PREFACE

Vachanas (Sayings) of saints (Sharanas) of the 12th century India are a treasure of spiritual
thoughts tinged with the contemporary social context. Vachanas are crafted based on real life
experiences of Sharanas. Their ‘experience and observation (Anubhava)’ of the contemporary
society and its behavior took the form of Vachanas. Thus, each Vachana is synthesis of their
understanding of the real world and real life experience and serves as a guide for righteous
living.

Vachanas in native Kannada language are readily intelligible prose texts. They were written to be
read and understood with ease. We have translated them to English. In general, translating such
works does not always convey the context and meaning, since literal translation loses the context
and depth of meaning captured in source language. We hope that the commentaries we have
provided in this book highlight the messages of these Vachanas. They are our understanding and
interpretations. Reading these commentaries would help you gain insight into Sharana’s rich
experience and some of this experience can be directly applied to your life to succeed
professionally, to gain emotional intelligence about society around you, gain the equanimity to
progress spiritually and to help understand how the Sharanas saw the Divine (God).

The first Volume included fifty Vachanas. We have selected the fifty more Vachanas in this
Volume from various Sharanas based on their popularity and the direct pertinence of their
messages to our lives now. We felt that a bouquet of selected flowers from our blog
http://VachanaAweek.blogspot.com in the form of this E-book would reach the reader easily and
would be convenient to read. Please visit the blog at the link above to explore more Vachanas
and commentaries in Kannada and English. If you were wondering whether Vachanas of the

12" century are applicable to our lives today, in our experience the answer is yes. We would like
readers to share their experiences.

For each Vachana, this book provides:

1.  Transliteration of Kannada Vachana

2. Vachana in English (Translation)

3.  Link to one or more recitations of the Vachana (Some of these links may not be active)
4.  Vachana in English (Translation)

5. English Commentary

6. Kannada Commentary

7.  Comments from the readers of our blog (for some Vachanas).

Happy Reading!

SAJJAN SHIVA and LEELA GARADY


http://vachanaaweek.blogspot.com/

Vachana 51: kadegilillada barhdi - Swollen with Pride
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TRANSLITERATION

kadegilillada bamdi hodegeduvudu mambude?

kadegilu bamdigadhara-

kadudarpaverida odalemmba bamdige

mrda Saranara nudigadanave kadegilu kana ramanatha.
TRANSLATION

kadegilillada (without the cotter — a wedge which is at the end of the axel to keep the wheel
in its place ) bamdi (the cart) hodegeduvudu (over turn) mambude (will it not)?

kadegilu(cotter) bamdigadhara(is the support for the cart)-
kadudarpaverida (swollen with pride) odalermba (known as body) bammdige(the cart)

mrda Saranara(Devotees of Shiva) nudigadanaveé (sayings) kadegilu(cotter) kana(you see)
ramanatha (Lord ramanatha).

Wouldn’t a cart without the cotter (holding its wheels in place) turn over?
Cotter is the support for the cart!
For this cart known as body (life) swollen with pride, Shiva’s devotees’ saying is the cotter!

You see! Lord Ramanatha.

COMMENTARY

This is a vachana from Sharana Daasimayya, probably the earliest (Tenth century) of the
Vachana writers. A weaver by profession (Jedara Daasimayya - weaver Daasimayya)
through his intense devotion and practice of kaayaka came to be known as Devara
Daasimayya (God’s Daasimayya). Legend has it that he comes from a town with a temple
dedicated to Shiva worshipped by Rama (Raamanaatha). Hence his signature ‘Ramanatha’
in all the vachanas he wrote.



This probably should have been the first vachana in our blog highlighting the importance
and purpose of vachanas. Daasimayya stresses the role vachanas are intended to play in one’s
life. He equates vachanas to the cotter that holds the wheels of a cart in place. The cart would
overturn if the cotter is broken or lost. A body (or life) swollen with pride and ego is like a
cart which has its cotter missing. Daasimayya says that vachanas serve as the cotter to bring
the life back in balance. Sharanas depicted their experiences and observations on the
contemporary society and its behavior in their vachanas. The purpose of vachanas was to
bring the ultimate knowledge needed to make one successful in the spiritual path of realizing
the Self, in a language and the mode accessible to commoners.

It is said that we become successful in our career and wealth building, our ego swells unless
tempered appropriately. So is our pride as we find ourselves successful in building our
families. Vachanas can be instrumental in tempering of ego-pride clash in one’s life.

Let us make vachanas cotter our cart of life!
KANNADA COMMENTARY
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Vachana 52: Kaalali Kattida Gumdu - Ocean of Life
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TRANSLITERATION

kAlali kaTTida guMDu, koraLali kaTTida beMDu!
tElallyadu guMDu, muLugallyadu beMDu!
iMtappa saMsAraSaradhiya dAMTisi
kAlAMtakanE kAyO, kUDalasaMgayya!
TRANSLATION

kAlali (to the leg)kaTTida (tied) guMDu (round rock), koraLali (to the
neck) kaTTida(tied) beMDu!(pith - the central spongy tissue of the stem of a plant; material
that floats)
tElallyadu (doesn’t allow to float) guMDu(round rock),mulLugallyadu(doesn’t allow to
drown) beMDu!(pith)

iMtappa (this kind of, such) saMsAraSaradhiya(ocean of life) dAMTisi (help me to cross)

kAIlA(time, death) aMtakanE (one who ends) kAyO(protect me),kUDalasaMgayya!(lord of
the meeting rivers)

With the rock tied to the leg and the pith tied to the neck,
the rock doesn’t allow floating and the pith doesn’t allow drowning !

help me cross this ocean of life and protect me, Oh! ender of time
(death), Lord kUDalasaMgayya!

COMMENTARY

Basavanna paints a beautiful picture of the duality of life in this Vachana. We have been set
free to traverse the ocean of life with a rock tied to the leg and a pith tied to the neck. The
rock does not allow us to float and the pith does not allow us to drown. Basavanna prays the
Lord to give us the strength to withstand the floating and drowning and to successfully cross
the ocean of life. Simply put, Basavanna is praying the Lord to give him strength to be
equanimous under the ups and downs of life.

It is interesting to probe the meanings of the rock and the pith a bit further. We strive to be
famous and wealthy. We desire to be praised by everyone. We are angry that things are not
moving according to our wishes. Our ego says that we can do anything and whatever we say
is right. We develop a great attachment to all these worldly affairs and start believing this is
the real life. We believe that all this is real and permanent and are thus drowned in this ocean



of life. If we can closely examine the desires, wealth, fame, ego, etc. and realize that
everything we have is temporary and could vanish before we know, we gain the knowledge
and confidence to stay undisturbed with the ups and downs. That is the equanimity, we
should strive for.

Let us not sink in the worldly affairs!
KANNADA COMMENTARY
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Vachana 53: saganiya benakana maadi - Inner Development
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TRANSLITERATION

sagaNiya benakana mADi saMpigeyaraLalli pUjisidare
raMjaneyahudallade, adara gaMjaLa biDadaNNa!
maNNa pratimeya mADi majjanakkeredare

nicca kesarahudallade adaracciga biDadaNNa!!
10kada mAnavaMge SivadlkSheya koTTare

A keTTavanEke sadBaktanahanu kUDalasaMgamadEvA ?
TRANSLATION

sagaNiya (of cow dung) benakana (Ganesha) mADi (made) saMpigeyaraLalli (with
Champaka flower — a fragrant flower)

pUjisidare (if worshipped) raMjaneyahudallade,( it is nothing other than entertainment)
adara (its) gaMjaLa(stink of cattle urine) biDadaNNa!(will not cease to exist)

manna(of mud) pratimeya(idol) mADi (made) majjanakkeredare (if washed)

nicca (forever) kesarahudallade (it is nothing other than mud puddle) adaracciga (its
original trait) biDadaNNa!!(will not disappear)

10kada (of the world) mAnavaMge(to the man) SivadlkSheya (Shiva’s devotion)
koTTre(initiated)

A(that) keTTavanEke(why would that corrupt man) sadBaktanahanu(will become a
virtuos devotee) kUDalasaMgamadEvA ?(Lord of meeting rivers)

The Ganesha statue made of cow dung, when worshipped with Champaka flowers,
provides nothing other than entertainment, let alone loses its stink of cattle urine!

The statue made of mud, when washed, provides nothing other than a mud puddle, let
alone the mud losing its original trait!

Why would a common man initiated into becoming a devotee of Shiva, give up his corrupt
ways and become a virtuous devotee? Oh Lord of meeting rivers!

COMMENTARY

In this Vachana, Basavanna highlights the difference between a common man (immersed in
worldly ways) and a virtuous devotee. The commoner makes a statue of Lord Ganesha out



of cow dung and worships it with the most fragrant flowers. The flower clad statue brings
joy to him. But, even the staunch fragrance of the flowers cannot hide the stench of the cow
dung. Similarly, an earthen statue becomes a mud puddle when it is washed with water as
part of the worship. It does not give up its original trait of being the mud. Along the same
lines, if a corrupt commoner is initiated to be a devotee of Shiva, he will not become a
virtuous devotee.

Basavanna uses three important aspects in this Vachana - commoner, corrupt and virtuous
devotee. The commoner tries to see the God in the statues made out of materials readily
available (mud, dung, etc.). Although these materials took the form of the God, their basic
trait remains the same. So is the trait of an ordinary man corrupted by his worldly ways. A
virtuous devotee on the other hand, would have realized the Lord within and will have the
courage to ignore the ritualistic, worldly ways.

It is said that the teacher appears when the student is ready for receiving the knowledge.
The teacher also has to determine the intensity of the quest for knowledge before taking
one as a student. As such, Basavanna is implying that initiating an individual who is still
immersed in mundane materialistic ways into spiritual path is not worthwhile.

Let us strive to realize the Lord within and not depend on the materialistic images to do so!

KANNADA COMMENTARY
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Vachana 54: garvadinda maadida bhakti - True Devotion
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TRANSLITERATION

garvadiMda mADida Bakti dravyada KEDu

naDeyillada nuDi ariviMge hAni

koDade tyAgi enisikoMbudu muDiyillada SRuMgAra
dRuDhavillada Bakti aDi oDeda kuMBadalli sujalava tuMbidaMte
mArayyapriya amarESvara liMga muTTada Bakti.

TRANSLATION

garvadiMda(with pride, egotistic) mADida(conducted) Bakti(devotion) dravyada (wealth)
KEDu(loss)

naDeyillada(not in practice) nuDi(speech, words) ariviMge(to wisdom) hAni(loss)
koDade(without giving) tyAgi(philanthropist) enisikoMbudu(calling oneself)
muDiyillada(without hair) SRuMgAra(ornamentation)

dRuDhavillada(without firmness) Bakti(devotion) aDi(bottom) oDeda(broken)
kuMBadalli(in the pot) sujalava(sacred water) tuMbidaMte(like filling)
mArayyapriya(mArayya’s favorite) amarESvara liMga(Lord amarESvara) muTTada(that
does not touch) Bakti(devotion)

Devotion (worship) conducted while full of pride (ego) is loss of wealth

Speech without (corresponding) practice is loss of wisdom

Calling oneself a philanthropist without giving is ornamentation of hairless head
Unfirm devotion is like filling a broken pot with sacred water

The devotion that does not touch Lord amarESvara liMga is in vain

COMMENTARY

In this Vachana, Sharane Aaydakki Lakkamma highlights the characteristics of true
devotion. Devotion without humility and with full of pride and ego is not a true devotion,
but simply a waste of money and other resources spent on showing off that one is a devotee.
Indeed, we create golden statues, decorate them with exotic flowers, bathe them with
gallons of milk and honey, and invite the whole town to witness our worshipping act. All
this is in vain and simply a loss of wealth, unless we are humble enough with true
understanding of the self.

Shiva Sharanas attached great importance to practicing what they preached. Lakkamma
says that when the practice (behavior) does not match the speech the wisdom is lost.

It is said that the left hand should not know what the right hand has given out. Calling
oneself a philanthropist without corresponding giving is like adoring a bald head with
ornaments (Bald head was considered inauspicious in general, although it is fashionable
now a days).

A broken pot will not retain water poured into it, no matter how sacred the water is. The
devotion without the firmness and sincerity (faith, belief) is like the water poured into a
broken pot.

Finally, Lakkamma says that the devotion that does not touch the Lord is in vain.



We must believe in what we call devotion. We should have the complete knowledge of why
we do what we do. Worshipping to show off to others that we are full of devotion is not true
devotion. We should have found the Lord within and our devotion must truly touch Him.

Let us try to practice what we preach. Our speech and behavior must match. Our giving
must be true daasoha from the heart, not for just showing others. Our devotion (worship)
must touch the Lord within.

