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Scheme of Transliteration 
  

Vowals 
 

Kannaḍa   C D E F G H IÄ IÆ J K  L M   N   O    CA     CB 

English       A Ā  I  Ī   U   Ū  Ṛ  Ṝ  E  Ē  ai O   Ō   av  aṁ-aṅ  aḥ  

 
Consonants 

 

Kannaḍa   PÀ       R     UÀ      WÀ      Y 

English  Ka    Kha    Ga    Gha    Ṅa 
 

Kannaḍa  ZÀ      bÀ      d     gÀhÄ    k 

English  Ĉ      Ĉh     Ja      Jha    Ña 

 

Kannaḍa  l      oÀ      qÀ      qsÀ      t 
English  Ṭa    Ṭha      Ḍa      Ḍha      Ṇa 

 

Kannaḍa  vÀ      xÀ      zÀ      zsÀ      £À 

English  Ta   Tha    Da    Dha    Na 
 

Kannaḍa   ¥À      ¥sÀ      §     ¨sÀ     ªÀÄ 

English  Pa    Pha    Ba    Bha    Ma 

 

Kannaḍa             AiÀÄ    gÀ    ®    ªÀ    ±À    µÀ     ¸À    ºÀ   ¼À   PÀë 

English               Ya     Ra   La   Va   Śa   Ṣa   Sa  Ha   Ḷa KṢa 

 

 



 

Introduction 
 

This book is inspired by ‘Iṣṭaliṅgada mahatva’ by Prof. S. M. Sābōji. It provides answers 
to 10 questions using vaĉanas of Ĉennabasavaṇṇa. The book includes vaĉanas both in the 

Kannada language and its English transliteration. The meaning of each vaĉana is explained in 
English. 

 
 Ĉennabasavaṇṇa is the son of Śivadeva and Akkanagamma.  He is the nephew of 

Basavaṇṇa.  He is called the Șaṭsthala Ĉakravarthi or the Emperor of Șaṭsthala.  Șaṭsthala is the 

Vīaśaiva philosophy that describes the six stages in a devotees’ life before becoming the Liṅga, 
himself.  Vīraśaivas call Basavanna the Guru, Ĉennabasavaṇṇa the Liṅga and Allamaprabhu the 
Jangama.  Many Vīraśaivas believe that the Lord Śiva himself took birth in the form of 

Ĉennabasavaṇṇa to give us the ṣaṭsthala philosophy. 
 

Ĉennabasavaṇṇa is considered a highly acclaimed scholar of Vīraśaivism. He describes 

vaĉanas as steps to the heavens. Vaĉanas of Ĉennabasavaṇṇa are identified through his use of 

“Kūḍalaĉennasangayya” as his signature.  So far, 1,792 vaĉanas have been found.  In addition, 
he wrote Karaṇahasige, Misrarpana, Hiriya Mantragopya, Pada Mantragopya, Sakīla and others. 

 

 Thanks to Mr. Sundaresh Siddiah for his technical help and to Dr. Linga Raju for his 
suggestions. I am fortunate for the support of my cousin Thontadarya and my children Asha and 
Siddesh. Lastly I thank my wife Rathna for her support in completing this book. 

    
 
         Guru S. Bale 
                       June 2011 

 



 
 

 
 

Greatness of Iṣṭaliṅga 
 

A person cannot be a Vīraśaiva just by birth into a Vīraśaiva family. The child must be 

initiated into the religion by bestowing Iṣṭaliṅga by a guru or by a jaṅgama. Without Iṣṭaliṅga he 
is not a Vīraśaiva.  Thus the question arises: what is Iṣṭaliṅga? 
  
®AiÀÄ UÀªÀÄ£À ±ÀÆ£ÀåªÁV¥ÀÅðzÀÄ ²ªÀ°AUÀ vÁ£É £ÉÆÃqÁ! 
PÉÃªÀ® ¤µÀÌ®gÀÆ¥ÀªÁV¥ÀÅðzÀÄ ¥ÀgÀvÀgÀ ¥ÀgÀ§æºÀä vÁ£É £ÉÆÃqÁ! 
¨sÀPÀÛ£À PÀgÀPÀAdzÀ°è RArvÁPÁgÀ¢AzÀ gÀÆ¥ÀÅUÉÆÃArzÀÄð, 
C¤µÀÖªÀ PÀ¼ÉzÀÄ EµÁÖxÀðªÀ¤ÃªÀÅzÀÄ ¥ÀgÀªÀ¸ÀÄÛ £ÉÆÃqÁ, 
PÀÆqÀ®ZÀ£Àß¸ÀAUÀªÀÄzÉÃªÁ, ¤ªÀÄä M®ªÀÅ 
 

Laya gamana śūnyavāgirpudu  
Śivaliṅga tāne nōḍā 
Kēvala niṣkalarūpavāgirpudu  
Parata parabrahma tane nōḍā 

Bhaktana karakaṅjadalli  
Khaṅḍitākāradiṅda rūpugōḍirdu, 
Anisṭava kaḷedu iṣṭārthavanīvudu paravastu nōḍā, 

Kūḍalaĉannasaṅgamadēvā, nimma olavu 
 
The one without birth or death is Paraśiva. Paraśiva is formless. A painter cannot draw a 

picture of God. Sensory organs can only recognize objects with form and the mind comprehends 

only those objects with name and forms. But God has no name and no form.  
 
Paraśiva is not Śiva with the trident in his hand; moon on his head; Gaṅge falling from 

his head; Gowri on the lap and a snake in the neck.  
 
