
Linga all the time on his body. He worships his Istalinga. He
offers every things to his Istalinga and receives them as
prasada (blessed things). He does not worship in any other
forms. He does not go on pilgrimages. Devotee makes his
body fit for Siva. He enjoys the union with Siva in his life
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itself. He engages in true and meaningful kayaka. Since
they perform these daily they do not attached to any taints.
They are free from raja and tama taints. This type of
custom is not found among Saivas.

Saivas pray formless Parasiva and worship the form

of Siva, they do not have bodily association. According Srti,
worship of Siva and daily praying (dyana) of Parasiva, both
are required for unity with Parasiva. For this reason,
Virasaivas wear Istalinga on their body. Jiva worshipping
Istalinga acquires equality with Parasiva through his body in
this life. This type of worship is called Satsthala form of
worship. This type of worship is not seen among Saivas and
Kasmirsaivas. They worship installed Linga. The resulting
salvation is not equality with Linga, but it is sarlpya,
samipya, salokya. Sarlpya is to live in the form of Siva.
Samipya is to live close to Siva. Salokya is to live in the
place of Saiva. None of these give eternal happiness. Even
in salvation Saivas are different from Siva. They do not get
unity with Siva.
) Sthala in Satsthala refers to Parasiva. Siddhanta
Sikhamani says "Tatra linamabhuatporvarh cétana
c¢eétanam jagat". During pralaya (cataclysm) Jiva and the
world including sun and moon were hidden unseen in
Parasiva. Srti says Parasiva was alone with Sakti. For
amusement Sakti in Parasiva creates body, mind, wisdom
and sense organs to Jiva and the world. Parasiva joined Jiva
to entertain Himself. This created the feeling of devotee
and the divine.

Parasiva took two states namely Linga and Anga.
Linga is the divine and Anga with little Sakti is the one who
worships the divine for salvation. Linga inspires Anga. Anga
with devotion worships Linga. Anga offers all his pleasures
to Linga. He receives them as prasada for use. This is the
way Anga experiences the happiness of being with Siva.
This is Satsthala way of experiencing the happiness of
union with Siva while living. Siddhanta Slkhamanl (6-34)
says:

Muladare ¢a hrudaye
bhrumadhyeé sarvadéehinam |
Jyotirlingarh sada bhati
yadbhrahmétyahuragamah||
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And Kathopanisat saying: "Angustha matrah
purusosntalatma sada jananam hrudayé sanni
vistah", glorifies Parasiva in the heart. Except in the dead,
Parasiva stays in the form of soul in the heart. Satsthala
calls Parasiva as Pranalinga, Jyotirlinga and Mahalinga.
Parasiva stays in Miladhara, in heart and in between the
eye brows. Parasiva is in the heart of Anga (Jiva). Jiva
cannot recognize Parasiva due to the association of Maye.
Hence Anga experiences both sadness and happiness.
Satsthala ways informs Anga to his original form and ways
to regain the eternal happiness. Anga to lose taints must
pray and associate daily with Linga both inside and outside.

In the form of soul Parasiva is in the heart of Jiva.
The heart is the place of Pranalinga. In the form of Bhava
(feeling), Parasiva is in the head. The head is the place for
Bhavalinga. Both Pranalinga and Bhavalinga have no forms.
They cannot be described with words or comprehended by
mind. Jiva should keep both these places free from
impurities.

Parasiva also stays between the two eye brows.
His stay makes Jiva to love the world. Jiva is fond of it
because it helps to lose taints. It is called Istalinga.
Satsthala informs Jiva, Parasiva stays at heart, head and
between eye brows as Pranalinga Bhavalinga and Istalinga.
To divert the attention of Jiva towards Parasiva from the
world, Jiva needs the help of Guru. Satsthala provides Jiva,
the way to learn and to seek salvation.