KANNADA COMMENTARY

2D 30F sahd, 08D, SAEI. Y ©3 AP Yabhe DB WP FW 0TI,
BeRSTYY. WoT; LD, F,WBD0B BTV, 8BowTDOT 3 BT ¥B0T BFT
Be@ard 33, SN Bed FohTDTT. DAY BFZNT) FBDY VT, VYSBIDZT
©B003 ©BIrie ToAWHBEH. BABEH SN OAIBLRYT SBDVT &3 vJe3
3)0MasnYRY, SreddeoBod ) BBEIVT B3, Y BT BRBTY SIS)T08 NeT),
D0o)ToB SFroord3T, @Te Oed donBRY, Se3 B 33 B8 ATFEBDHBT a9V
08,

©0330n3e) 3T BeedBab 3T ode I0deensde). 9o38TonaEe B3 LTIDH
3R, 8 20w SpedJI BRoWTT ©3)0h BEWNST. BTY WSoh BwedeNP)
BPRBDPY WD, ITY wodah BRNP0T BVOoBOWPHW, IV, Dedad BeBRYRABDBD), oo
3503 g NV, &St SERDID, TG Trg B3 BFBNYRY BRI ez dairaN
S, W3BD0T ez FerhFT. 8BT W03 St T, SobTerhSTabe BT VRS
@)03,0eRTY) BAWD. ARDT L3R ABZR, 059a JFowoRHP JDFHDY. BWSJ0BT SNV,
w3e0hd BeW3R) BB SBALY VYBRIZAY,DFT WB, BOIT FoADHF VB, BBEOWTT
330 BT wedbodd dadb JIBab BreBTeh3gde IB B3 SoD SR SHFHW
3, O P3hY) o P WOIT WHFPHDY. 83BI ©OY IFTHNDBT. ©0F) I3 V=3
331 S0 BEWPHTD 20T BB SHPHWD VR, 00 20BR 3PP DY. VOIS T3
JI3eve3Je IO.

BRTT 9N aAdZR0WT BT B)0rmeBT oY LB, BRBT S9N Tert
ANABRYTTV? B8BowTT g FoRDTTD 8Fed SHNYRY, TR @9V, T, To
Sered) ¥BO0T BT 2 ¥,0d BID WHIT, YEYTYBDNDBT D0WOIT BT VNN oS
SWST. WITHITD “ eB Aed BT ABIVT” O F9T. DITY abFdee sviied BLOH
TR Do) DB ABAVT TS, VB, B, DY Fo0HZ AFW. B VBFBVFRY, VB



33AZQade wohDFHBY. It e5ergs, 08w BYNDYHTRY, S Dedeeadrd rdd don
BonHd, AT, B oSBT 9 SHFRDIITH. DoZReBIVT) B8BoWTT To, FnBAVT
zﬁaomda’d&a@v’ IR, “ SEDYT Byores” aowd@( VR 0BT Toedd Fe3ah e

05 FReIen. WodS 5038 QOB 2RPTT ﬁomzsc%ri@rie)md 23807 Sw&ody FPoBabed
B)3e3zoN3). BorTOroEe SBMVDDHZHTD honwSore AR, 03T Fouri)
SBAOT o e 3)ored SreBBpoRT O B)0eeRTITOY HB0TT T
T20BDEFS0TBADSTOL. (R0W) Foo WBTNT) etie Ded DITTO IR TT 233 VT e
DR BBTR ¥ BBV 3)0rMedrBod o) ¥ VB, B)BIVT Y3, 3% wET BB
BIZDT Ned B0AToB. Tt Oed B)FHoT PEAVBHT J38. BB ByBAHSY WOTNDBT.
B)EL3DYT 8BoTBO SWWNTSD B BRNPTN FoSTIDoTW AR, Bed), 8BowTDOT 33
BreBeBAZRN TN, 20dTT BNBRNHTIT. 85003 83D SRS Wb Seabeny
FO3UFP BT BRTBTO S0AToS dézﬁsmﬁ Reed Beerh3d. s3Ar 3‘@( riode
ATYRVIDFHBY. oS, Swe3 B ©oBT B TV LT 3ok BFES T LB,

Vachana 55: Shiva Bhaktiyembudu — Types of Devotion
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TRANSLITERATION

Siva BaktiyeMbudu yuktiya pariyaMtalla

mUgaru kaMDa kanasinaMtippudu kANire

hELI KELi mADuvudu yukti Bakti

sAdhakAMgadiMda mADuvudu aByAsa Bakti

mana kUrtu mADuvudu mukti Bakti

kEDillade mADuvudu nitya Bakti

iddaMtiddu nijavappudu nija Bakti

I nijadalli Baritaru saurAShTra sOmeSvarA nimma SaraNaru

TRANSLATION

Siva BaktiyeMbudu (devotion towards God is) yuktiya(a strategy) pariyaMtalla (not like)
mUgaru(dumb) kaMDa(seen, dreamt) kanasinaMtippudu(like a dream) kANire(you see)
hELI KELi(notifying and inquiring) mADuvudu(performing) yukti(strategic, planned)
Bakti(devotion),

sAdhakAMgadiMda(with bodily diligence) mADuvudu(performing) aByAsa(habitual,
routine) Bakti,(devotion)

mana(mind) kUrtu(with love) mADuvudu(performing) mukti(freedom) Bakti(devotion),
kEDillade(without fail) mADuvudu(performing) nitya(scheduled) Bakti(devotion),
iddaMtiddu(being as is, being oneself) nijavappudu(becoming reality) nija(true)
Bakti(devotion),

I(this) nijadalli(in the truth) Baritaru(filled) saurAShTra sOmeSvarA(Lord saurAShTra
sOmeSvarA) nimma(Your) SaraNaru (devotees)

Devotion to God is not like a strategy, it is like the dream of the dumb, you see
Devotion attached with notifications and inquiries is strategic devotion

Devotion performed with bodily diligence is habitual or routine devotion
Devotion performed with love is freedom (eternity) seeking devotion

Devotion performed without fail (routinely) is scheduled devotion

Being as is (oneself), with the self becoming the truth (reality) is the true devotion
Lord saurAShTra sOmeSvarA, your devotees are filled with this truth!

COMMENTARY

Vachana 53 addressed the qualifications for one to be initiated into devotional path and
Vachana 54 stressed the characteristics of the true devotion. In this Vachana, Sharana
Aadayya looks at various types of devotions we cultivate, and addresses true devotion.

We tend to deploy various strategies in worshipping God. We promise to offer 1001
flowers, gold necklace to the Lord, offer chanting His names all day long, offer various
types of sweets and savories, etc. In return, we ask Him to give us wealth, health, success,
etc. It is always a give and take. We advertise our worshipping mode to show to others; we
inquire to get other modes of worship from others. Aadayya says that these strategies do
not result in true devotion to the Lord. The devotion is like the dream of a dumb. The



dumb experiences his dreams himself, but will not be able to convey them to others. He is
silent and completely ‘within himself’. Similarly, the true devotion is experienced by
oneself. It cannot be explained to others or explained by others.

We torture our bodies in the name of devotion through fasting, circling the shrine
innumerable times, dancing while chanting God’s names, worshipping without fail on a
regular (routine) basis, and even with full of love towards God. Such bodily diligence is
simply a routine or habitual devotion.

In all these forms of devotion we exhibit our wants and don’t wants and selfish motives. We
build the mountains of wants and don’t wants with a deep valley between them. The true
devotion fills the valley and erases the distinction between the wants and don’t wants and
unifies our lives. It is the state ‘being as is’ or ‘finding the self’ and ‘the self becoming the
truth or reality’. Aadayya says that the true devotees of the God are filled with such self-
realization and they are one with the Lord. They have achieved the ‘linga-anga
saamarasya’ (one with the Lord) or ‘bayalu’ (the completeness).

Let us strive to downplay the strategic, routine, ritualistic worship and achieve ‘being as
is’.

KANNADA COMMENTARY
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Vachana 56: Kaayakke nelalaagi kaadittu maaye - Illusion
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TRANSLITERATION

kAyakke neLalAgi kADittu mAye!

prANakke manavAgi kADittu mAye!

manakke nenahAgi kADittu mAye!

nenahiMge arivAgi kADittu mAye!

jagada jaMguLige beMgOlanetti kADittu mAye!
cennamallikArjuna, nInoDDida mAyeyanArU gelabAradu



TRANSLATION

kAyakke (to body) neLalAgi(as shadow) kADittu(has troubled) mAye!(illusion)
prANakke(to life) manavAgi(as mind) kADittu(has troubled) mAye!(illusion)
manakke(to mind) nenahAgi(as memory) kADittu(has troubled) mAye!(illusion)
nenahiMge(to memory) arivAgi(as intellect) kADittu(has troubled) mAye!(illusion)
jagada(of the Universe) jaMguLige(to herd of people) beMgOlanetti(raising a whip)
kADittu(has troubled) mAye!(illusion)

cennamallikArjuna,(Lord cennamallikArjuna) nlnoDDida(cast by you) mAyeyan
(illusion)ArU(no one) gelabAradu(can conquer)

Maye (illusion) has troubled the body as shadow!

Maye has troubled the life (breath) as mind!

Maye has troubled the mind as memory!

Maye has troubled the memory as intellect!

Maye has troubled the people of the Universe with raising whip!

Oh Lord, cennamallikArjuna, no one can conquer the Maye cast by you!

COMMENTARY

The word maya is derived from the Sanskrit roots ma (''not'") and ya (''that'"). Maya is
generally translated as ‘illusion’. ‘Maye’ signifies the feminine personification of ‘Maya’.
Maye (Illusion) is a result of ignorance. It makes one perceive something that ‘is’ as ‘is not’
and something that ‘is not’ as ‘is’.

In this Vachana, Sharane Akkamahadevi describes how Maye has taken over all aspects of
our being. She acknowledges that Maye is cast by the Lord and no one can escape from it.
AkKka says, just as the Maye troubles the body as shadow, Maye troubles (manifests) as
mind to life (breath), as memory to mind, and as intellect to memory. The body-mind-
intellect complex constitutes our existence. The shadow always follows the ‘body’. It
appears in various shapes and sizes depending on the position of the body and the light
over and around it. We use our body to create shadows and enjoy the various shapes we
can deploy. Sometimes we are scared of it, when we are not aware that it is our own
shadow. We also know that we cannot get rid of the shadow. Our breath brings ‘life’ to the
body and activates our ‘mind’. It is well known that the mind is a monkey and is always
active, creating hundreds of pleasant and unpleasant thoughts. Thoughts lead to actions.
Actions bring us joy or sorrow. Unless we are disciplined enough to cultivate our mind, we
are always subject to the ups and downs the mind creates. We are blessed with ‘memory’
that allows us to create the bank of our experiences. Recalling pleasant experiences make
us happy, while the unpleasant ones contribute to anger, sorrow and other negative traits.
We cannot get rid of memories most of the time even if we try. Along with mind and
memory, we are blessed with the ‘intellect’ that allows us to discriminate between the good
and the bad and generally drives us towards what we want to justify. If we consider the
body-mind-intellect complex is the pure bliss in its inherent state, Maye disturbs that state.
Thus, Maye brandishes her whip on the whole Universe commanding everyone in all
aspects of their lives, and conceals the God within us. Consider an illusion of a rope being
mistaken for a snake in the darkness. Just as this illusion gets destroyed when true



knowledge of the rope is perceived, Maya gets destroyed when one perceives the knowledge
of the Lord within. The only solution for us is to remove the ignorance leading to this
illusion and follow the path for self-realization. We will address this path in subsequent
postings of vachanas by Akka and other Sharanas.

Let us strive to realize the self and remove the ignorance to overcome Maya.

KANNADA COMMENTARY
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VACHANA 57: Bittenendaru Bidadee Maye - Overcoming Illusion

e Sorde DBDe Sroad!
ABOZT Wowd) Syeod!
adeenrt odeeRedadrod@) Sroad!
J3eaort FSe3odrodbD) Sreod!
ab3rt Boedaredbd) Sread!
A3, Sreodrt FeSowBBYY)

B DOTEITIESD, Ao, 53

TRANSLITERATION

biTTeneMdarU biDadl mAye!
biDadiddare beMbattittu mAye!
yOgige yOgiNiyAyittu mAye!
savaNaMge savaNiyAyittu mAye!
yatige parAkiyAyittu mAye!

ninna mAyege nAnaMjuvavaLalla
cennamallikArjunadEva, nimmANe

TRANSLATION

biTTeneMdarU(even if I abandon) biDadu (does not leave me) I(this) mAye!(illusion)



biDadiddare(if I don’t abandon) beMbattittu(follows, sticks to me) mAye!

yOgige(to an ascetic) yOgiNiyAyittu(becomes a female ascetic) mAye!

savaNaMge(to a Jain monk) savaNiyAyittu(becomes Jain nun) mAye!

Yatige(to a monk) parAKkiyAyittu(sincerity of practices becomes) mAye!

Ninna(your) mAyege(illusion) nAnaMjuvavaLalla(I will not be frightened)
cennamallikArjunadEva,(Lord cennamallikArjunadEva) nimmANe (I swear upon you)

Even if I abandon, Maye (illusion) does not leave me!

If I don’t abandon, Maye follows (sticks to) me!

To an ascetic, Maye becomes a female ascetic!

To a Jain monk, Maye becomes a Jain nun!

To a monk, his sincerity of practices (rituals) becomes Maye!

Lord chennamallikarjuna, I will not be frightened by the Maye you have cast, I swear upon
you!

COMMENTARY

In previous Vachana, Akkamahadevi addressed how Maye (illusion) envelops our body-
mind-intellect complex, and said that no one can escape from Maye, cast by the Lord. Here,
Akka expands on the traits of Maye in the context of individuals and their surroundings.