There are two types of liṅgas – Stāvara liṅga and Iṣṭaliṅga. Stāvara liṅga is the liṅga 

housed in a temple. It is also seen under a tree, in forest and in town. Generally they are carved 

in stones and placed according to rituals. Almost all liṅgas in temples are worshiped by a priest. 
Devotees cannot worship stāvara liṅga directly. Although some aspects of the worship are not 
allowed to be seen devotees must be satisfied looking at the worship performed by priest.  Many 
temples charge fees to accept the offerings of devotees and also to view the idol in the temple. 

In some temples one has to make an appointment several months ahead of visit to the temple 
only to view the decorated idol. Even today many people in the lower class are not allowed to 
enter the temple grounds.  

 
God is omnipresent. He has all the knowledge. He is true for all times and is happy 

forever; there is no discrimination; there is no differentiation or classification of people to groups. 
Yet ignorant people become victims of the games played by priests and the so called learned. 

 
If Paraśiva has no form how does he exist in this world? 
 

QjzÁzÀ ©ÃdzÀ°è »jAiÀÄvÀgÀÄªÀqÀVzÀ ¥ÀjAiÀÄAvÉ, 
PÀgÀUÀvÀªÁzÀ PÀ£ÀßrAiÀÄ°è PÀjVjUÀ¼ÀÄ vÉÆÃgÀÄªÀ ¥ÀjAiÀÄAvÉ, 
dUÀzÁé÷å¥ÀPÀªÁzÀ ¥ÀgÀªÀ¸ÀÄÛªÀÅ RArvÁPÁgÀªÀiÁzÀ ±ÀjÃgÀzÀ°è 
Cw ¸ÀÆPÀë÷ä ¥ÀæªÀiÁt¢A¢¥ÀðAvÉ, 
¥ÀgÀvÀgÀ²ªÀ°AUÀªÀÅ ¸ÀzÀãPÀÛgÀ£ÀÄzÀÞj¥À ¸À¢ZÉÑ¬ÄAzÀ 



°AUÁPÁgÀªÁV £É¯ÉUÉÆÃr¥ÀÅðzÀÄ. 
'CuÉÆÃgÀtÂÃAiÀiÁ£ï ªÀÄºÀvÉÆÃ ªÀÄ»ÃªÀiÁ£ï' JAzÀÄzÁV 
¥ÀgÀ§æºÀägÀÆ¥ÀªÁzÀ °AUÀªÀÅ ªÀÄºÀzÀÆæ¥À¢AzÀ CRAqÀªÁVAiÀÄÆ 
CtÄgÀÆ¥À¢AzÀ RArvÀªÁVAiÀÄÆ vÉÆÃgÀÄªÀÅzÀÄ 
PÀÆqÀ®ZÀ£Àß¸ÀAUÀªÀÄzÉÃªÁ, EzÀÄ ¤ªÀÄä ¢ªÀå°Ã¯ÉAiÀÄAiÀiÁå! 
 
Kiridāda bījadalli hiriyataruvaḍagida pariyaṅte, 

Karagatavāda kannaḍiyalli  
Karigirigaḷu tōruva pariyaṅte, 
Jagadvyāpakavāda paravastuvu Khaṅḍitākāramāda śarīradalli 

Ati sūkṣma pramāṇadiṅdirpaṅte, 
Parataraśivaliṅgavu sadbhaktaranuddharipa  
Sadiĉĉeyiṅda liṅgākāravāgi nelegōḍirpudu. 
‘Aṇōraṇiyān mahatō mahīmān’ eṅdudāgi 

Parabrahmarūpavāda liṅgavu  
Mahadrūpadiṅda akhaṅḍavāgiyū 
Aṇurūpadiṅda khaṅḍitavāgiyūtōruvudu 

Kūḍalaĉannasaṅgamadēvā,  
Idu nimma divyalīleyayyā! 
 

Ĉennabasavaṇṇa answers the question with the above vaĉana. A small seed contains all 
the traits of a large tree. A small mirror shows large objects like elephants and mountains. 
Paraśiva who is in the entire universe exists in the stūla body. ‘Aṇōraṇīyān mahatō mahīmān’ 

means God’s presence shifts from small in the bodies of the smallest creatures to larger in the 
bodies of the largest creatures.  It is in the universe in which his presence is the largest. Yet we 
cannot see him with our own eyes. It is possible to see him through the grace of guru and with 

pure mind and heart. We attend schools and colleges to learn about lessons. Similarly we need to 
learn about God from the learned. Then it is possible to see and experience God. 
 

Allamaprabhu says God exists in this world like the fire in stone, like the reflection in 

water, like the tree in seed, and like the silence behind sound. Through sādhane (perform to 
achieve) a devotee experiences God.  That which cannot be seen, that which exists in this world 
without any attachments, that which has everything, and that which is inseparable from this 

world (life) is experienced through sādhane or performance. 
 
Basavaṇṇa says God exists in this world like the fire hidden in water, like the sweetness 

hidden in the juice of plant, like the fragrance in the flower and his presence is like the friendship 

with the growing girl. 
 

Why wear Iṣṭaliṅga? What are the benefits of wearing Iṣṭaliṅga? 