Siva is in heart, mind and between eye brows. Yet
Jiva does not know his relationship with Siva. Jiva is in
samsara experiencing sadness and happiness. He is
subjected to birth and death in samsara. Gite says
"Ajiianénavrutarh jianam téna mahyaiiti jantavah".
This teaches ajnana forms of taints. Jiva cannot see Siva
who is in his body due to taints. Restriction of JAana and
kriya Saktis is taints. Dikse provides the knowledge to learn
the existence of Siva in the body. It keeps Jiva away from
the taints the form of ajfiana. From dikse Jiva loses ajiiana
and gets the knowledge of Siva.

Jiva has three kinds of taints because of Maye.
They are Anava, Maye and Karmika. To free them Guru
performs three types of dikse. They are called Veda, Mantra
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and Kriya dikse. Guru during dikse clearly informs his pupil
about Maye and how she influences them to forget the past
relation with Siva. Maye is the reason for love, affection,
anger and jealousy. Maye is the reason to think Jiva is the
body and to seek bodily pleasures. His instructions divert
the attention towards Siva making changes from life of an
animal towards better. He begins to divert senses from
bodily pleasures towards Siva. This changes from a life of
pleasure to a life of ydoga. He changes his views towards
things. He enjoys things without any affection or pride.
Dikse provides this kind of changes to a devotee. Jiva gets
a new life by ending a life of animal with the instruction
from Guru. Katarudropanisat says.

Sarva vedanta siddhantasaram

vacmi yatharthatah|

Svayarh mrutva svayam

bhiatva svayameévavasisyaté||

This is the conclusions of all Védantas. Jiva changes
his outlook and starts to enjoy eternal happiness. Jiva from
dikse is to lose the bond of pride and jealousy. It is his
death. The business of sense organs is not performed by
himself alone but is performed as per the wishes of Siva.
Learning this is the end of pride and jealousy. It is the
death. With the loss of pride and jealousy, Jiva gets
knowledge that Jiva is part of Siva. He gets the knowledge
that Siva stays in his body and he serves for His
amusement. This is how Jiva loses the life of an animal to
get the life for escaping the cycle of birth and death. This is
due to the grace of Siva. This increases Sakti in Jiva. It
makes Jiva to see the light of Siva. Person performing
penance for his past acts gets the blessings of Siva. This
leads to devotion. With the increase of devotion he
becomes indifferent towards bodily pleasures. His mind
turns towards Siva. )
Receiving the knowledge of Siva from a guru is

Veda dikse. To make this knowledge to stay and to make it
grow, guru performs kriya and mantra dikses. Guru installs
the radiance of the soul of his pupil in Linga. He gives that
Linga with instructions to wear on the body. The Linga is
Istalinga. He also instructs mantra and the way to worship
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Linga. Uttering mantra helps body, senses and mind not to
deviate from the path of salvation.

There are three types of body namely karana,
suksma and stdla. Karana body is associated with
Bavalinga, stksma body with Pranlinga and stula body with
Istalinga. Stdla body without the association becomes
languid. This is the way the three Lingas associate with the
body - Pranalinga in the heart, Bhavalinga in the mind and
Istalinga in between the eye brows. Jiva gets the
knowledge and enjoys happiness of being with Siva.

Magge Mayidéva (Satakatrya 1-39) says the
greatness of Istalinga is:

Better to view than meditate.
Better to worship than view,
Wear Istalinga on body

) It is the best than daily worship.

Siva Rahasya says about wearing of Istalinga on
the body. )

Sivalingé sarirasthe
éivavattopapadyateé|
Tacchivanubhavaprépsuh
sivalingarh hi dharayét ||