One school of thought urges us to treat this mortal world as an illusion and hence abandon
it. Akka says that we cannot really abandon Maye. Even if we abandon Maye, she would
still follow us. If we did not abandon, Maye exerts her influence on us for sure. Even an
ascetic who has conquered his senses and achieved the control of his mind, gets attracted to
a female ascetic who has also accomplished the same. Such is the power of Maye. In
general, Maye envelops a man as a woman, and woman as a man. A monk who has given
up his worldly possessions, who has achieved the control of his mind, and spends all his
time in spiritual journey, runs the risk of becoming full of himself (i.e. Attacked by Maye),
when his ego elevates to make him feel that “I have accomplished, I have conquered my
mind, etc.”!

As a very simplified scenario, consider the case of a habitual smoker. Maye has enveloped
him as his smoking habit. Once he realizes that smoking is bad for his health, he tries to
quit the habit. Someone suggests to him that chewing gum at the urge for a smoke will help
him stay away from smoking. Now he is habituated to chewing gum, another form of Maye.
This is how Maye manifests in an alternate form when you want to abandon her. If the
smoker does not want to abandon smoking, Maye continues to envelop him as his smoking
habit.

The illusion of the rope lying in a dark alley, presenting itself as a serpent cannot be
abandoned. When the light of awareness (that it is indeed a rope) shines on it, the illusion
does not have the frightening effect any more.

While Akka says that no one can escape from Maye, she concludes this Vachana saying
that she is not frightened by her. Akka is implying that she acknowledges the existence of
Maye, and she is aware of the forms and modalities in which Maye persists and hence
Maye cannot disturb her balance. The key then is ‘awareness’. Awareness fills the valley



between the peaks of abandonment and non-abandonment, making both the aspects
immaterial, thereby erasing the fear of illusion.

The concept of Maya was first introduced by the great ninth-century Hindu philosopher
Adi Shankara. In Advaita Vedanta philosophy, Maya is the limited, purely physical and
mental reality in which our everyday consciousness has become entangled. Maya is held to
be an illusion, a veiling of the true, unitary Self — the Cosmic Spirit also known as
Brahman. Please visit http://en.wikipedia.org/wiki/Maya (illusion) for a review of the
concept of Maya in various religions and beliefs.

Let us strive to develop the Awareness to overcome Maye and realize the Lord within!

KANNADA COMMENTARY
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Vachana 58: Honnu Maye Embaru - Desire is Illusion
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TRANSLITERATION

honnu mAyeyeMbaru honnu mAyeyalla

heNNu mAyeyeMbaru heNNu mAyeyalla

maNNu mAyeyeMbaru maNNu mAyeyalla

manada muMdaNa ASeyE mAye KANA guhESvara

TRANSLATION

honnu (Gold) mAye (illusion) yeMbaru (they say) honnu (Gold) mAyeyalla (is not illusion)
heNNu (woman) mAye (illusion) yeMbaru (they say) heNNu (woman) mAyeyalla (is not
illusion)

maNNu (Earth, land) mAye (illusion) yeMbaru (they say) maNNu (Earth, land) mAyeyalla
(is not illusion)

manada (of the mind) muMdaNa (before, arising) ASeyE (the desire is) mAye (illusion)
KkANA (you see) guhESvara (the Lord of Caves)

They say Gold (wealth) is Maye (Illusion), it is not!
They say woman is Maye, she is not!

They say land is Maye, it is not!

Desire arising in the mind is Maye, Oh Lord of Caves!



COMMENTARY

Gold, woman (man) and land symbolize everything we strive to possess in our lives. Gold
represents the wealth. Woman (to man, and man to woman) represents the relationships
and conquest of desirable individuals. Land represents the properties and territorial
acquisitions. Our state of happiness and sorrow depends on how much of these we possess.
We blame these as illusion, especially when things do not go our way in terms of possessing
these. In this popular Vachana, Allama Prabhu says that gold, woman(man), and land

are not the illusion, but the desire in us to possess them is the illusion.

Consider the case of a gold bar lying on the road. A passerby desirous of wealth would
immediately pick it up. He might even try to make sure that no one else saw him picking it
up, with the fear that they may claim it back. He will be immediately high with joy of this
sudden increment in wealth. Another passerby who is not enamored by Gold will either
simply walk away from it or try to find the owner to return it. Either way, he is not
disturbed by the Gold bar. So, it is not the Gold that created the ebb and tide in
individuals, but the desire for possessing it!

Let us rightsize our desires!

KANNADA COMMENTARY
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Vachana 59: Ghranendriya Vishayadinde - Sense Organs
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TRANSLITERATION

GrANEMdriya viShayadiMde Bramara keDuvudu, saMpigeya puShpadalli!
rasanEMdriya viShayadiMde matsya keDuvudu, jAlagArana baleyalli!
nayanEMdriya viShayadiMde pataMga keDuvudu, dIpada jvAleyalli!
tvagiMdriya viShayadiMde gajavu keDuvudu, rAjana kRutakadalli!
SravaNEMdriya viShayadiMde eral.e keDuvudu, bETegArana saraLinalli!
iMtI prANigaLu oMdoMdu viShayadiMde baMdhanakkoLagAdavu!
paMcEMudriya viShaya vyApAradalli laMpaTarAda manujaru keTTa
kEDanEneMbenayyA aKaMDESvarA?

TRANSLATION

GrANEMdriya (sense organ of smell ) viShayadiMde (through the object of, becoming a
victim of, because of) Bramara (Bee) keDuvudu (will be destroyed), saMpigeya
(Champaka) puShpadalli (in the flower)!

rasanEMdriya (sense organ of taste) viShayadiMde (because of) matsya (fish) keDuvudu
(will be destroyed), jAlagArana (fisherman’s) baleyalli (in the net)!

nayanEMdriya (sense organ of sight) viShayadiMde (because of) pataMga (moth)
keDuvudu (will be destroyed), dIpada (of the lamp) jvAleyalli (in the flame)!



tvagiMdriya (sense organ of touch) viShayadiMde (because of) gajavu (Elephant)
keDuvudu (will be destroyed), rAjana (of King’s) kRutakadalli (in the trick)!
SravaNEMdriya (sense organ of hearing) viShayadiMde (because of) eraLe (Deer)
keDuvudu (will be destroyed), bETegArana (Hunter’s) saraLinalli (in the arrows)!

iMtI (Thus) prANigaLu (animals) oMdoMdu (just one) viShayadiMde (because of)
baMdhanakkoLagAdavu (imprisoned, fell in the trap)!

paMcEMudriya (five organs) viShaya (influence, effect) vyApAradalli(in dealing with)
laMpaTarAda (self-indulgent) manujaru (men) keTTa KEDanEneMbenayyA (what can I
say about the way they are destroyed) aKaMDESvarA (Lord Master of the Universe)?

A victim of the sense organ of smell, the Bee dies in Champaka flower!

A victim of the sense organ of taste, the fish gets trapped in Fisherman’s net!

A victim of the sense organ of sight, the Moth dies in the flame of a lamp!

A victim of the sense organ of touch, the Elephant gets trapped in King’s trickery!

A victim of the sense organ of hearing, the Deer dies by hunter’s arrows!

Thus, animals get destroyed as victims of a single sense organ!

What can I say about the way of destruction of self-indulgent men with five sense organs,
Oh! Lord Master of the Universe!

COMMENTARY

In this Vachana, Sharana Shanumuka Swamy comments on how complex a web we weave
and gets trapped in to it, through our five sense organs. He illustrates the destructive power
of each sense organ through examples of animals with one dominant sense organ in them.
The Bee endowed with an intense sense of smell (Nose), gets attracted by the fragrance of
the Champaka flowers, gets intoxicated and dies. The fish tries to grab the tasty bait
(Tongue) and gets trapped in fisherman’s net. It takes only the organ of sight (Eye) for the
Moth to get attracted to the flame of the lamp, to get burnt in it. Elephants are known to
enjoy rubbing (Touch) their bodies against each other. It is said that Kings used this sense
of touch to attract male elephants to female elephants, to trap them. Deer are known to
follow the music (Ear). Hunters use the sense of their hearing to attract them and kill them.
If a single sense organ can bring destruction to each of these animals, Shanmuka Swamy
wonders what would be the fate of the man with five sense organs.

Man has five times the risk of becoming a victim of his sense organs compared to animals.
The obvious message then is that we should train ourselves in utilizing our sense organs to
the appropriate level and not become victims of the temptations brought about by them.

It is interesting to note that the animals destroy themselves as victims of their dominant
sense organs. The man on the other hand not only creates the web around himself, but also
contributes to the destruction of his environment. For example, to satisfy his taste (hunger)
he Kkills other animals and destroys plants more than necessary and causes their extinction.
To make himself comfortable (touch), he has created various devices that in turn have
contributed to enlarged carbon foot prints, global warming, etc.



We will look at other Sharanas' views on this topic in subsequent postings.

Let us be aware of the consequences of our senses running amuck, to prevent destruction of
ourselves and to protect the balance of the nature!

KANNADA COMMENTARY

RED 2T, Y OIS WoFINY FodeesrSobRY, (complexity) DIBesrHS0B
VDIBTBTHS 3PSV, F9yEeod0h(Swerd)d, SBweN TR (Do) Fodrt BRI
BODYB, DIBeed) 8RB, TTFeod)od(Towrt)3, IBToN erd DeHTISD HodT
8BS, 3w BeeN WD I3, BRSBTS, SobSeodob(Bew)3, SBeN BBorisy BeBT
259,318 0OArHZW, ZNo)adb(3If)3, IBTeN 8ol TS Beed 3PDT BEIS D

& Brabay WD WP, wIMINHBT, BTEe0d)0d(3)3, IBToN OTY W eeedrmodad Vedd
IR DBNHBT, dert B Tyednv’e) Bd, wotdeomd RodHRLN SBTeN oFIF, w¥reN
VoBTHBS. ST D DT ROB,ALNAT SBToN Be3 BB, Tert SeIrDRYTD 0T BewST
BED 2T, LN,

30 BeDoT JBodriah Rogd, DHhweN B3 B3 BeerHBW. B8B3 Jodriab St
Nog0od To3 BeoBT. cberd FTord wSahY DPABDBeS ©02TT BT Fewriab
BBOZ, DEDHMITD OFT BTITIY, 3 0 BN FoBDrHBT. B30y Bead 259, Jod g3,
Jrex) ©30 B33 BeeN BF TF,RYRY, WEY,ZR0W FoB3BRODBTH. 830 BRTEY o3
B od J B DOT, BIIDS 8IWon ¥B3 B3TF, BeeN ToBS SpeITB, SN
WOFIBER,FMerH B3, Zodady FoNed8Dod ssArHrinod WeedMds want VeI, S
PVTIBTBNYEY T, 2,0TROW T3l woBpoTe Vod)ah3, FJweN mzsafaod)d)dxi&
SpemdBed. 88T SoITIAN Jeeduon ST 48 WedudroNd. BeIBD ST TR
Qo)LL SFTeNTN. B, O, ded, Moy A I B MY Dad, BBASTN YNNI
SBabey 83D oFeD eBDFHDV? w0tR0D VoBHNRVT IBTTW me,e3ohe ToBTNHBT.
@55.3( 28R R0Q0LRYT IFTTIS (‘g&obaig( I3V mc;iéd? 83 Sede YNY SFTeN0.
OPYNY SBDrHS Be3g, A3, 0. 83D e BTe VPYNY SBDNDT. BT T3 WIS
Bed0dhd IBobwBTD aowdabd eWNITLOR md?scf)om Q0T BeWSIT TEW AT, DM,

Modude “Foede e BePTW Ty enYod R0YoDAVR IBweN To3 oo dv. B8TOT S
Sed) It 93,00THFPIDL” 20TBERF VBT, BTT BeTo B d3ToN WOFIF, wIMrHPHw
D) By&8eoN TR o8 ToBY. Wy N REAITR It 39D wDhFBeF03Y



Q08,0bAYR 3TN Deed TePTW @9 eINYo3 FTIRTD Tord o) T3 BeoWEY), FYNY
DoRiveN SR, 00rt IHT BesTdabR), ITIT 0wt BWSWIN. ¥BD SI Tove S8INV
BZTeN SOVTSY, FoFB3DYITIY, FeeBBT AT 3VTDADHBT. 833 & 3deod
Ben3e3Baln Bed “®2y MHTH” (carbon footprint) BDST. 8IT Toort DedrmeN vJes
TN BeSBH AT, ABF0BTNDET. BB T9,BeSe,N BB WHDHSHT 9fed SN
B3SO BIB W3IBS ¢ ADED I, BT, BEPNYRY, SeITew BB WYDIDS Bearisd
FoB3DS FoBBY, SedrIeenrich. 0ad,0b, 838 BDeBriPord BN S0B3ed BF
2RI TR NBEBDS BB &8 BeBRP0T BT DO DB )T BeINW Tew BIOVT
Vo3 BRODDYTTT} 3elp DYDY, BB YD SRHNL FeDab AedR, MLadI),
JRT ToToTTETY, BNABTR W BeBo BB &70E) FAWWOoED BT, BWoDE
SRS 20 SePrfabBTRY, SoB 3F B, St (target) BB S, IS T Beesowd, (web of life)
833N SOJITT FoDOS (balance)I), BBDIS. ¥ R0B,0DAVT SBToN FoD S,
VoBBROWT T9edri¥ IBSNoBee e ITB50. 80T @Bew, 2T, N “Boedeoldod
JRaD DHITBO VOBEITIT DDV By BeBFeT0eIF 0y 0B To?” O S
UTRBBODE QOB BePWIT.