 
Paraśiva has no form. Guru gives the form of Iṣṭaliṅga to Paraśiva and places this form 

on the body to instill devotion. Iṣṭaliṅga on the body reminds a devotee of his origin. Iṣṭaliṅga on 
the body reminds the person not to sway from the righteous path. It destroys the hurdles making 

way for the devotee to unite with Paraśiva. 
The following vaĉana of Ĉennabasavaṇṇa describes the benefit of wearing Iṣṭaliṅga on 

the body. 

 
AiÀiÁAwæPÀ£À AiÀÄAvÀæ ªÀÄAvÀæ ¸ÀA§AzsÀ¢AzÀ, 
¦±ÁaUÀæ¸ÀÛ£À ¦±ÁaAiÀÄÄ ¥À¯ÁAiÀÄ£ÀªÀ¥Àà vÉgÀ£ÀAvÉ, 
²æÃUÀÄgÀÄ«£À ²ªÀªÀÄAvÀæ ²ªÀ°AUÀ ¸ÀA§AzsÀ¢AzÀ 
ªÀÄ£ÀÄd£À ªÀiÁAiÀiÁUÀæºÀªÀÅ vÉÆÃ®UÀÄªÀÅzÀAiÀiÁå. 
VqÀªÀÄgÀ§½îUÀ¼À £ÁgÀÄ¨ÉÃgÀÄUÀ¼À ±ÀjÃgÀzÉÆÃAqÉAiÀÄ°è zsÀj¹zÀqÉ, 



gÉÆÃVAiÀÄ ºÀ®ªÀÅ gÉÆÃUÀUÀ¼ÀÄ £ÀµÀÖªÀ¥Àà ¥ÀjAiÀÄAvÉ, 
EµÀÖ°AUÀªÀ£ÀAUÀ°è ¸ÀAUÀUÉÆÃ½¸ÀÄªÀÅzÀjAzÀ ¨sÀ«AiÀÄ ¨sÀªÀ PÉlÄÖ, 
PÀÆqÀ®ZÀ£Àß ¸ÀAUÀAiÀÄå£À PÁgÀÄtåPÉÌ ¥ÀPÁÌUÀÄªÀ£ÀAiÀiÁå 

 

Yāṅtrikana yaṅtra maṅtra saṁbaṅdhadiṅda, 
Piśāĉigrastana piśāĉiyu palāyanavappa teranaṅte 
Śrī guruvina śivamaṅtra  

Śivaliṅga saṁbaṅdhadiṅda 
Manujana māyāgrahavu tōlaguvudayyā. 
Giḍamarabaḷḷigaḷa nārubērugaḷa  
Śarīradōṅḍeyalli dharisidaḍe 

Rōgiya halavu rōgagaḷu naṣṭavappa pariyaṅte, 
Iṣṭaliṅgavanaṅgalli saṅgagōḷisuvudariṅda 
Bhaviya bhava keṭṭu, 

Kūḍalaĉennasaṅgayyana  
Kāruṇyakke pakkāguvanayyā 

 
When a child gets sick parents seek the help of a medicine man to ward away bad 

omens. He ties a paper or a copper tablet to the body. The parents make sure that the tablet is 
not separated from the child body. It is their belief that the tablet has the power to cure the sick 
child and to free the child from evil forces. Some people carry leaves and roots of plants on their 

body as a cure to certain types of sickness. Similarly, carrying Iṣṭaliṅga on the body reminds the 
wearer to follow the righteous path. It assists him to resists the influence of the six enemies of 
the soul namely Lust (Kāma), Anger (Krōda), Miserly (Lōpa), Desire (Mōha), Pride (Mada) and 
Jealousy (Matsara). It gives the knowledge of Śiva. 

 
Is it sufficient merely carry Iṣṭaliṅga? 
 

²æÃ UÀÄgÀÄ ¸À¥ÀÛ«zsÀ ¢ÃPÉëAiÀÄ¤vÀÄÛ 
²µÀå£À ²gÀzÀgÀªÀÄ£ÉAiÀÄ avÀÌ¯ÉAiÀÄ£É  
EµÀÖ°AUÀªÁV £ÉÆÃr 
CAUÀzÀ°è ¸ÀAUÀUÉÆÃ½¹zÀ §½PÀ 
CzÉ ¥Áæt°AUÀªÉAzÀjzÀÄ ¸ÁªÀzsÁ£À¢AzÀað¸À¨ÉÃPÀÄ 
CzÀ£ÁªÁUÀ¼ÀÆ vÀ£ÀÄ«¤AzÀUÀ®¢gÀ¨ÉÃPÀÄ. 
EzÀÄ ±ÀgÀtgÀ ªÀÄZÀÄÑ, ¥ÀÅgÁvÀ£ÀgÀZÀÄÑ! 
EzÀ£ÀjAiÀÄzÉÃ zÀÄ®ðPÀë÷å¢AzÀ °AUÀªÀ£ÀUÀ°zÀ ¨sÀAVvÀgÀ 
PÀÆqÀ®ZÉ£Àß¸ÀAUÀAiÀÄå£À ±ÀgÀtgÉAvÀÄ ªÉÄZÀÄÑªÀgÀÄ? 
 
Śrī guru saptavidha dīkṣeyanittu 
Śiṣyana śiradaramaneya ĉitkaleyane  

Iṣṭaliṅgavāgi nōḍi 
Aṅgadalli saṅgōḷisida baḷika 
Ade prāṇaliṅgaveṅdaridu Sāvadhānadiṅdarĉisabēku 
Adanāvāgaḷū tanuviniṅdagaladirabēku. 