Jiva gets the feeling of Siva having Istalinga on the
body. He has the association of Siva all the time. This
results with peace and equality to Jiva with Siva. He loses
the qualities of pride and anger of Anga and gets Linga
characters peace and equality. With the knowledge of
Satsthala, there is no need to go seeking the blessings of
Siva. He gets it just viewing his Istalinga both inside and
outside. Siddhanta Sikhamani says "Lingadhari sada
suddhah" meaning the wearer of Linga is pure always. Sri
Kumaraswamy (Vi. Ph&Myst. Page 118) says the following
about Virasaiva tradition of wearing Linga on their body.
The form of Linga in temple is for worship by Saivas. But
for Virasaivas worship in the form of Istalinga. Though Siva
is everywhere in the form of Mahalinga, is on the body in
the form of Istalinga. The body is fit for Parasiava's living.
This gives the feeling that Siva does not live away in a far
off place but in the body. For this reason Virasaiva's require
to protect their bodies.
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The body of a person wearing Istalinga with dikse
is called Anga. "Am-paramatmanan,
gacchatityarhgar". This makes him pure to receive Siva.
The name Anga is suitable to such person. He loses the
feeling of his body. He thinks his body is a playground for
Siva. He begins to serve Siva. He offers every thing to Siva.
He is called "Tyaganga". He accepts both happiness and
sadness as prasada of Siva. This is the way Anga becomes
"Boganga". He firmly believes S|va is in the body for
enjoyment. He offers every thing to Siva and receives them
as prasada for use. Isavasyopanisat says "Téna tyakténa
bhunjithah ma grudhah kasyasviddhanarh". Prasada
of Siva makes Anga always happy. Gite says- If Ariga enjoys
without offering to Siva, Afnga becomes a thief.
"Tairdattanapradayaibhyo yo bhunkte stena éeva
sah". Anga becomes pure enjoying prasada of Siva.
Samsara cannot bond with Anga who lives by the prasada
of Siva. This assist Anga to know Siva. He is content and
complete. Though with body he has no anger and jealousy.
He considers both good and bad as prasada. He sees Siva
every where and in every thing. Anga is now called
Yoganga. Learned say life of yoga is to feel formless
Parasiva in every thing and in the world.

In Satsthala there is equality among tyaga, bhoga
and yoga. Jiva worships Siva both inside and outside. He
offers both happiness and sadness to Siva before enjoying
them as prasada. Thus he enjoys the happiness of Siva.
This is the way of Satsthala. Even Srti says the same:

Yada sarvé pramucyante

kama yéssya hrudi sthitah|
Atha martyosmruto bhavatyarta
brahma samasnuteé ||

The one without desire in his heart enjoys eternal
happiness. As per Svétasvatara 2-6-14, he enjoys happiness
of Siva. Satsthala provides such happiness to every one.

The three Lingas - Prana, Bhava and Ista
lingas, each split into two. They are called
Acaralinga, Gurulinga, Sivalinga, Jangamalinga,
Prasadalinga and Mahalinga. The three Angas -
Tyaganga, Boganga and Yoganga, each divides into
two. They are Bhakta, Maheésvara, Prasadi, Pranalingi,
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Sarana and Ikya. Satsthala way of worship is to worship
the six Lingas by the six Angas in the body. )

Satsthala provides a way to learn Siva and to
worship both inside and outside. Thus he experiences Siva
and happiness being with Siva during his life. Satsthala way
provides eternal happiness through equality between
Tyaga, Boga and Yoga Angas. Both Siva and Anga enjoys
happiness in the body. They cannot live separately. They
are not different. One is the light and the other is like the
light of a lamp. Anga worships and offers the senses to the
corresponding Lingas. He enjoys them as Lifnga prasada.