BrMeiT @od),0d x-i)a)dag AV I Te DFHo LBTFIe? @oqwﬁvq ToRpermoN
DODTIeB? e3 urj B3I50D HD &@mod cnowcsxig( 00D deéxideg Seednesn.



Vachana 60: Indriya Nigrahava Maadidade - Sense Control
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TRANSLITERATION

iMdriya nigrahava mADidaDe hoMduvavu dOShaMgalLu,
muMde baMdu kADuvuvu paMcEMdriyaMgaLu

satipati ratisuKava biTTare siriyALa caMgaLeyaru?
satipati rati BOgOpavilLAsava biTTane siMdhuballALanu?
nimma muTTi paradhana-parasatiyarigeLesidaDe,

nimma caraNakke dUra kUDalasaMgamadEva

TRANSLATION

iMdriya(sense organ) nigrahava (control) mADidaDe(if done) hoMduvavu(will become)
dOShaMgalL.u (faultier, defective),

muMde baMdu(come forth) kADuvuvu(trouble) paMcEMdriyaMgaLu(five senses)
satipati(husband and wife) ratisuKava(sensual pleasure) biTTare(give up) siriyALa
caMgaLeyaru (siriyala and chengale)?

Satipati(husband and wife) rati BOgOpaviLLAsava(sensual pleasure) biTTane(give up)
siMdhuballALanu(Sinduballala)?

Nimma(with You) muTTi(in touch, in contact) paradhana (other’s wealth) —parasatiyarige
(other’s wife) eLesidaDe(if longed for),

Nimma(Your) caraNakke(feet) dUra(far away) kUDalasaMgamadEva(Lord
KudalaSangamaDeva)

Sense organs if controlled become faultier (defective),

And come forth to trouble the five senses.

Did Siriyala and Changale give up the sensual pleasure of husband and wife?
Did Sinduballala give up the sensual pleasure of husband and wife?



After touching You, if I long for other’s wealth and wife,
I will get far away from your feet, Oh! Lord Kudalasangamadeva!

COMMENTARY

In Vachana 59, Sharana Shanmuka Swamy wondered as to what would be the fate of the
man with five sense organs, if an animal with one organ can get destroyed by it. The
implication is that the way to avoid destruction is to control sense organs. In this Vachana,
Basavanna says that controlling the sense organs is not the way, because if they are
controlled, all the five senses become faultier. He uses two couples as examples to say that
they continued to enjoy the normal lives of husband and wife yet became ardent devotees of
the Lord and self-realized individuals. Basavanna ends this Vachana with the statement
that if we aspire for what does not belong to us, we get away from the Lord we already

have realized.

When we examine the concept of controlling the sense organs further, we see that we have
created a separation between the organs which are to be controlled and the individual who
is controlling them. The controller is full of ‘desire’ to control the organs. This desire leads
to the illusion (maye) making the sense organs faultier. A better approach would be to
utilize the sense organs for the activity they are designed for in an appropriate way (i.e.
‘sublimate’ rather than ‘control’). This is illustrated by the example of two couples in this
Vachana. They were well within the realm of daily living utilizing the sense organs
appropriately while concentrating on the spiritual path. The last sentence of the Vachana
illustrates the ‘appropriateness’. Other’s wealth and other’s wife are symbolic of materials
that are beyond one’s needs. Anything above what is absolutely needed belongs to others.
Aspiring for the material belonging to others is pushing the sense organs to the undesired
limits, which leads us away from the godliness we might have already achieved. The
message then is, neither ‘control’ the sense organs, nor become their ‘slave’, but sublimate
them with the right (appropriate) usage.

Let us develop the awareness of the appropriate sense!

KANNADA COMMENTARY
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Vachana 61: Bekenalaagadu Sharanange - Neither Want, Nor Reject
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TRANSLITERATION

bEkenalAgadu SaraNaMge, bEDenalAgadu SaraNaMge
baMda suKavanatigal.eyalAgadu SaraNaMge

idu kAraNa, kUDala cenna saMgayyA nimma SaraNaru
uMDupavAsigaLu baLasi brahmacArigaLu

TRANSLATION

bEkenalAgadu (can’t say I want, can’t wish to have) SaraNaMge (a Sharana, devotee),
bEDenalAgadu (can’t refuse, reject) SaraNaMge (a Sharana)

baMda (that which is coming your way) suKa (the pleasure) vanatigal.eyalAgadu (can’t
deny) SaraNaMge (a Sharana)

idu kAraNa (for this reason), kUDala cenna saMgayyA (Lord of meeting rivers) nimma
(your) SaraNaru(Sharanas)

uMDu (after eating) upavAsigalu (remain fasting/ hungry) baLasi (enjoying sensual
pleasures) brahmacArigaLu (remain untouched/ remain celibates)

A devotee can’t say I want, A devotee can’t refuse!

A devotee can’t deny the pleasure coming his way!

For this reason, Oh! Lord of Meeting Rivers, your devotees

remain fasting (hungry) even after eating, remain untouched even after enjoying worldly
pleasures!

COMMENTARY

In Vachana 60, Basavanna advocated ‘sublimating’ senses rather than ‘indulging’ or
‘controlling’. Sharana Chenna Basavanna (Nephew of Basavanna) extends that thought
further in this Vachana to characterize a ‘true devotee’. A devotee should not want
something, neither should he reject something. He cannot deny the pleasure (or sorrow)
coming his way. But, he remains undisturbed by the ups and downs the life brings his way.
He does not over indulge in eating although he eats. Neither he over indulges in worldly
pleasures although he participates in them. Since the devotee puts his sense organs in a
sublimating mode, they do not bind him to the ups and downs of the daily life.



The sense organs provide us the opportunity to enjoy the beauty of the objects around us.
Controlling these organs and denying ourselves of the sensation they bring is the same as
death according to philosopher J. Krishnamurthy (JK). Please scroll down to the Kannada
Commentary below, for additional excerpts (in English) from JK’s work.

Let us accept the things coming our way with equal ease!

KANNADA COMMENTARY
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VTR, WFFTBERY D VTD VTS W¥,0D LVTIBTIBNYRY BAWS JBODIIT:

What is the origin, the source, of desire? Go into it very, very deeply to capture the whole
movement of desire, the implication of it, the depth of it, the reality of it. If you had no
senses, there will be no sensation. Sensation arises when you see something in the window
of a shop, a shirt, a radio, or what you will. You see it - visual perception. Then you go
inside that shop, touch the material, and from the touching of it, there is a

sensation......... Then, if you observe very closely, thought says, "How nice it would be if I
had that shirt on me.... So, at that moment when thought creates the image out of the
sensation, is the origin of desire...... The fact is, it is natural to be sensitive, to have
sensations. Otherwise you are paralyzed. You must have sensation, you must have
sensitivity in your fingers, in your eyes, in your hearing and looking, and you are sensitive
to watch, to look - out of that looking, watching, observing, sensation inevitably arises. It
must arise; otherwise you are blind, deaf. When there is sensation, then thought creates an
image, and at that moment desire is born..... Find out whether thought can be in abeyance,
not immediately create a picture, an image of you in that shirt, or in that car, and so on.
Can there be a gap between sensation and thought impinging upon that sensation? Find
out. It will make your mind, brain, alert, watchful. (Mind Without Measure By J.
Krishnamurti )
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Vachana 62: Otti Hanna Maadidade - True Realization

0@ B IBTE TS Trrxdab) wee?
B0 B9 A PATA e9dde Jon
AT PoRIN0B ToYTe Jerd Somo MH&@eZ,00

TRANSLITERATION

otti haNNa mADidaDe adettaNa ruciyappudQO?
kAmisi kalpisi BAvisidaDe adE BaMga
BAvisida BAvanegiMta sAvudE 1Esu KANA guhESvarA

TRANSLATION

otti ( by pressing) haNNa mADidaDe (if ripened) adettaNa(how can it be) ruciyappudO
(delicious)?

kAmisi (wanting, longing) kalpisi (imagining) BAvisidaDe (assuming) adE(that is) BaMga
(incorrect)

BAvisida(to have an assumed) BAvanegiMta(instead of the assumption) sAvudE(dying)
IEsu(is better) KANA(you see) guhESvarA(the Lord of caves)

Can a raw fruit be ripened and made delicious by pressing it?
It is wrong to long (want), imagine and assume!
Dying is better than being full with assumptions, you see, the Lord of Caves!

COMMENTARY

A fruit should take its natural course and ripe. Only then it is delicious to consume. If we
did not let it ripe, but press it and squeeze it in an effort to ripen it faster, we succeed in
making it softer, but not delicious. It is better not to eat such squeezed raw fruit, since we
will never experience its true taste. Longing for the taste of the fruit, imagining its taste,
and assuming that we can get it through our efforts of pressing it, do not yield the proper
result. The fruit must be ripe to be delicious.

Along the same lines, in achieving the spiritual maturity, imagining, longing and assuming
that we have achieved it is not the way. In this Vachana, Allama Prabhu says that dying is
better than just imagining, longing and assuming spiritual maturity. Imagination, longing
and assumption are due to our thoughts and purturbances of the mind. They are not
natural. When these disturbances are relieved, one attains the natural calmness of the
mind. Just as the fruit requires an environment favorable for it to ripe and become
delicious, the devotee needs an environment attain the calmness. This state of a true
devotee on attaining spiritual maturity is like a ripened fruit. He becomes one with the
Lord who is beyond imagination, beyond assumptions and beyond longings.



Let us 'let it happen'!

KANNADA COMMENTARY
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Vachana 63: Vichaaravembudu - Thought
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TRANSLITERATION

vicAraveMbudu saMdEhakkoLagu nODA !

vicArisuvannakkara nlnAneMbudanetta balle?

maruLe, vA~gmanOtltavAda Ganavu vicArakke nilukuvudE?

guhESvaraliMgavu tanna tiLidu nODiheneMbavara vicArada baleyalli keDahidanu!

TRANSLATION (BY WORDS)

vicAravu (thought) eMbudu (so called) saMdEhakke (doubt) oLagu (part of, arises) nODA
(you see) !

vicArisuvannakkara (by thinking) nlnu (you) Anu (I) eMbudanu (so called) etta (how)
balle (will you know)?

marulLe (oh fool), vA~g (speech) manO (mind) atltavAda (beyond) Ganavu (profound,
self) vicArakke (for thought) nilukuvudE (grasped by)?

guhESvaraliMgavu (Lord of caves) tanna (self) tiLidu (understood) nODihenu (have seen)
eMbavara (those who say) vicArada (of thought) baleyalli (in the net) keDahidanu (tripped
them over)!

TRANSLATION

Thought arises when there is doubt, you see!

By thinking, how will you realize that you and I are one?

Oh fool! Can the profound (self), which is beyond speech and mind be grasped by
thought?

The Lord of Caves has put those that claim to have seen and understood self, in to the
net of thought!

COMMENTARY

In this Vachana, Allama Prabhu says that ‘thought’ cannot bring about realization of the
Self (i.e. the Lord within). Thoughts occur when there are doubts or when there is no
clarity. In fact, we are always immersed in thoughts, implying that we are always in doubt
or lack of clarity. Further, our thoughts are not independent, but are results of our
experiences and memories. They get modified by time, place, culture, experiences,
memories, etc. Thoughts bring in the duality of you and me. Allama Prabhu asks, how can
these thoughts being bearers of duality, can result in the realization of the unbound, unified



state of ‘you and I are one and the same’?

Allama Prabhu says that the profound (Self) is beyond the limits of speech and mind.
Speech and mind are within the boundary of thoughts in the sense that the speech
expresses thoughts and mind is influenced by thoughts. Both are always in the mode of
argument and questioning rather than the state of clarity and calmness required realizing
the Lord within. Allama Prabhu says that, those who claim that they have seen the Lord
within or have achieved self-realization, are in fact, trapped in the network of thought.

Philosopher J. Krishnamurti has addressed the issue of thoughts extensively. Please scroll
down to Kannada commentary for some excerpts (in English) from his addresses.

Let us break the network of thought and move towards self-realization!

KANNADA COMMENTARY
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.......... the “you', the ego, the 'me’, is altogether memory. There is no spot or space in
which there is clarity.............. the fact is that our whole existence is entirely memory,
remembrances. There is no spot or space inwardly which is not memory............. ”?



“...... Thought, to the human being, is astonishingly important; and thought itself is limited;
its action is to bring about fragmentation - the fragmentation between people - my religion,
my country, my god, my belief as opposed to yours, all that is the movement of
thought............... ”

“ renneees Thought is the response of the memory of things past; it also projects itself as hope
into the future. Memory is knowledge; knowledge is memory of experience. That is, there is
experience, from experience there is knowledge as memory, and from memory you act.
From that action you learn, which is further knowledge. So we live in this cycle -
experience, memory, knowledge, thought and thence action - always living within the field
of knowledge.” (The Network of Thought —J. Krishnamurti)
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“ A religious mind is a very factual mind; it deals with facts, with what is actually
happening with the world outside and the world inside. The world outside is the expression
of the world inside; there is no division between the outer and the inner. A religious life is a
life of order, diligence, dealing with that which is actually within oneself, without any
illusion, so that one leads an orderly, righteous life..............

vennrens There is no system, no practice but the clarity of perception of a mind that is free to
observe, a mind which has no direction, no choice.......... ” (The Network of Thought — J.
Krishnamurti)
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Vachana 64: Naanembudu Ahankaara - I and You
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TRANSLITERATION

nAneMbudu ahaMkAra, nlneMbudu mAye

nAnu nlneMba uBayavaLidare

nAneMbavanU nIneMbavanU nInE ayya

iveraDara BEdavelliyadO mahAliMga guru SivasiddhESvarapraBuvE?