Idu śaraṇara maĉĉu, purātanaraĉĉu! 
Idanariyadē durlakṣyadiṅda  
Liṅgavanagalida bhaṅgitara 

Kūḍalaĉennasaṅgayyana  
Śaraṇareṅtu meĉĉuvaru? 
 

Guru places the Iṣṭaliṅga on the body after performing several rituals. He places his 



hands on the head of the devotee and instills Iṣṭaliṅga on the body. He instructs the devotee not 
to separate Iṣṭaliṅga from his body. He also instructs to guard and to worship as if it is his prāṇa. 

He instructs ways to worship Iṣṭaliṅga.  
 
Iṣṭaliṅga is worshiped by the person with pure mind and heart. A person eats food to 

satisfy hunger. He stays hungry if some one else eats instead of him. The same goes to worship 

of stāvara liṅga. The person does not get benefit when a priest does the worship. 
 
It is very important that Vīraśaivas worship only Iṣṭaliṅga. Iṣṭaliṅga is the gateway to 

ever lasting happiness. For a Vīraśaiva, mōkṣa does not mean securing one of these four states – 
salōkya (in the divine world), samīpya (close to God), sāyujya (with God) and sārūpya (dressed 
as God). They are not eternal. Mōkṣa for a Vīraśaiva is to unite with Paraśiva. Unity with Paraśiva 
is the only way to escape the illusions of māye and to be free from the cycle of birth-living-death. 

 
Why worship Iṣṭaliṅga? 

 
vÀ£Àß ¦æÃwAiÀÄ ¥ÀÅvÀæ «ÄvÁæ¢UÀ¼ÀÄ ¥ÀgÀzÉÃ±ÀzÉÆÃ¼ÀV¥ÀàgÉA§ 
¨sÁªÀzÀ°è CqÀVzÀ D£ÀAzÀQÌAvÀ, ªÀÄ£ÀªÀÄÄnÖ £É£ÉªÀÅzÀjAzÁzÀ D£ÀAzÀ 
«ÄV¯ÁV¥ÀÅöàzÀÄ £ÉÆÃqÁ! 
ªÀÄ£ÀªÀÄÄnÖ £É£ÉªÀÅzÀgÀ ¸ÀÄRQÌAvÀ, CªÀ£Àð¦à,  
D°AV¸ÀÄªÀÅzÀjAzÁzÀ ¸ÀÄR  
C¢üPÀªÁV vÉÆÃ¥ÀÅðzÀÄ £ÉÆÃqÁ! 
MªÉÄä C¦à D°AV¹zÀ D£ÀAzÀQÌAvÀ  
CªÀgÉÆÃqÀ£É ¸ÀzÁ PÀÆr¥Àà ºÀµÀð  
»jzÁV¥ÀÅöàzÀÄ £ÉÆÃqÁ! 
EAwÃ zÀÄæ±ÁÖAvÀzÀAvÉ, ¥ÀgÀ²ªÀ°AUÀªÀ 
¨sÁªÀzÀ°è ¨sÁ«¸ÀÄªÀÅzÀQÌAvÀ ªÀÄ£ÀªÀÄÄnÖ £É£ÉªÀÅzÀÄ, 
ªÀÄ£ÀªÀÄÄnÖ £É£ÉªÀÅzÀQÌAvÀ PÀtÄänÖ PÁtÄªÀÅzÀÄ, 
PÀtÄänÖ PÁtÄªÀÅzÀQÌAvÀ PÀgÀªÀÄÄnÖ ¥ÀÇf¸ÀÄªÀÅzÀÄ 
PÀgÀªÀÄÄnÖ ¥ÀÇf¸ÀÄªÀÅzÀQÌAvÀ  
¸ÀzÁ CAUÀzÀ°è »AUÀzÉ zsÀj¸ÀÄªÀ ºÀµÀðªÀÅ 
¥ÀgÀªÀiÁªÀ¢üAiÀiÁV¥ÀÅöàzÀÄ £ÉÆÃqÁ! 
EzÀÄ PÁgÀt, PÀÆqÀ®ZÉ£Àß¸ÀAUÀAiÀÄå£À ±ÀgÀtgÀÄ 
¨sÁªÀ¢AzÀ ªÀÄ£ÉÌ÷Ì, ªÀÄ£À¢AzÀ £ÉÃvÀæPÉÌ, £ÉÃvÀæ¢AzÀ PÀgÀPÉÌ 
D ²ªÀ°AUÀªÀ ©dAiÀÄAUÉÊ¹PÉÆÃAqÀÄ 
¥ÀÇeÁ¢ ¸ÀwÌçAiÉÄUÀ¼À£ÀUÀ®zÉ C®¸ÀzÉ DZÀj¸ÀÄwÛ¥ÀgÀÄ. 
 

Tanna prītiya putra mitrādigaḷu Paradēśadōḷagippareṅba 

Bhāvadalli aḍagida ānaṅdakkiṅta,  
Manamutti nenevudariṅdāda  
Ānaṅda migilāgippudu nōḍā! 
Manamutti nenevudara sukhakkiṅta, avanarppi,  

Ālaṅgisuvudariṅdāda sukha  
Adhikavāgi torpudu nōḍā! 
Omme appi āliṅgisida ānaṅdakkiṅta 

Avarōḍane sadā kūḍippa harṣa  
Hiridāgippudu nōḍā! 
Iṅtī druśṭāṅtadaṅte, paraśivaliṅgava 
Bhāvadalli bhāvisuvudakkiṅta  



Manamuṭṭi nenevudu, 
Manamuṭṭi nenevudakkiṅta kaṇmuṭṭi kāṇuvudu, 

Kaṇmuṭṭi kāṇuvudakkiṅta karamuṭṭi pūjisuvudu 
Karamuṭṭi pūjisuvudakkiṅta 
Sadā aṅgadalli hiṅgade  
Dharisuva harṣavu  

Paramāvadhiyāgippaudu nōḍā! 
Idu kāraṇa, Kūḍalĉennasaṅgayyana śaraṇaru 
Bhāvadiṅda manakke, manadiṅda nētrakke, 

Nētradiṅda karakke, 
Ā śivaliṅgava bijayaṅgaisikōḍu 
Pūjādi satkriyegaḷanagalade  
Alasade āĉarisuttiparu. 