Satsthala describes the offerings in the following
way. The dynamic energy of Siva staying in the nose is
called Aéaralinga. The energy of Jiva that stays there is
called Bhakta. Bhakta with sincere devotion offers things of
smell to Aéaralinga. He receives them as prasada for his
use. The dynamic energy of Siva staying in the mouth is
called Gurulinga. The energy of Jiva that stays there is
called Mahgs$vara. Mahésvara with faith offers things of
liquid to Gurulinga. He receives them as prasada for his
use. The dynamic energy of Siva staying in the eyes is
called Sivalinga. The energy of Jiva that stays there is called
Prasadi. Prasadi with vigilance offers things of form to
Sivalinga. He receives them as prasada for his use. The
dynamic energy of Siva staying in the skin is called
Jangamalinga. The energy of Jiva that stays there is
Pranalingi. Pranalingi with knowledge offers things of touch
to Jangamalinga. He receives them as prasada for his use.
In this state devotee learns prana (soul) is Linga without
discriminating inside and outside. In Bhakta state, devotee
diverts his attention away from his senses to serve Lifiga. In
Mahé&sévara state loves association of his body with Siva. As
Prasadi he offers every thing to Siva and enjoys things as
Prasada. In Pranalingi state, he experiences the Prana
without seeing any differences between Istalinga and
Pranalinga. He is a Sarana. The dynamic energy of Siva
staying in the ears is called Prasadalinga. The energy of Jiva
that stays there is Sarana. Sarana happily offers things of
sound to Prasadalinga. He receives them as prasada for his
use. With the experience of Pranalinga, things seen,
smelled, tasted, touched and heard are all Siva prasada for
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a Sarana. For this reason he unites in Siva. He is unified
equally with Mahalinga. This state is called Ikya. He is
content with himself for he has offered all the five senses to
five Lingas. He offers that content to Mahalinga and
receives them for his use.

Jiva and Siva stays together. Yet they are different
for the sake of offerings of things with smell, taste, form,
touch and sound. They are accepted by Siva and returned
as prasada. Siva is the divine and Jiva is the devotee. This
difference between Siva and devotee gradually diminishes
but not completely as the devotee reaches from Bhakta,
Mahé&évara, Prasadi and Pranalingi sthalas. In the Sarana
sthala devotee experiences happiness of being with Siva.
Though there is difference exist between Siva and Jiva, it is
not seen. In Ikya sthala, the difference between the two is
like mixing water with water, milk with milk, unites with
Siva and enjoys complete happiness. Jiva has no feeling of
duality or the feeling of the body.
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Conclusion

Saktivisistadvaitha is three words. They are Sakti,
Visista, and Advaita. Sakti generally refers to strength. It
also refers to the wife of Siva. She is called by many names
-Parvati, Ume, Bhavani, Durgi, Iévari, Camundi and others.

Nothing can be accomplished without Sakti. Air
cannot move, fire cannot have heat, a person cannot
accomplish without Sakti. To accomplish things require
three types of Saktis. They are Icchasakti (desire),
Jhanasakti (knowledge) and Kriasakti (action). To
accomplish any task it starts with desire. Desire acquires
knowledge leading to accomplish through action. Yet the
credit for the accomplishment goes to the body in witch
Parasiva stays. It is Parasiva who accomplishes the task for
His amusement by inciting through His I¢cha, Jhana, and
Kriasaktis.

Visista means separate. Parasiva is visista for His
amusement. He created the world and all things in the
world. He stays in them and in the world in three forms.
They are Boktr (one who enjoys), Bojya (things to enjoy)
and Preraka (one who incites). Yet He is complete without
any effects and stays outside the world. Staying inside the
body he incites the sense organs of the body to enjoy the
things of the world for his amusement.

Advaita stands for one. Parasiva is the one and only
one in this world. There is no other like Him. Everything is
from the One. Even in mathematics every number is found
either by adding or by subtraction from one! At the end
every thing in this world unites through Sakti with the One
and only One remains. There is no room for other than
One.

Sakti is not independent. She stays with Parasiva.
She comes out of Parasiva to fulfill His wishes. She is called
Maye when she is outside of Parasiva. She creates the
world and things in it for the amusement of Pgraéiva.
Parasiva stays in the world and in all things with Sakti in
different forms. Sakti made her creation so Jiva, the part of
Parasiva, bonds with creation. She also made Jiva to forget

123



that he is part of Parasiva. Jiva is with various combination
of satva, raja and tama characters.