TRANSLATION (WORDS)

nAnu (I) eMbudu (so called) ahaMkAra (ego), nInu (you) eMbudu (so called) mAye
(illusion)

nAnu(l) nInu (you) eMba(so called) uBayavu (both) aLidare(ended)

nAneMbavanU (the so called I) nIneMbavanU(the so called you) nInE (only you) ayya (my
Lord)

iveraDara (between these two) BEdavelliyadO (where is the difference) mahAliMga (Lord
superior) guru (teacher) Siva (Shiva) siddhESvara (the realized one) praBuvE (Lord)?

TRANSLATION

The I-ness is ego, the you-ness is illusion!

If both I and you are ended,

The so called I and the so called you are only You, my Lord!

Where is the difference between these two, Oh Lord mahAliMga guru
SivasiddhESvarapraBu!

COMMENTARY

In this Vachana, Thontada Sri Siddalingeswara Swami comments on the barrier we create
in our lives because of ‘I’ and ‘you’. He says, the I-ness is ego and the you-ness is illusion.
When we end the I and you duality and understand that there is no difference between the
two, we realize the two are one and the same: the Lord within. The basic reason for ego and
illusion is the lack of knowledge and awareness. When the light of knowledge shines the
illusion of the rope lying in darkness as a serpent goes away and we realize that it is really
the rope. So does the ego.

The ‘I’ envelops our lives completely. We say that I achieved this, I created this, this land is
mine, I built this house, I earned this wealth, my children, etc. We create a partition of our
own by being with individuals of our own profession, our own religion or faith, our own
status in society, etc. We feel comfortable to be in this partition hoping that everyone
within the partition are always supportive of our wellbeing and progress. We feel that the



individuals from other partitions to be more of our competitors rather than supporters.
Thus the I and you peaks create a gulf between the partitions. When we open our minds
and observe others, we realize that the concepts of happiness and sorrow, big and small,
rich and poor, success and failure, etc. are basically same in all the partitions, The I-you
gap then begins to narrow. When life’s events prove to us that the individuals from other
partitions come to our rescue equally well as those in our partitions, and those in our
partition may not be as supportive as we thought, the I-you duality starts to vanish. We
start feeling that we are all one and the same and realize the one Lord within all of us.
Basavanna said “no one is inferior to me, no one is superior to the devotees of the Lord”.

Realizing that the soul within each of us (Jeevaatma - Anga) is a spark of the supreme soul
(paramaatma - Linga), and the purpose of the individual soul is to eventually merge with
the supreme (Linga-Anga Saamarsya), allows us to erase the gap of I and you. Further,
recognizing that in this journey towards the supreme, each soul follows its own script,
allows us to treat others just like we expect them to treat us. It gives us strength to walk in
other’s shoes before we judge their actions.

Let us erase the ‘I — you’ gap!

KANNADA COMMENTARY
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Vachana 65: Nanninda Aridenembene - I and You together
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TRANSLITERATION

nanniMda arideneMbenE nanniMda aridavanalla

ninniMda arideneMbenE ninniMda aridavanalla

adEnu kaaraNaveMdare kaNNa beL.agu sUryana beLagu kUDi kaaMbaMte

nanna ninnarivina saMbaMdha beMbal iyali aridenu kaaNaa nijaguru
svataMtrasiddhaliMgEshvara

TRANSLATION (WORDS)

nanniMda (through me , by myself) aridenu (learnt, understood, gained knowledge)
embenE (shall I say) nanniMda(through me , by myself) aridavanu (one who has
understood) alla (not)

ninniMda (through you, by you ) aridenu(learnt, understood, gained knowledge) embenE
(shall I say) ninniMda(through you, by you ) aridavanu (one who has understood) alla (not)

adEnu(what is) kaaraNavu (the reason) eMdare (if said) kaNNa beLagu (the light in the
eye)sUryana beLagu(Sun light) kUDi (together with) kaaMbaMte (like seeing )

nanna( mine ) ninna (your) arivina ( knowledge of) saMbaMdha(relationship) beMbalLiya

(together , with the help of) aridenu (I understood) kaaNaa (you see) nijaguru (Perfect
teacher) svataMtra (Independent) siddhaliMgEshvara (Lord siddhaliMgEshvara)

TRANSLATION

Shall I say “I understood by myself?” I did not!

Shall I say “I understood through you?”I did not!

The reason is, just as the light in the eye and the Sunlight together aid the sight,

I understood with the help of the relation between my and your knowledge (awareness),
you see, Lord siddhaliMgEshvara!

COMMENTARY

In our previous posting, sharana Thontada Siddalingeswara Swami advocated erasing the I
(ego) and you (illusion) duality to achieve self-realization. In this Vachana, Sharana



Swatantra Siddalingeswara (a disciple of Thontada Siddalingeswara Swami) says that a
good understanding of ‘I’ and ‘you’ and the relation between the two are essential to move
us towards self-realization. He says, “I did not gain the self-awareness by myself. Neither I
gained the awareness through just you. Just as seeing anything requires both Sunlight (or
corresponding external illumination) and the light in the eye (internal nerve mechanism
between the eye and the brain), I gained the awareness with the help of the relation
between (or togetherness of) my awareness and your awareness”.

The common interpretation of this Vachana is that the process of self-realization requires
both external and internal awareness. Both should develop in tandem and should aid each
other to achieve the ultimate. In this context the ‘I’ is the individual and the ‘you’is the
Lord within.

In the context of the ‘I and you gap’of our daily lives, this Vachana calls for the
understanding of the ‘relation’between our awareness and that of others’. Our lives are
based on ‘relations’.We relate ourselves with others in one form or the other. Even an
ascetic, who has sacrificed all worldly assets, tends to think of his past and his relations
with beings around him. The way we treat others and the way others’ actions affect us are
all functions of our relations with each other. These relations contribute to love, violence,
hatred, jealousy, affection, etc., which in turn determines our happiness, sadness, and
mental and physical pleasures and pressures. When we closely examine these, we might
infer for instance, that the negative results are due to the way we might have hurt others in
the past. This realization would make us be careful in our behavior with others to make
sure that we do not hurt them again. While we succeed in our efforts to gain good relation,
this change in our mode of operation may or may not bring happiness to us. The key then is
to gain a full understanding of both sides of the relation, and develop the attitudes and
living styles that bring comfort to both sides.

Let us walk together in each other’s shoes and develop fruitful relations!
KANNADA COMMENTARY
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Vachana 66: Tannuva husimaadi - The Lord within
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TRANSLITERATION

tannuva husimaaDi innoMda diTa maaDuva aNNaMge naMbuge innaavudO?
tannoLagidda ghanava taa tiLiyalariyade
parabrahmakke taleyanikki tegedeneMba aNNa gaavilaneMdaata aMbigara couDayya

TRANSLATION (Words)

tannuva ( one’s own self) husi maaDi (to consider as false) innoMda (the other) dita maaDi
( to consider as true) aNNaMge (for the elder brother) naMbuge (the belief) innaavudO?
(which other) (who knows what is the belief ?)

tannoLagidda (which lies within) ghanava ( the profound ) taa (self) tiLiyalariyade ( not
knowing how to understand, to be aware of )

parabrahmakke (of the ultimate Brahma) taleyikki (who puts his head at the feet)
tegeneneMba (and gets up) aNNa ( the elder brother) gaavila ( is a fool) eMdaata (says)
aMbigara couDayya (Ambigara Choudayya)

TRANSLATION

What other belief prompts the (elder) brother to consider self to be false and the other to
be true?

Not being aware of the profound which lies within (self),

the (elder) brother who puts his head on the feet of the ultimate Brahma and gets up is a
fool, says Ambigara Choudayya

COMMENTARY

Sharana Ambigara Choudayya says that those who do not recognize the Lord within and
tries to find Him elsewhere are indeed fools. He questions as to which belief prompts one to
falsify what is within and go after the one outside? According to him, not being aware of
the Lord within, if one bows his head at the perceived Brahma (the Ultimate) outside, he is
indeed a fool. Note the humility of Sharana Choudayya, when he refers to others as ‘elder
brother’ (aNNa) even when he is pronouncing their act to be foolish.

We visualize God to be in various forms and create statues, worship them with all sorts of
offerings, chant hundreds of names we give them, and immerse in Bhajans and discussions.
We believe that we are reaching the Lord through all these activities. We never question
the belief that led us to these activities. We never find time to think about what we are
doing. We just follow these rituals mechanically. These activities come easy to us. Turning
our attention inwards is very difficult. It requires tremendous effort to set our mind on the
path of finding the profound within us. In our busy lives of making each minute count, we
never strive for the solitude and concentration needed to probe within and find that inner



self — the true Lord!

Let us take a U-turn and journey towards the Lord within us!

KANNADA COMMENTARY
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Vachana 67; Hididaachaarava bidadannakkara - Path of Self-realization
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TRANSLITERATION

hiDidaacaarava biDadannakkara

enna ariva mareyadannakkara

enna manava suDadannakkara

enna beDagina guruva tereyadannakkara

susuraveMtappoudo hELaa?

hOha baTTeyanariyadannakkara taanaagabaaradu kaaNaa ajagaNNa taMde.

TRANSLATION (WORDS)

hiDida (cultivated, held) acaarava (custom, practice, tradition) biDadannakkara( without
relinquishing)

enna (my) ariva( knowledge) mareyadannakkara( without forgetting)

enna (my)manava (mind) suDadannakkara (without burning)

enna (my) beDagina (astonishing, impressive) guruva( teacher) toreyadannakkara( without
leaving)

susura(smooth, easy, unhindered) veMtappudO (how is it possible it to be) hELaa (please
tell)?

hOha( going) baTTeyan( the path) ariyadannakkara( if you don’t know, without knowing)
taanaagabaaradu( not possible to know the self, not possible to become one with the self)
kaaNaa (you see) ajagaNNa (Ajaganna) taMde (Father)

TRANSLATION

Without relinquishing the practices cultivated,

Without forgetting all I know,

Without burning my mind,

Without leaving my impressive teacher,

How easy it is to be, please tell me?

Without knowing the path to get there,

It is not possible to become one with the self, you see! Father (-like) Ajaganna!

COMMENTARY

This Vachana is from Sharane Muktaayakka, sister of Sharana Ajaganna. Muktaayakka
considers her brother as her great teacher and guide and the utmost father-like reverence



for him and calls him taMde (father). At the death of Ajaganna, Muktaayakka was
devastated and sorrowful at the loss of her great guide and teacher. Allama prabhu arrives
to console her. He urges her realize that the body of Ajaganna is not really Ajaganna and
the great teacher in him is now within Muktaayakka. This sets her in the path of thinking
of true path for self-realization. This Vachana is a summary of her thoughts.

Muktaayakka introspects as to without giving up the practices cultivated, without
forgetting everything one knows, without burning the mind, without leaving the teacher,
and without the knowledge of the path, how easy is it to achieve self-realization? These
thoughts seem contrary to the widely held beliefs that one should cultivate righteous
practices, become knowledgeable, control the mind, and be close to the teacher in order
progress in the journey of self-realization.

Our practices are dictated by the norms of the society. They become righteous when we
follow the rules of right behavior. Muktaayakka implies that our practices should stretch
beyond the limits of the current right practice definitions. The definitions change over time.
We should be dynamic in in our practices to accommodate the changing environments we
live in. We must internalize our practices and expand the definition of righteous to
practices within. Along the same lines, our knowledge cannot be static. We must be
knowledgeable beyond the requirements of mundane activities. We must probe within and
develop the knowledge of the Lord within. Cultivating the mind to distinguish between the
right and wrong and developing a mental attitude of sublimation is a better way than just
controlling the mind. A controlled mind goes back to its original form as soon as the
control is removed or altered. Guidance of a teacher is essential. It is not enough just to
follow the teacher. Going beyond the guidance of the teacher to find and follow the teacher
within is more appropriate for the seeker. In summary, finding the right path for self-
realization is within us!

Let us be 'out of the box' to realize what is within!

KANNADA COMMENTARY
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Vachana 68: Harida Goniyalobba - Don’t fret over the small stuff
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TRANSLITERATION

Harida gONiyalobba kaL.aveya tuMbida
iruLella naDedanaa suMkakkaMji
kaLaveyella hOgi bariya gONi uLiyittu
aLimanada bhakti iMtaayittu raamaanaathaa

TRANSLATION (WORDS)

harida (torn) gONiyalu ( in a sack)obba ( a man, fellow)kaL.aveya (paddy, rice) tuMbida
(filled)

iruLella (whole night) naDedanu (kept walking) aa (that) suMkakkaMji (frightened of
unavoidable tax)

kaLaveyella (all the paddy ) hOgi ( was lost, gone) bariya ( only, empty) gONi (sack)
uLiyittu (remained)

aLimanadavana (of a weak minded) bhakti (devotion ) iMtaayittu (is like this)
raamanaathaa (Lord of Rama)

TRANSLATION

A man filled paddy in a torn sack

And walked all night frightened of (unavoidable) tax

The entire paddy was lost and only the empty sack remained
Thus is the devotion of the weak minded, Oh, Lord of Rama!