 
The above vaĉana of Ĉennabasavaṇṇa says: It is not enough to carry Iṣṭaliṅga on the body. The 
devotee should feel, touch, see and worship Iṣṭaliṅga. These actions by the devotee bring him 

close to Paraśiva. He becomes happy immensely by being in the company of Paraśiva. This is 
explained by Ĉennabasavaṇṇa as follows: Parents knowing that their loving child is safe in a far 
off place brings some happiness. This happiness is minimal when compared to the happiness of 
seeing and embracing their child in person. Their happiness is the greatest when the child stays 

always with them.  Similarly, the happiness is the greatest from feeling, seeing, touching and 
worshiping Iṣṭaliṅga than the happiness from just wearing on the body. 
 
 What benefit from wearing Iṣṭaliṅga all the time? 
 

MªÉÄä £É®zÀ°è ©wÛzÀ ©vÀÄÛªÀ  
D ©vÀÄÛ ªÉÆÃ¼ÉvÀÄ PÀ¼ÉAiÉÄÃj ¨É¼ÉzÀÄ ¨É¼À¸À¤Ã  
QwÛ QwÛ ªÀÄvÉÛ ©vÀÄÛvÀÛ ºÉÆÃzÀqÉ,ªÀ ¥Àj¬Ä£ÉßAvÉÆÃ, ªÀÄgÀ¼ÀÄ ªÀiÁ£ÀªÁ? 
UÀÄgÀÄ«vÀÛ °AUÀªÀ vÉÆÃgÉ vÉÆÃgÉzÀÄ 
ªÀÄgÀ½ ªÀÄgÀ½ zsÀj¹zÀqÉ, 
D EµÀÖ°AUÀªÀÅ C¤µÀÖªÀ PÀ¼ÉzÀÄ  
EµÁÖvÀðªÀ¤ÃªÀ ¥Àj¬Ä£ÉßAvÉÆÃ? 
EzÀÄ PÁgÀt, PÀÆqÀ®ZÉ£Àß¸ÀAUÀAiÀÄå£À°è  
ªÀÄÄQÛAiÀÄ £ÀgÀ¸ÀÄªÀqÉ 
CAUÀzÀ°è ºÉgÀ»AUÀzÉ °AUÀªÀ zsÀj¸À¨ÉÃPÀÄ. 
 
Omme neladalli bittida bittuva  
Kitti kitti matte bittutta hōdaḍe, 
Ā bittu mōḷetu kaḷeyēri beḷedu 
Beḷasanīva pariyinneṅtō maraḷu mānavā? 

Guruvitta liṅgava tōre tōredu maraḷi dharisidaḍe, 
Ā Iṣṭaliṅgavu aniṣtava kaḷedu  
Iṣṭārtavanīva pariyinneṅtō? 

Idu kāraṇa, Kūḍalaĉennasaṅgayyanalli 
Muktiya narasuvaḍe 
Aṅgadalli herahiṅgade liṅgava dharisabēku. 
 

The above vaĉana of Ĉennabasavaṇṇa answers the question with an example. What 
happens to the seed that is planted again and again? That seed has a difficult time to grow. 
There is a greater chance it may not grow at all due to replanting again and again. The same is 

true for not wearing Iṣṭaliṅga all the time on the body. A child cannot learn if he attends school 



irregularly. How is it possible for the devotee to get benefit without being in the company of 
Para-śiva? He becomes the target for Māye. He becomes a slave for illusions. He cannot be free 

from saṁsāra. He cannot escape from the cycle of birth and death. He experiences an ocean of 
sadness.  Those seeking freedom from saṁsāra should wear Iṣṭaliṅga on their body all the time. 
 
Previously it was mentioned the benefits of Iṣṭaliṅga worship.   

 
How many times Iṣṭaliṅga should be worshipped? 

 
°AUÀªÀÄÆwðAiÀÄ£ÀÄß ¤vÀåªÀÇ 
ªÀÄÆgÀÄ ¨Áj vÀ¥ÀàzÀað¸ÀÄªÀÅzÀÄvÀÛªÀÄ; 
JgÀqÀÄ ªÉÃ¼É Cað¸ÀÄªÀÅzÀÄ ªÀÄzÀåªÀÄ; 
MAzÀÄ ¸À® ¥ÀÇf¸ÀÄªÀÅzÀÄ PÀ¤µÀÖ. 
F wæ«zsÀªÀ£ÀjAiÀÄzÉ ¨sÀPÀÛgÁzÉªÉÃAzÀÄ  
AiÀÄÄQÛUÉlÄÖ £ÀÄrzÀqÉ 
ªÀÄÄQÛAiÀÄ¤ÃªÀ£É £ÀªÀÄä PÀÆqÀ®ZÀ£Àß ¸ÀAUÀªÀÄzÉÃªÀ? 
 