To escape from the bonds of Maye and her creation
Jiva seeks Guru. Guru gives Jiva the knowledge that he is
part of Parasiva and puts the seed of devotion in Jiva. With
the teachings of Guru Jiva follows in the devotional path of
Satsthala raising gradually from Baktha state to Mah&svara,
Prasadi, Pranalingi and Sarana sthalas before reaching Ikya
state. Devotion is the enemy of Maye. Jiva with enormous
devotion to Siva is free from the bonds of Maye. Being free
from Maye Jiva is free from taints. This leads Jiva to enjoy
eternal happiness without being caught in the cycle of birth
and death. )

The name Saktivisistadvaitha is appropriate for the
Virasaiva philosophy. This name explicitly suggests the work
of Sakti in Parasiva, how Parasiva is in the world with many
forms and the devotional path for Jiva to become one with
Parasiva.
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Appendix

Satsthala Books by Guru S. Bale in English:

1. Siddalingeshwara Shatsthala Siddantha, 66. 1977
2. Shunya to Shunya, 728, 2009

3. Siddhanta Sikhamani, 882, 2010

4. Vacanas of Basavanna, 440, 2015

5. Vacanas of Siddalingeshwara, 756, 2017

(Soft copy of the above books are available from the author
All Donation is used to educate children in India)

Satsthala Books in Kannada

1. Mr. Apnadanaiah Puranika, Shatsthala Dharmasara,
Tontada Siddalingésvarya (Dasoha) Kainkarya Séva Sanga,
Yadiyur, 60, 1988.

2. Dr. Sa. Shi. Marulayya, 7oritadarya Vacana. Vyakhye,
Sri. Tontada Siddalingésvarya (Dasoha) Kainkarya Séva
Sanga, Yadiyur, 687. 1990.

3. Dr. H. Thipperudra swamy, Basavésvara Vacana
Dipike, Jagdguru Sri Sivaratriévara Grantamale, Mysore,
629, 1995. ]

4. Sri Siddeshwara Swamiji, Siddharita Sikhamani
Jagdguru Sri Sivaratriévara Grantamale, Mysore, 869, 1999.
5. Sri Siddeshwara Swamiji, Allama Prabhudevara
Pravacana - Nirvacana, Jagdguru Sri Sivaratrisvara
Grantamale, Mysore, 1116, 2001.
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Other Books by Guru S. Bale in English:

1. Qualities of Veerashaiva, 138, 2001

This book is an English translation of the Kannada book
Sadbhakta Charitra by Mr. Gururaju. The book discuses 53
qualities of Basavnna mentioned in Akkamahadevi vacana.

2, Divine Guides, 121, 2003

This book gives brief history of 63 Vacana writers. It was
compiled question and answer form in the book Sharana
Kirana by Mr. Go. Ru. Chennabasappa

3. Karana Hasige, 156, 2010

Chennabasavanna wrote Karana Hastige. The name of the
person who wrote explanations is not known. Collected by
Dr. Sri Immadi Shivabasava Svamigalu.

4. Origin and Growth of Virasaiva, 208, 2012
Mr. T. N. Mallappa, Rtd. High Court Judge, Veerashaiva
Ugama and Pragathi.

5. Contributions of DR. JA. CHA. NI. , 48, 2012
Selected articles about Dr. Ja. Cha. Ni

6. History of Siddalingeshwara, 190, 2013
Gives history of Sri Siddalingeshwara and Lineage of Gadag
Mata Pontiff. Collected by Dr. R. C. Hiremata, Ph. D.

7. History of Madeshwara, 128, 2014

The book Sri Madeshavara Charitre by Asthana Vidwan,
Panditarathnam, Kirthanacharya, Karnataka Vibhushana,
Padmasri, Dr. B. Shivamurthishastri. It explains the
greatness of Madeshwara and the Madeshwara Hills

8. Saktivisistadvaitha Phylosophy for Virasaivas, 120,
2019. Dr. Siddapparadya's Kannada version of His Doctoral
Dissertation.