COMMENTARY

In previous post Muktaayakka mentioned that the only way for self-realization is to go
beyond the practices we are used to, forget all we know, burn the mind and go beyond what
was taught by the teacher. In this Vachana, Sharana Devara Daasimayya comments on
how we get distracted by trivia and fail to concentrate on developing the intense nature
required to achieve the ultimate goal, with a beautiful example. The man fills the sack with
grains he intends to transport, but gets fixated on avoiding the toll (tax) he is required to
pay. He does not observe that the sack is torn and walks all night long (to avoid being seen
by the tax collector). He ends up with an empty (torn) sack. The ultimate and proper goal
should have been transporting the sack of grains to the destination. Paying tax was a trivial
matter. The ultimate goal was lost, because of the attention paid to the trivial.

Daasimayya says that weak-minded devotion does not take us to the ultimate, the self-
realization.

One should develop an intense frame of mind to escape from the influences of the mundane
life. With such a frame of mind, one can examine the mundane occurings in their true light,



and see the inappropriateness of those, towards achieving a silent and dedicated mind.
Such dedication is needed to achieve self-realization.

The Vachana provides a powerful message applicable to our daily lives also — “Don’t fret
over the small stuff!

Let us get away from the pursuit of the trivial and focus on the Ultimate!

KANNADA COMMENTARY
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Vachana 69: Nishteyulla Bhakta - Commitment
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niShTheyuLLLa bhakta naTTaDaviyallirdaDEnu

Adu paTTaNaveMd enisuvudu

niShTheyillada bhakta paTTaNadalliddarU

adu naTTaDavi kaaNaa raamanaathaa

TRANSLATION (WORDS)

niShTheyulLLa ( with devotion, commitment) bhakta (devotee) naTTaDaviyallirdaDEnu
(even if he lives in the forest, wilderness)

Adu (that) paTTaNaveMdu (like a town) enisuvudu (appears)

niShTheyillada (without devotion, without commitment) bhakta (devotee)
paTTaNadalliddarU (even if he lives in the town) adu (that will be) naTTaDavi ( a forest)
kaaNaa raamanaathaa (you see Ramanatha)

TRANSLATION

A committed devotee, even when he is in the midst of wilderness, feels he is in a town!
An uncommitted devotee, even when he is in the midst of town, feels he is in a forest!
you see, Lord Ramanatha!

COMMENTARY

In previous Vachana Sharana Devara Dasimayya stressed the importance of keeping the
ultimate goal of self-realization in mind and not swayed by trivial pursuits. In this Vachana
he stresses the commitment needed to become a true devotee. He uses the forest to
represent fear and the town to represent security. A forest is the home of wild animals
looking for food. It does not provide shelter from rain and Sun. It makes one always be on
the lookout for some undesirable threat. The town on the other hand provides the shelter
and safety of being around civilized fellow beings. It provides a more conducive
environment to concentrate on one’s goals. Dasimayya says that a committed devotee
overcomes the fear of forest and feels at ease and as though he is in the security of being in
a town. An uncommitted devotee on the other hand is always afraid of something even
when he is in the midst of a town. He is implying that the fear and the secure feeling
originate from within the individual. They are not the effects of the surroundings and the
environment one is in. When we look into ourselves with complete truthfulness, honesty
and sincerity a number of subtle issues open up. When we commit ourselves with the
complete knowledge to handle these issues in a positive manner the fear

vanishes. Dasimayya is not saying that we should ignore the wild animals trying to attack
us — we certainly have to take action to protect ourselves. But, when the goal is clear and we
are committed to the goal, the obstacles go away.



The Vachana is addressing the devotional aspects of the individuals. Devotion is usually
interpreted narrowly as ‘bhakti’ or devotion to God. The real interpretation should be
devotion to any aspect of our lives. The Vachana is calling for giving our one hundred
percent to each endeavor we take on.

Let us be 100% committed in what all we do!
KANNADA COMMENTARY
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Vachana 70: Nishteyembudu - Devotion paves the way
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TRANSLITERATION

niShTheyeMbuvadu tanuvina prakRutiya keDisuvudu
niShTheyeMbuvadu manada maayeyanaLivudu
niShTheyeMbuvadu j~jaanada baTTeya tOruvudu
niShTheyeMbuvadu akhaMDEshvaraliMgavanolisuvudu

TRANSLATION (WORDS)

niShThey (devotion) eMbuvadu (so called) tanuvina (of the body) prakRutiya (nature,
characteristics, tendencies) keDisuvudu (destroys)

niShThey (devotion) eMbuvadu (so called) manada (of mind) maayeyanu (illusion)aLivudu
(destroys)

niShThey (devotion) eMbuvadu (so called) j~jaanada (of self-knowledge) baTTeya (way )
tOruvudu (shows)

niShThey (devotion) eMbuvadu (so called) akhaMDEshvaraliMgavanu (Lord of the
Universe) olisuvudu (persuades, comes up on)

TRANSLATION

Devotion destroys the tendencies of the body!
Devotion destroys the illusion of the mind!
Devotion shows the way for self-knowledge!
Devotion persuades the Lord of the Universe!

COMMENTARY

In this Vachana Sharana Shanmuka Swamy stresses the concepts of devotee and devotion
portrayed in the last two postings, saying that devotion destroys the common tendencies of
the body, destroys the illusion of the mind, shows the way for self-realization and enables
one to reach the Lord.

The word ‘niShThey’ is commonly translated as ‘devotion’. Devotion usually means
devotion to God or Bhakti. We are accustomed to providing a form for God and
worshipping Him through various rituals and routine beliefs. We assume that being
involved in ritualistic practices is true devotion or bhakti. This and the previous two
Vachanas take us away from this narrow interpretation of devotion or bhakti. Devotion is
the commitment to do whatever we do without attention to gain or loss from it, without the
goal of satisfying someone else but ourselves, and with immense honesty to ourselves. When
we examine within and perform with such devotion we unearth the subtleties which erase
the difference between right and wrong, remove the illusions of mind and take us away
from the mundane tendencies of the body. This is self-realization, the way to reach the
Lord. This mode of intense devotion removes all our expectations from the Lord or the
fellow beings and paves the way for self-realization.

Let us examine ourselves with immense honesty towards becoming intense devotees!



KANNADA COMMENTARY
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Vachana 71: Kurupi Surupiya — Intense devotion
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TRANSLITERATION

kurUpi surUpiya nenedaDe surUpiyappane?

aa surUopi kurUpiya nenedaDe kurUpiappane?

dhana uLLavara nenedaDe daridra hOhude?

Puraatara nenedu kRutaartharaadeveMbaru;

Tammalli bhakti niShTheyilladavara kaMDaDe meccanu namma guhEshvaranu

TRANSLATION (WORDS)

kurUpi (an ugly person) surUpiya (a good looking person)nenedaDe (if thinks of)
surUpiyappane? (will ugly person become good looking?)

aa surUpi (that good looking person)kurUpiya (an ugly person) nenedaDe (if thinks of)
kurUpiyappane?(will become ugly?)

Dhana uLLavara (wealthy people)nenedaDe (by thinking of) daridra (poverty) hOhude?
(will disappear?)

Puraatara (earlier/past devotees) nenedu (thinking of, by remembering)
kRutaartharaadeveMbaru; (they say they are accomplished;)

Tammalli (in one’s own self) bhakti (devotion) niShThe (being one with, observation,
commitment,dedication) illadavara (those without) kaMDaDe (if seen, if comes to know)
meccanu (will not approve) namma (our) guhEshvaranu (Lord of Caves)

TRANSLATION

Does an ugly person become good looking by thinking of a good looking person?
Does a good looking person become ugly by thinking of an ugly person?

Will the poverty disappear by thinking of wealthy people?

They say they are accomplished just by thinking of past devotees!

Lord Guheshvara will not approve of those without being one with their own selves!

COMMENTARY

In this Vachana Allama Prabhu uses two important words: bhakti (devotion) and niShThe
(commitment/dedication). He stresses that the devotion should eventually take the intense
form to make the devotee becoming one with his own self. Bhakti which begins with
belief/faith has to turn into commitment & self enquiry. One should examine oneself for the
grounds of his devotion, without which devotion will beignorance. Just as an ugly person
does not become good looking just by thinking about a good looking person and vice versa,
and one does not get out of poverty just by thinking of wealthy individuals, a devotee does
not become an accomplished one just by thinking of past accomplished devotees. One has
to follow the rigorous path that the past devotees followed to accomplish what they did. An
individual on the path of self-realization must get away from the mundane want and need
pitfalls, must stay strong while facing life’s pains and pleasures, and stay dedicated to the
exploration of the self with utmost commitment. Allama prabhu says that the Lord will not
approve of those without the firmness and belief in one self. The firmness and belief simply
mean the honest observation of one self. Such observation requires the stabilization of mind
(i.e. not allowing the mind to wander), perseverance and intense practice. Thus, committed



devotion is the path for self-realization.

Although the Vachana speaks of self-realization, the message is equally valid for all the
activities we are involved in our daily lives. Success in our activities is only brought about
by intense devotion to the activity.

Let us develop the honesty and integrity to commit fully to whatever we do!

KANNADA COMMENTARY
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Vachana 72: Olidu Olisikollabeku - Love to be loved
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TRANSLITERATION

Olidu olisikoLLabEKku, olidallade illa.
Halavu oMbegalLige haaradiru maruLE.



aTTi nODuva, muTTi nODuva, taTTi nODuva, otti nODuva,
aTTidaDe, ottidaDe niShTheya biDadirdaDe tannanlva mahaliMga kallEshvara

TRANSLATION (WORDS)

olidu (love) olisikoLLabEKku, (to be loved) olidallade (without loving) illa (not)

halavu (many) koMbege (branches) haaradiru (don’t jump) maruLE (you fool)

aTTi (expel) nODuva (he will see) muTTi (touch) nODuva (he will see) taTTi (knock)
nODuva (he will see), otti (squeeze, press) nODuva (he will see)

aTTidaDe (if expelled) ottidaDe (if squeezed) niShTheya ( commitment) biDadirdaDe (if
not abandoned) tannanlva (will bestow himself) mahaaliMga kallESvara (Lord Mahalinga
kalleshvara)

TRANSLATION

Love to be loved, without loving it cannot be.

Do not jump from branch to branch, you fool!

He will expel and see, He will touch and see, He will knock and see, He will squeeze and see.
If commitment is not abandoned when expelled and squeezed, Lord Mahalinga kalleshvara
will bestow Himself!

COMMENTARY

This Vachana from Sharana Haavinahaala kallayya stresses the importance of
‘commitment’ (niShThe) to reach the Lord (i.e. realize self). He says one has to love
(others) to be loved (by them), without loving it is not possible to receive love from others.
We have roughly translated the word ‘Olidu’ as ‘love’. In this Vachana’s context it could
be ‘faith, belief, affection, single mindedness’. Essentially, one has to have a deep love for
the Lord to receive His love. Kallayya compares the state of our mind to a monkey
constantly jumping from one branch to the other and cautions against it, implying focusing
single mindedly on the Truth (the Lord). When our commitment is not deep enough, we
feel that the Lord tests us by expelling, touching, knocking and squeezing. This is how a
non-committed devotee attributes all occurings in life to the Lord. But, if one does not
abandon commitment, Kallayya says that the Lord will bestow Himself on the devotee.

Essentially, one has to have a deep love (faith) in the Truth (the Lord). Only through this
deep unconditional love without any expectations, and commitment one can realize the
Truth. Without the deep commitment, our mind tends to stray towards other branches of
desires forgetting the main goal. Even when one tends to return to the main goal, lack of
constant commitment will only result in undesired consequences. We even feel that the
Lord is posing these problems on us. The key then is to develop an unwavering
commitment to seek the Truth. With such commitment, all the so called undesired
consequences lose their effect on us and the Lord bestows Himself.

Let us Love to be Loved!

KANNADA COMMENTARY
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Vachana 73: Kombeyamelana Markatadante - My Wandering Mind
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TRANSLITERATION

koMbeya mElaNa markaTadaMte laMghisuvudenna manavu
niMdalli nilallyadenna manavu



hoMdidalli hoMdallyadenna manavu
kUDaladaMgamadEvaa, nimma caraNakamaladalli bhramaranaagirisu nimma dharma

TRANSLATION (WORDS)

koMbeya (of the branch) mElaNa ( on top) markaTanaMte(like a monkey) laMghisuvudu
(jumps) enna (my) manavu (mind)

niMdalli (in one place) nilallyadu (won’t stay put) enna (my) manavu(mind)

hoMdidalli (established, structured) hoMdallyadu (doesn’t stay established, structured)
enna( my) manavu(mind)

kUDalasaMgamadEvaa ( Lord Kudalasanagamadeva)

nimma (your) caraNakamaladalli ( in lotus feet) bhramaranaagirisu (make me a bee and
keep) nimma dharma (your dharma, something that you have to do)

TRANSLATION

My mind jumps around like a monkey on the branch (of a tree)!