Liṅgamūrtiyannu nityavū 

Mūru bāri tappadarĉisuvuduttama; 
Eraḍu bāri arĉisuvudu madyama; 
Oṅdu sala pūjisuvudu kaniṣṭa. 
Ī trividavanariyade bhaktarādevēṅdu  

Yuktigeṭṭu nuḍidaḍe 
Muktiyanīvane namma Kūḍalaĉennasaṅgamadēva? 
 

A person eats breakfast, lunch and dinner daily. It is important to eat so the body is well 
nourished. Before eating the food it should be offered to Paraśiva. The food we eat is due to the 
grace of Paraśiva. By offering the food to Paraśiva it is converted to prasāda. Only prasāda is fit 
for consumption. Since we eat three times a day, Iṣṭaliṅga should be worshipped three times. 

After the worship food is offered to Iṣṭaliṅga, the form of Paraśiva. Food offered is received as 
prasāda for use. In the above vaĉana Ĉennabasavaṇṇa says to worship Iṣṭaliṅga three times a 
day is better and two times a day is good. He suggests devotees to worship Iṣṭaliṅga at least 

once a day. Without worshipping calling themselves as devotees is not acceptable to Paraśiva. 
They cannot travel in the path of Śiva. They cannot be free from the bonds of saṁsāra. They 
experience sadness throughout their life. 
 

What is the significance of worshipping three times a day? 
 

ªÀiÁqÀÄªÀ ¸ÀzÁZÁgÀPÉÌ  
ªÉÆÃzÀ®£ÉAiÀÄ °AUÀ¥ÀÇeÉAiÉÄ UÀÄgÀÄ¥ÀÇeÉ 
ªÀiÁqÀÄªÀ ¸ÀzÁZÁgÀPÉÌ  
JgÀqÀ£ÉAiÀÄ °AUÀ¥ÀÇeÉAiÉÄ °AUÀ¥ÀÇeÉ 
ªÀiÁqÀÄªÀ ¸ÀzÁZÁgÀPÉÌ  
ªÀÄÆgÀ£ÉAiÀÄ °AUÀ¥ÀÇeÉAiÉÄ dAUÀªÀÄ¥ÀÇeÉ ªÀiÁqÀÄªÀ ¸ÀzÁZÁgÀPÉÌ 
ªÀÄÆgÀÄ¥ÀÇeÉ 
F ¥ÀÇeÉ C£ÀAvÀ d£ÀäzÀÄjvÀ zsÀA¸À £ÉÆÃqÁ 
PÀÆqÀ®ZÀ£Àß ¸ÀAUÀªÀÄzÉÃªÀ ¸ÁQëAiÀiÁV 
 
Māḍuva sadāĉārakke  



Mōdalaneya liṅgapūjēye gurupūje 
Māḍuva sadāĉārakke  

Eraḍaneya liṅgapūjeye liṅgapūje 
Māḍuva sadāĉārakke  
Mūraneya liṅgapūjeye jaṅgamapūje 
Māḍuva sadāĉārakke mūrupūje 

I pūje anaṅta janmadurita dhaṁsa nōḍā 
Kūḍalaĉennasaṅgamadēva sākṣīyāgi 
 

Vīraśaiva religion considers Guru, Liṅga and Jaṅgama as the three forms of Paraśiva. Guru instills 
devotion in a devotee by bestowing Iṣṭaliṅga, the form of Paraśiva. Jaṅgama is considered as the 
Ĉaraliṅga or the liṅga that moves. He preaches the knowledge of Śiva to people. He is 
responsible for uplifting people by disseminating the knowledge of Śiva. All three are worthy of 

worship. The above vaĉana of Ĉennabasavaṇṇa says the first worship of Iṣṭaliṅga is to worship 
Guru, the second worship is to Iṣṭaliṅga and the third is to Jaṅgama. They destroy the past 
karma or the benefits accumulated from good and bad deeds.  The worship frees from the 

clutches of saṁsāra and leads to eternal happiness as Paraśiva. 
 
Apart from Iṣṭaliṅga worship any other actions required for salvation? 
 

PÀvÀÛ® ªÀÄ£ÉAiÀÄ°zÀð ªÀÄ£ÀÄd£ÀÄ 
eÉÆåÃwAiÀÄ£É¤vÀÄ ºÉÆvÀÄÛ £É£ÉzÀqÉAiÀÄÆ ¨É¼ÀPÁUÀ§®ÄèzÉ 

¨ÉAQAiÀÄ ºÉÆwÛ¸ÀzÀ£ÀßPÀÌ? 
ªÀÄgÀzÀÄ¢AiÀÄ ¥sÀ®ªÀÅ £ÉÆÃl ªÀiÁvÀæPÀÄÌzÀÄgÀÄªÀÅzÉ, 
ºÀwÛ ºÀjAiÀÄzÀ£ÀßPÀÌ? 
ºÀÄlÄÖ PÀÄgÀÄqÀ£ÀÄ PÀµÀÖ§lÄÖ JµÀÄÖ ºÉÆvÀÄÛ 
£ÀqÉzÀqÀÆ EaÑvÀ ¥ÀlÖtªÀ ªÀÄÄlÄÖªÀ£É, 
PÀtÄÚ¼ÀîªÀ£À PÉÊ«rAiÀÄzÀ£ÀßPÀÌ? 
ºÁAUÉ, ¸ÀªÀÄåUÁÓ÷ß£ÁvÀäPÀªÁzÀ 
°AUÁZÀð£À, °AUÀ¤jÃPÀët °AUÀzsÁå£ÀUÀ½®èzÉ, 
D £É£ÀºÀÄ, ¤jÃPÀëuÉ, ¥ÀÇeÉ EªÀÅUÀ¼ÉÆÃAzÉÆÃAzÉ 
ªÀÄÄQÛAiÀÄ¤ÃªÀªÉA§ AiÀÄÄQÛUÉlÖ ªÀÄAzÀªÀÄwUÀ¼À 
ªÉÄZÀÄÑªÀ£É, PÀÆqÀ®ZÀ£Àß ¸ÀAUÀªÀÄzÉÃªÀ£ÀÄ? 
 