(The above books are available from Guru S. Bale. Please

make a donation to receive a soft copy. Your donation
helps to educate children)
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A note on Virasaiva and Lingatata

One of the vaCana of Akkamahadévi (D. L
Basavaraju, Akkana Vacanagalu, Githa Book House, #208.
1977,) says; "Namma Basavannanu
jagaddhitarthavagi martyakke bandu Virasaiva
margavanaripuvudakke". This suggests Virasaivas
existed prior to and during Basavanna's time.

Tontada Siddalingesvara is considered the second
Allamaprabhu. He wrote 701 vaanas. He is the one who
consolidated 101 sthalas of Siddhanta Sikhamani into 19
sthalas. He mentions Virasaiva eight times in his vaCanas.
He also remembers the contribution of Rénuka (Vacana
number  61) saying "Adiyalli sivatatvadalli
Rénukanudayavagadirdade”.

One of his vatana mentions 15 of his Guru lineage
ending with Gosala Cennabasavéévara.  Tontada
Siddalingesvara is the 16" president occupying the
Stinyapitha established by Basavanna in the 12® century.

Gadag and Dambala branches currently known as
Tontada Siddalingesvara Pitha. The second branch
Qescribed in Ratnakara is the Cinmuladri Bruhanmatha, at
Citradurga with Murugi Desikéndra as the head of the Pitha.
Both started with Tontada Siddalinga Sivayogi. Ratnakara
has a story about the Citradurga branch.

Kattigehalli Siddhaviraswamy called one of his elder
pupil to give the name of his guru Siddalinga and called him
'Noda (look) Siddalinga D&sikéndra' and made him the head
of the Pitha. Immadi Murugéndra De&sika was with Noda
Siddalinga Desikendra. As per the wishes of their Guru
Siddhaviraswamy, both traveled to Delhi. They brought
back the golden Pitha of Prabhudevaru, Pranavasikha and
Saila sent by Cennabasavanna. Noda Siddalinga D&sikéndra
gave away the Pitha to Kumara Desikéndraswamy. The
devotees made Immadi Murugéndra Désika as the Guru for
the reasoning and Kumara DeSikéndraswamy for the work.
Both of them were made to sit on the throne. Is it possible
the Citradurga branch got independence from then? The
seven heads mentioned after Bolabasave$vara in the
Niranjanavams$a Ratnakara has no other descriptions except
the above historical event.
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The description of Pitha lineage after Tontada
Siddhalingésvara  Sivaydgi in  Niranjana  Jangama
var$adarpana is complete. This gives information of fifteen
heads of Pitha after Siddhalinga Sivayogi. It also gives the
year in which they became the head of the Pitha and their
place of Ikya. The mathas started at Dambala, Gadag,
Annigéri have prospered.

Dambala and Gadag are the two eyes of
Tontadarya Pitha. The Gadag Pitha started during
Kattigéhalli Racotiswamy's (years 1560 and 1610). It came
into existence during the early part of 17" century.
Darhbala Pitha started by Ardanariévara Swamy during the
years 1675 and 1775. The head of the Gadag Pitha was
Karibasava Swamy. Mrutyunjaya Swamy (1881) later
became the head of the Pitha. All the heads of the Pitha
after Mrutyunjaya Swamy are from Gadag.

The current swamiji Sri. Tontada Siddalingaswamy
is of the opinion that Virasaivas are different from
Lingayets. In early days people visited families asking
"Linga Aitry" meaning do you have Linga. If they said 'No"
they were asked "Do you want Linga". Gradually "Linga
Aitry" became Lingayata. This name is an alias to Virasaiva.
Any one who has a Linga is a Lingayata or a Virasaiva.

It is saddening that Sri. Tontada Siddalingaswamy
of Gadag Matha and Swamiji of Murugarajéndra Matha,
Citradurga are of the opinion that they do not belong to
Virasaiva communities. Yet they respect Sri Siddalinge$vara
and his ways. I pray Sri Siddalingésvara to bless them so
they change their opinion and work towards unifying the
community instead of dividing.

Guru S. Bale
Oct 20, 2018
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