My mind won’t stay put in one place!

My mind does not stay structured where it was structured!

Oh! Lord of Meeting Rivers, make me into a bee and keep me on your lotus feet, it is what
you have to do (your Dharma)!

COMMENTARY

In previous Vachanas we addressed the importance of devotion (Bhakti) turning into
intense commitment (Nishtey) as the way for self-realization. Our wandering mind comes
in the way of developing such commitment. In this Vachana, Basavanna compares the
mind to a monkey hopping from branch to branch on a tree. Indeed, our senses provide
newer attractions for our mind on a continuous basis. The mind chases them until the
novelty of those attractions wear out or a much fancier attraction pops up. We get
disappointed when the chased attraction does not yield the pleasure or the wealth expected
of it. In general, it becomes hard to keep the mind focused on the ultimate. Basavanna says
that his attempts to keep the mind controlled have not been successful and he requests the
Lord to convert him into a bee and make him stay put at His lotus feet. Basvanna
emphasizes that it is Lord’s dharma to make him stay focused on the Ultimate. Basavanna
is expressing complete faith in the Lord. The nature of the Bee is to hop from flower to
flower collecting the nectar. It is said that once the Bee tastes the nectar of the Lotus, it
does not stray from that flower.

Complete faith in the Lord is considered as the first step in the path of self-realization.
Sharanas supported a six fold path for realizing the ultimate, known as Shatstala (Shat =
six, Stala = stage). The first stage is known as Bhakta Stala (the stage of faith and intense
devotion). The subsequent stages are: Maheswara Stala (strong will and discipline),
Prasadi Stala (All Grace), Pranalinga Stala (Presence of the Ultimate in Life breath),
Sharana Stala (total surrender), and Aikya Stala (Sublime Union, merging with Him).

Let us conquer the mind monkey!



KANNADA COMMENTARY
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Vachana 74: Vedangala Hinde Hariyadiru — Intense Need to Know!
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TRANSLITERATION

vEdaMgalLa hiMde hariyadiru hariyadiru!
shaastraMgal.a hiMde suLiyadiru suLiyadiru!
puraaNagal.a hiMde baLasadiru baLasadiru!
aagamaMgal.a hiMde toLaladiru toLaladiru!



souraaShtra sOmEswhvarana kai hiDidu,
shabda jaalaMgaLige baLaladiru baLaladiru!

TRANSLATION (WORDS)

vEdaMgal.a (the vEdaas) hiMde (behind) hariyadiru (don’t drift) hariyadiru(don’t drift)
shaastraMgal.a (the rituals) hiMde (behind) suLiyadiru (don’t swirl)suLiyadiru(don’t
swirl)

puraaNagal.a(mythology) hiMde(behind) baLasadiru(don’t go around) bal.asadiru(don’t
go around)

aagamaMgaLa( sacraments)hiMde(behind) toLaladiru(don’t suffer) toLaladiru(don’t
suffer)

souraaShtra sOmEswhvarana (Sourashtra someshvara’s) kai (hand) hiDidu (holding)
shabda (words)jaalaMgaLige(in the net of) baLaladiru(don’t tire out, don’t be exhausted)
baLaladiru (don’t tire out, don’t be exhausted)

TRANSLATION

Don’t drift behind Vedas (Sacred texts), Don’t drift!
Don’t swirl behind the rituals, Don’t swirl!

Don’t run around Mythology, Don’t run around!
Don’t suffer behind Sacraments, Don’t suffer!
Holding the hand of Lord Sourashtra someshvara,
Don’t tire out in the net of words, Don’t tire out!

COMMENTARY

In previous posting Basavanna compared the human mind to a monkey jumping from
branch to branch on a tree. Once we realize that controlling the mind is a tough task, we
resort to finding ways to assist us in this task. We start exploring wise sayings of our sages,
prescriptions in our sacred texts, examples from Mythology, and rituals and methods of
worship described in our Sacraments to find ways for mind control and self-realization. In
this Vachana Sharana Aadayya says that such efforts are not really fruitful. He advocates
escaping from these nets of words holding the hand (with the help) of the Lord. Aadayya is
not saying that we should stop perusing the above venues in our efforts to develop the mind
control. He is implying that a quick reading of the texts, a routine practice of rituals, etc.
would not help. The only way to gain clear understanding of the truth is to have an intense
desire for self enquiry.

As an example, Kenopanishat (a part of Veda) says '"Yacchkshusha na pashyati ena
chakshomshi pashyati, tadeva Brahma tvam viddhi nedam yadidamupasate"

meaning “Brahma is not what everyone worships as Brahma, it is not what the eyes see,
but it is that which sees those eyes!” What is addressed here is the concept of enabling the
eyes to see Brahma. This can be understood only when there is honest questioning and
intense desire crops up within us to understand the truth. There are several verses of this
type in Vedas describing the Brahma. These verses are gifts of our sages to us. They are
important and valid contributions. A mere memorizing of these verses and chanting them
just make us stuck in the net of words. What is needed is an intense desire and
corresponding effort to understand the truth.



We memorize 1001 names of the Lord and chant them repeatedly, most of the time not
even knowing the meaning or reason for these names, hoping that that would bring our
mind under control. We routinely pour 100 gallons of milk and honey on Lord Ganesha’s
head without even thinking twice about the significance of this act, because it is a
prescribed way of worship from our books and customs. Such routine activity does not take
us to Him. According to Aadayya, an intense, burning desire to know, and understand the
self is needed to reach the Lord.

Let us not run behind the scriptures blindley!
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Vachana 75: Veda Shastra Puranangalella - Learn the ways of the mind
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TRANSLITERATION

vEda shaastra puraaNaMgaLella koTTaNava kuTTutta
nuccu touDu kaaNibhQO, iva kuTTalEke?

Attlitta hariva manada shiravanaridaDe

Bacca bariya bayalu cennamallikaarjuna.

TRANSLATION (WORDS)

vEda( veda) shaastra(rituals) puraaNaMgaLella (mythology ,all are like) koTTaNava ( in
the mortar)kuTTutta (pounding)

nuccu (coarse powder) touDu (husk) kaaNibhO,(you see) iva (all these) kuTTalEke?(why
pound)



Attalitta (here and there) hariva ( wavering) manada ( the mind) shiravanu (the head)
aridaDe (if understood )

Bacca (plain) bariya( only) bayalu (open space — null, ultimate)
cennamallikaarjuna.(Cenna Mallikaarjuna)

TRANSLATION

By pounding sacred texts (Vedas), rituals and mythology in the mortar,

All you get is coarse flour and husk, why pound them?

Understanding the ways of the wavering mind,

Is the plain path to the ultimate (space, Self, Bayalu), Lord ChennaMallikarjuna!

COMMENTARY

Akka Mahadevi is expressing the gist of her experience in the path of self-realization in this
Vachana. She probably might have immersed herself in the study of sacred texts, rituals
and mythological stories and was disappointed with the results. She might have realized
that the only way to realize self is to understand the ways of the wavering mind and bring
control to it. To separate rice from the paddy, we pound the paddy in a mortar. The
product of this activity is a combination of rice, coarse (broken) rice and the powdered
husk. We then separate the rice from the rest hoping that we get most of the rice intact.
Akka says that when Vedas, rituals and mythology are pounded in the mortar, the product
is only coarse rice and the husk, with no useable rice, implying that the resulting product is
not what is desired. She questions as to why we need to go through this pounding? She
concludes that the prime way to self-realization (finding self) is to control the wavering
mind. Once we gain such control and develop an intense desire to look inside, we will be
successful in reaching the Self!

Is Akka advocating discarding Vedas and rituals and Mythology? Certainly not! These
texts describe the concept of ‘self’ in various ways. They attach various attributes and point
to multiple ways of realizing it. But, just studying them or blindly following the rituals
prescribed in these texts will not get us to the ultimate. When studying these texts, if our
mind keeps wavering, we will not be able to see the directions provided in them. If we can
control the mind and develop a feverish desire to realize the ‘Truth’ or the ‘Self ‘we will be
on the right path. Propelled by that inherent desire, we should then strive to reach the self
by ourselves. No one else can take us there; others can only point to it!

Katopanishad says that:

nAyamAtmA pravachanEna laByo

na mEdhayA na bahunA shrutEna!

yamEvaisha vruNatE tEna labya-

stasvysha atmA vivruNatE tanUm swAm!

The Atma (soul, self) cannot be reached by listening to lectures, intellectual discussions and
such. It can only be reached by an intense prayer to reach the Atma by the Atma! This is
the essential concept Akka depicts in this Vachana.

The horse can only be led to the water, it has to drink the water by itself!
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Vachana 76:Anantha Veda Shaatra Aagama - Awareness
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TRANSLITERATION

anaMta vEda shaastra aagama puraaNa tarka taMtragaL.annu
aatmanu maaDidanallade aatmanannavu maaDidudilla
ennaMtaraMgada arivina mUrtiyaagi

enna uriliMgadEvaru saMKkalpisi aageMdaraadavu

TRANSLATION (Words)

anaMta (endless) vEda (veda) shaastra (proceduress) aagama (sacrament)
puraaNa(mythology) tarka (logic) taMtragal.annu (the ways of religious rituals)

aatmanu (the soul)maaDidanu (made)allade (not) aatmanannu (the soul) avu (they)
maaDidudilla (have not done)

enna (my) aMtaraMgada (inward) arivina (awareness) mUrtiyaagi ( personified,
materialized)

enna(my) uriliMgadEvaru (urilinagadeva) saMKkalpisi (when willed) aageMdare (asked to
be done) aadavu( came into existence )



TRANSLATION

All the Vedas, sacraments, mythologies, logic and religious rituals

were created by the soul (self), but not the other way (i.e. they did not create the soul)!
When my inner awareness materialized into my Lord Urilingeswara who (in turn) willed
them to be, they came into existence!

COMMENTARY

The previous two postings advocated that mind control and intense desire to know as the
prerequisites for self-realization. Both suggested not being too involved in the superficiality
of reading and blind following of sacred texts. In this Vachana Sharana Urilingadeva
continues that thought process and says that his inner awareness reached such an intense
level that it materialized itself as the Lord, who in turn created all the sacred texts as aids
for the realization of the Self. He says that the inner (self) awareness is more important
than all the sacred texts such as Vedas, Sacraments, Mythologies, etc. and the soul created
the sacred texts rather than sacred text creating the soul.

Urilingadeva agrees with the belief that the Vedas were created by God, not Man. In this
context it is interesting to examine the concepts of God and Man. We have said that the
individual soul (Jeevaatma) is a spark of the supreme soul (Paramaatma, God). As such,
each individual has a Godly attribute in him/her. When this attribute is camouflaged by
ignorance and non-awareness of the self, the Man gets involved in and influenced

by material aspects. When he removes the camouflage through self-awareness, intense
desire to probe self and mind control, his Godly nature wins and he contributes to and
consumes Vedas and other sacred texts appropriately.

We should never interpret this and the previous postings as advocating staying away from
sacred texts. We should question them, analyze and understand the subtle suggestions in
them towards achieving self-realization. Sarvagna (Knower of Everything) a 16th century
poet/philosopher said that we should acquire knowledge from those who know, from
respected texts and from the company of knowledgeable individuals.

Let us bring out the godlyness in us!
KANNADA COMMENTARY
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Vachana 77: Ajnaanavemba Thottilolage — Reaching Self
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TRANSLITERATION

Aj~jaanaveMba toTTiloLage

J~jaanaveMba shishuva malagisi

Sakala vEdashaastraveMba nENakaTTi

hiDidu tUgi jOgulavaaDuttiddaal.e bhraaMtieMba taayi
toTTilu muridu nENu haridu jOguLa niMdallade
guhEshvara liMga kaaNabaaradu

TRANSLATION (WORDS)

Aj~jaanaveMba ( of ignorance ) toTTiloLage (in the cradle )

J~jaanaveMba ( of awareness) shishuva (infant) malagisi (putting to sleep)

Sakala ( entire) vEdashaastraveMba (of, vEda and shaastras) nENa ( rope) kaTTi (tied)
hiDidu (holding) tUgi (swinging) jOgulLavaaDuttiddaaLe (singing a lullaby)
bhraaMtieMba (of illusion) taayi (mother)



toTTilu (cradle) muridu ( broken) nENu (rope) haridu (ripped, torn) jOguLa (lullaby)
niMdallade (unless ended)
guhEshvara liMga (Guheshvara Linga)kaaNabaaradu (cannot be seen)

TRANSLATION

In the cradle of ignorance,

Putting the infant of awareness to sleep,

Hanging the cradle with ropes of the entire Vedas and Sacraments,

The mother illusion is holding the ropes, swinging the cradle and singing lullabies.
Unless the cradle is broken, rope is torn and lullaby ended,

Guheswara Linga cannot be seen!

COMMENTARY

This beautiful Vachana from Allama Prabhu depicts the state of affairs of our daily lives
with a simple simile. The mother (named illusion) is putting the infant (of Awareness) to
sleep in the cradle of ignorance. She has tied the cradle with the ropes of sacred texts and
rituals, swinging the cradle and singing lullabies. Allama Prabhu says that the Lord cannot
be realized (seen) unless the cradle is broken, ropes are torn and lullaby is ended.