Kattala maneyalirda manujanu 
Jyōtiyanenitu hottu nenedaḍeyū beḷakāgaballude 

Māḍuva sadāĉārakke  
Mōdalaneya liṅgapūjēye gurupūje 
Beṅkiya hottisadannakka? 

Maradudiya phalavu nōṭa mātrakkuduruvude, 
Hatti hariyadannakka? 
Huṭṭu kuruḍanu kaṣṭabaṭṭu eṣṭu hōttu 
Naḍedaḍū iĉĉita paṭṭaṇava muṭṭuvane, 

Kaṇṇuḷḷavana kai viḍiyadannakka? 
Hāṁge, samyagjnānātmakavāda 
Liṅgārĉana, liṅganirīkṣaṇe, pūje ivugaḷōṅdōṅde 

Muktiyanīvaveṅba yuktigeṭṭa maṅdamatigaḷa 
Meĉĉuvane, Kūḍalaĉennasaṅgamadēvanu? 

 
Ĉennabasavaṇṇa says that worship of Iṣṭaliṅga alone is not sufficient for salvation. In addition to                 



the  worship  of  Iṣṭaliṅga,  Iṣṭaliṅga should be glazed without blinking the eyes while praying 
with a steadfast mind. Any one of these three is not sufficient to receive the grace of God. He 

narrates three examples to illustrate his point.  
 
A person staying in a dark house cannot get light by just remembering the light for a 

long time. The only way for him to get light is to light a fire. A person looking at the fruit on top 

of a tree does not get the fruit standing under the tree for a long time. To get the fruit he should 
climb the tree to pick the fruit. A blind person does not reach the place he wishes to go even 
after long walk. He should seek the help of a person with eyes. 

 
Though the meaning of the vaĉana is simple it contains a hidden message. The dark house refers 
to this world. A person born has no memory of his past. Without the knowledge of his past he is 
in the dark. He has no knowledge of God or how to be eternally happy. The fruit on the tree 

refers to God. His performance to get the fruit is his desire and determination to achieve long 
lasting happiness. The blind person is a person without the knowledge of the past. He is an 
ignorant. The person with eyes  guide him to his  desired  place  is Guru. Guru has the 

knowledge of Paraśiva. He is the one who can guide him in the path of Śiva. Determination and 
perseverance of the devotee with the guidance of Guru succeeds in uniting with Paraśiva. He is 
happy for ever. He is free from the cycle of birth and death. This is the hidden meaning of this 
vaĉana 

 
Explain a way to unite Paraśiva? 

 
°AUÀzÀ PÀ¯É CAvÀgÀAUÀPÉÌ ªÉÃ¢¸ÀÄªÀ ºÀ®ªÀÅ 
¸ÁzsÀ£ÀUÀ¼À°è MAzÀÄ ¸ÁzsÀ£ÀªÀ¤°è  
ºÉÃ¼ÀÄªÉ£ÀÄ PÉÃ½gÀAiÀiÁå. 
PÀgÀ¢µÀÖ°AUÀ¢ vÉgÉ¢vÀÛ zÀÄæ¶Ö  
JªÉ ºÀ¼ÀZÀzÀAwzÀðqÉ, 
D °AUÀªÀÅ PÀAUÀ¼À°è ªÁå¦¸ÀÄwÛ¥ÀÅöàzÀÄ. 
D ªÀÄAUÀ®ªÀÄAiÀÄªÁzÀ PÀAUÀ¼À°è ªÀÄ£ÀªÀ¤j¹, 
¥Áæt°AUÀªÁV ¥Àjt«Ä¸ÀÄw¥ÀÅöàzÀÄ. 
§½PÀ ªÀÄ£ÉÆÃªÀÄAiÀÄ °AUÀªÀ£ÀÄ ¨sÉÃzsÀ«®èzÀ 
¸ÀÄ«ZÁgÀ¢AzÀ ¥Àj¨sÁ«¸À®Ä, 
D °AUÀªÀÄÆwð ¨sÁªÀzÀ°è ¸ÀªÀÄgÀ¸ÀUÉÆÃAqÀÄ 
¨sÁªÀ°AUÀªÁV PÀAUÉÆÃ½¸ÀÄw¥ÀÅöàzÀÄ, 
D ¨sÁªÀ°AUÀªÀ£ÀÄ JqÉ«qÀzÉ ¨sÁ«¸ÀÄvÀÛ,  
£É£ÀºÀÄ ¤jÃPÀëuÉ¬ÄazÀ vÀ¥ÀàzÁZÀj¸À®Ä, 
±ÀgÀt£ÀÄ ¤vÀåvÀÄæ¥ÀÛ£ÁV «gÁf¸Àäw¥Àà£ÀÄ 
EzÉÃ £ÀªÀää PÀÆqÀ®ZÀ£Àß¸ÀAUÀAiÀÄå£ÉÆÃqÀ£É 
PÀÆqÀÄªÀ ¥ÀgÀªÉÆÃ¥ÁaiÀÄªÀÅ. 

 
Liṅgada kale aṅtaraṅgakke vēdisuva halavu 
Sādhanagaḷalli oṅdu sādhanavanilli 
Hēḷuvenu kēḷirayyā. 
Katadiṣṭaliṅgadadi tereditta druṣṭi  
Eve haḷaĉadaṅtirdaḍe, 

Ā liṅgavu kaṅgaḷalli vyāpisuttippudu. 
Ā maṅgaḷamayavāda kaṅgaḷalli manavanirisi, 
Liṅganirīkṣaṇeyīṅda neneyalu. 



Ā liṅgamūrti manavaniṅbugōṅḍu 
Prāṇaliṅgavāgi pariṇamisutippudu. 

Suviĉāradiṅda paribhāvisalu, 
Ā liṅgamūrti bhāvadalli samarasagōṅḍu 
Bhāvaliṅgavāgi kaṅgōḷisutippudu  
Ā bhāvaliṅgavanu eḍeviḍade bhāvisutta, nenahu 

Nirīkṣaṇeyiṅda tappadāĉarisalu 
Śaraṇanu nityatruptanāgi virājisutippanu 
Idē namma Kūḍalaĉennasaṅgayyanōḍane 

Kūḍuva paramōpāyavu. 
 

The greatness of Iṣṭaliṅga is not small. It is the opposite. The worshipper possesses this 
knowledge and worships Iṣṭaliṅga with great devotion. It leads towards eternal happiness. 

 
There are many ways to please God. Vīraśaivas follow Śivayōga. It is the simplest way to reach 
Paraśiva. Ĉennabasavaṇṇa explains Śivayōga in the above vaĉana. He says one of the ways to 

establish the light of liṅga in the body is to make it a liṅga body. Iṣṭaliṅga is placed on the palm. 
It is worshiped with pure mind and heart. The eyes are fixed in Iṣṭaliṅga without blinking. This 
establishes the image of liṅga in the eyes. The mind prays Iṣṭaliṅga. This process allows the 
worshipper to reach a state of ecstasy leading to Prāṇaliṅga in side his body. He views Prāṇaliṅga 

and is extremely happy in the company of Prāṇaliṅga.  
 
 Parents cannot experience happiness without a child being born. They 
experience happiness when they see their child. Similarly, the performer is extremely 

happy seeing Prāṇaliṅga in his heart. This is possible  with the help of guru. Guru instills 
devotion by giving Iṣṭaliṅga with instructions to the performer. He worships Iṣṭaliṅga and follows 
the instructions of the Guru. He should not stop there. He should pursue his worship with the 

help of Iṣṭaliṅga towards Prāṇaliṅga that is inside of his body. The deeper he gets in his endeavor 
he experiences enormous happiness with Prāṇaliṅga. Everyday he continues to experience this 
happiness. 
 

 To experience immense happiness the performer travels   inside   the   body   through 
Iṣṭaliṅga. It has become an art. A singer sings from his heart. The music that he hears outside 
his body makes him go deeper. With this experience he forgets himself and sings with emotion 

and with full of happiness. Similar is the worship of Prāṇaliṅga. The performer worships the light 
of light that he sees in his body and merges in it with immense happiness. Happiness is not 
possible with a wandering mind even with one’s body close to Iṣṭaliṅga.  
 

The performer of Śivayōga does not carry things for his worship of Prāṇaliṅga. He converts his 
feelings as things for his worship. He learns the truth about Prāṇaliṅga that is inside and outside 
of body.  He disregards all his affection towards his body and unites with Prāṇaliṅga. Water 

sprouts due to his ecstatic state. It is used for bathing liṅga. His heart and mind are offered as 
flowers. His worship makes his entire body as the body of liṅga. This is the secret of liṅga 
worship.  All other types of worships are nothing but the worship of inanimate pictures. They do 
not have any meaning or give any results. They cannot purify the heart and mind. Worship with 

full of feelings and undistorted mind to receive the grace of Paraśiva. 
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Siddalingeshwara Satsthala Siddanta - $10.00 

 

Qualities of Veerashaiva                     $20.00 

(Describes 52 qualities) 

 

Divine Guides                                    $20.00 

(Biography of 62 śaraṇas of 12th century)) 

 

Shunya to Shunya                              $50.00 

(Explains 694 Allamaprabhus vaĉanas) 

 

Karaṇa Hasige                   $25.00  

(With explanations) 

 

Veerashaiva Qualities                          $  5.00 

(Vaĉanas for each 52 qualities)    

 

Siddaṅta Śikhāmaṇi                              $50.00 

(Describes verses with quotes from sruties, vaĉanas and Gite) 



 

About this Book 

 

This book presents answers to ten questions about liṅga. The answers are based on 

the vaĉanas of Cennabasavaṇṇa. Vaĉanas of śaranas are stepping stones to eternal 
life. 

Vaĉanas are presented both in Kannaḍa and in the form of English transliteration. It 

is easy to read for children and those who have no knowledge of Kannaḍa. Also 
summary of the vaĉana is given. 

Books explaining Vīraśaiva philosophy based on vaĉanas of śaraṇas are in progress. 
The author appreciates your suggestions and comments to make future publications 

to meet your needs. 
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