There is a cradle with an infant in it. The cradle is hanging from the roof with ropes tied to
it. The mother is holding those ropes to swing the cradle and she is singing lullabies to put
the infant to sleep. The major intention on the part of the mother here is to make sure that
the infant goes to sleep and does not wake up. Our soul is the infant. He is pure and
awareness is his inherent attribute. This soul gets hidden (sleeps) in the cradle of ignorance
(our bodies, our concepts of life and death, etc.). Mere reading of Vedas and following
rituals routinely adds another layer to the ignorance covering the true nature of the soul
further. We become victims of illusion (me, mine, I did it, etc.) which is the mother here
utilizing the ropes and lullaby to keep the soul in the covered state. Allama Prabhu urges us
to remove the three sheaths (ignorance, routine dependence on sacred texts and rituals and
illusion) to realize the ‘self’ (reach or see the Lord).

Awareness is our inherent nature. It needs to be awakened. Instead we cover it with
ignorance. We depend on the reasoning and rituals handed to us from previous
generations. These will have lost their meanings and pertinence due to time and changing
environments. When they are accepted without questioning, we end up covering the true
awareness within us. All the material comforts sing the lullaby to keep the infant of
awareness at sleep. The infant has begun to believe that the sleep is the pleasure of life. The
mother of illusion is simply adding to the cover of ignorance. We need to escape from this
cover of ignorance. We need to remove our attachment to the materialistic comforts as the
way to be. We need to awaken the awareness from its hidden state to let us realize the Lord
within us.

Let us uncover and shine our Awareness!



KANNADA COMMENTARY

2 BVRBINY W& DoBTZT S\, 88 PRSI IBAWSDIYTT BIST, Bedr Be,S0B
838,30097. ForBow IR, wgresSow Betdvd DONJIUING. 8 FpL D Sedzodnvow
BR00T 863 09NT. VTR, 279,08 902 Todh LRLDYSIY FoRS ATt BW,3wa¥. & LwoSSow
32 0 Orieyiesets Snteden Sndadeled, Secw BOAbIe. TormendZd rhzed,d dond)
VP DY 0T TeWT9T ) BN,

BN DBDNHBT. VTR, Y Trie PTeied. BTT w33, BN VTR VWA, BYS BT,
BYOMDHBT. &8 BBHIT DT VDPYTQ gaIaSe. QTP 223 B;dod ¥R 3 3,1t
areodBeN O 20T 2,08 Dedad Fredbd wE . WD wotdh dedridhod ‘aai@:( ord Sednint
BOTH0T 52398300 NR. Br BedadroN BOD0T Sodd BHE) 52398 JITNYY, B3 I3
2,e80DITVL 0dro PrIp AW, &8 03B BRATIIIY. vJnYOad I3, dodee
SreabaeNd. s IOV S 3T @d@(ag_,aoci WOTW). ABTT DAT BPrae 3P0DT
oimméd)dd@*e DT A @dabd B3RS PS03, B8TT TT wdTe VT D) I3
Zr Y J303dod DONT. & AT ¢ DaSoDBeoldT. vdEge vy Sed Tog o
Breed reacde Jemon 8 95e3a B3OS uoddaﬁ@( m@ ﬁa.goimﬁf%d‘.

S 925033, W9,030de FoTEr. Tome Te,BodB WANW Leerhy ToRDAS. To,B0dS DN
02T Gt SIS, Sed ToJ Y o) IR BwdobR) BPRDIT 0w o 3T,
BReRDZRRQYIT BT egoce. B goRd) BeeN ATA0T 0w Orie ¥)eles5odT oSy
Brtden Sdabiried, Tog) LredBpoBTHES Secw BOAbIERD, WwordT Jed mgﬁ@ﬁ
BReDDead rHHSR, ST Jed. Ted ToFNYoBT Fedw 8 YT B3, rodnYosw. &
Bedad ae)FeriLD, Wordd wredee T 0 BeLBAWII FroBNRYTBDWD), Sord
2redaDT Todabe STD F)eRT oD TeWS DB BRIV SBNVTVBTD), Vo) FH
ZodSorhZeoD NEAT o9 0e3ad BFNB STANLTVRRD). 9ITT9 903D R0} e
Do0RYTWBD), T e evaBadeendn, WHJVL. B v NVod Area DaFe QW.
ARJINR 59,030HO BBRDT0BBY). VYN 2eeBe VYD Te). TBL 239,03NW
JCIIrteYeled) sncdieg, 33 (o) oy Sried)38d. 803 evoeserh3dd, aEed s dondg)
BEN3T.



Vachana 78: Gaganada Megangalella — Pure Mind
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TRANSLITERATION

Gaganada mEghaMgalL.ella suridavu bhoomiyamele
Bhoomi daNiyuMDu sasigal.ella beLLedavu

Bahu vikaaradiMda beLeda sasiya

vikaaradiMda grahisuva kaamavikaarigaLu
liMgavanettaballaru guhEshvaraa?

TRANSLATION (WORDS)

Gaganada (of sky) mEghaMgalL.ella( all the clouds) suridavu (poured) bhoomiyamele (on
the earth)Bhoomi (earth) daNiyuMDu (took in, received to its heart’s content, drank
enough and was satisfied) sasigaLella (and all the plants) beLedavu (were grown)

Bahu (many,a lot of) vikaaradiMda ( of transformation ) beL.eda (grown after ) sasiya( of
plant which is) vikaaradiMda (from that modification) grahisuva (comprehend those)
kaamavikaarigal.u (people who are changed because of their desire, conditioned people)
liMgavanettaballaru (how will they know the linga ) guhEshvaraa? (Guheshvara)

TRANSLATION



All the clouds in the sky poured on the Earth.

The Earth drank to heart’s content and the plants grew.

These plants that grew after multiple transformations,

were observed by individuals transformed by their desires.

How can such transformed individuals know the Lord? Oh! Guhesvara!

COMMENTARY

Allama Prabhu paints a nice picture of how the common man understands and views the
world around him in this Vachana. Clouds are formed in the sky. They pour on the Earth.
The Earth absorbs the water and enables the seeds to sprout and grow into plants. We
observe the plants and enjoy their fruits and flowers. All these are the natural cycle of
events. We never pay attention to the events leading to the plants. Allama Prabhu is trying
to draw our attention to the truth behind the natural cycle that led to plants. He further
says that these plants are being observed (viewed, comprehended) by individuals who
themselves are transformed by their desires. Our view of the plant depends on our frame of
mind and our interest in that plant’s utility for us. We tag it to be tall, short, beautiful,
medicinal, weed, grass, etc. We not only fail to grasp the transformations (water, Earth,
seed, plant) behind the plant, but also tinge the plant with our jaundiced eyes and
transformed views. Allam Prabhu questions as to how such transformed individuals,
jaundiced by their desires can see the Lord, an untransformed one!

Katopanishad says:

agniryathaikO BuvanaM praviShTO
rUpaM rUpaM pratirUpO baBUval|
EkastathA sarva BUtAMtarAtmA
rUpaM rUpaM pratirUpO bahiSca

As the fire takes the shape of what it burns, the Self takes the shape of everything it enters,
but remains unchanged. This concept is further clarified as,

EkO vaSI sarvaBUtAMtarAtmA

EkaM rUpaM bahudhA yaH karOti|
tamAtmasthaM yEnupaSyaMti dhlrA-
StEShAM suKaM SASvataM nEtarEShAm

Truly, there is no diversity here. Those who perceive diversity due to the defects of the
inner organs experience birth and death, as they have to conform to what they believe in.
What one intensely believes in, that one experiences, because every belief pertains to an
aspect of reality. But, because individual beliefs are partial, the experiences corresponding
to these too are partial. This is the reason, why desirers or perceivers of quality and



multiplicity do not have absolute experience, but are caught in the meshes of the effects of
their own desires.

Thus, as Allama Prabhu says, we can see the Lord only when we are free from all the
transformations (jaundices) of our mind!

Let us learn to see the truth and keep an uncluttered mind!
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@ T S3odn B WS ¥ODBRAS WriodRY, B,8) 30 SWawa 30 oded3)ed
S8 3D SHTDH VDB RHAW. SNITO SBeeBRW LVoLIMHB, 8 BB ool
e OB, ek DI Bedah AeT, HedBRW BT, BT PomoN vFed JANW
BB, 2 B3 3ahd IEodwE IBRTT 3od. B 3ahaby heeln eesdod Foeld FoF)
eadaig( SD,, QLDIBT Bedah ) uFrSeBBeYBed. et Jdne. S8BT 8 30dad dodd
DS IS T BB [, NS BRHPYDY. B SBITY BT BB Fah, NS, F+' 0w
2003, IBHT. YD BeWZT, 8 AN W& IFTH0T BFHDSY) ©oth. WoBT wIe3
Fro@aftNY F0BT BANYW BRBTRNIBS. 2,083 B3 Tone BAB SoW3T. e3cdadyeN
SReBTNDBT. etse Sped devoN DOWNBE. &8 LT ¢ 2l BBWBWST, Tove JINY
TRBTO BeeBrBIBRNBT. 26330 A “&3 worie” 8 33)3odh @le 3 odbabd =3
B03T0dwe I5ITBR 0D 2;')50( ?Dﬁd BR38 SoWIBT. T BRTN Fot1d €8 AeDBToT
8503I & e dBFomd Sowdeds. FAaLRY Fremdeont Srt d SpedT, SHv'ad, Gocob
TCRIBBAT 202D NRTE, WHPYDV. BT 8 VBT Bew TAJBBTEN 3ATW NDIIDLJHDE).
Vo) FReBPHD BeaL FIDI, B0, VW Ieh, R)&3. TR BB, T, SDJD Bert? VB,
RSB Do) BRTW ISONW, 20833, I, By, 03w DZDoDTY. VT Ted BRIeBNRAr
wPMING. oD BT WoHBIAOT BRE TH @Rifao( J)B0reoBd. sgdoree ﬁ&oi)aig( Vo),
B NG, B9 N, evaadeend, 3T, evaadend, R, NGNS, sugd=ond,
B0NG, ¥ ¥, ¥BETY BIHDNHEIT dowoda® BeedBod B)ddvod TR,
Seerdded. 8 BReIBNW S, BRIBRYRY, 9BV, B dedaroN Feeddd ID, By
©:3e8 BodnVod I50RRoBHBH. V0BT IFeTe0TB B)d Ao, JSTRYoT
BVOLITZRY, Rl B e IS B NjbrbIes. WoBT T M)dDB dVFe Jsdabae.
ROIBBIDH) A0S IZoTBR, WHMINT mﬁngoﬁda{& PLA[OY) mdzscl’)eg Q0T e BT
V.

VT, 3RBABSTY B Oed0dhY BeweoNs.



e abegape oo Gcdam ¢
dp@o Ao &3TRGe 2610
OEIPD TSI GW0BZ030039,
QpTo TR0 &3TRE 5T

eh odw Fert Bs pe3BT BTed Fordh DB, ShRPRbrdessen W& IFeNDHZTdee
Hortabe BoieBRYIDS ) Je 838, o8 BRBRINR SLTINDTD, DR) BT
QDID. BB & ¥R, I3 BBDS9-

O&EpE D8e TIEFUB0B0039,
HB0 QDo WEP Ab: 3dReI
B3, To abexv&g.03 Hevs-
FeFo0 A0 ToZ B0 AedTe@oal’ o) BeVBTW 38ReBIBA).

838, 8),3eabD, 83D JT T9)edY 0308, D, BRBVTp 8B IBEODIH. 83D
OBIIBAR T TRBMYoW HVTRNP0T WRIFZNDSIN. 83T RVTATSY, 0dress
33N SpedSeB0dee TN T03, 8T8 P Bedadn3dtabe BB *3TORw.

2033 eRdD D303 ajd)b a&)w&‘)\, S o) aadrﬁs}d& 3YDER0wN o3 &3 rH&ed O
903 evoeIorien mdé.



Vachana 79: Ghanagambhira Mahavarudhiyalli — All in Him and Him in All
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TRANSLITERATION

Ghana gaMbhlra mahaavaarudhiyalli

Nore tere budbuda phEna taraMgagaLu tOrittallaa eMdaDe

avu bEreyaagaballave?

parashivaneMba aMbudhiyalli

sakala brahmaaMDagal.aadavallade bEraagaballave?

Ida bEreMba aremarulLara naanEneMbe?

Vishvava tiLidu nODalu cImaliMgeya cennaraamaneMba liMgavu taane!

TRANSLATION (WORDS)

Ghana (profound) gaMbhlra (sublime) mahaavaarudhiyalli ( in the enormous ocean) Nore
(froth) tere (ripple) budbuda( bubble) phEna ( foam) taraMgagal.u (waves) tOrittallaa
(seen) eMdaDe(if said) avu (they) bEre (separate, diferent) aagaballuve?( can they be?)
parashivanu (the Supreme Lord) eMba( said) aMbudhiyalli (in the ocean) sakala( all,
entire) brahmaaMDagaL.u (cosmos) aaduvallade (have not taken birth?) bEraagaballave?
(will they be different, separate?)

Ida (this) bEreMba( saying, considering different) aremaruLara( half-witted individuals)



naanEneMbe?(what can I call?)
Vishvava(the Universe) tiLidu(understanding) nODalu (seen) cImaliMgeya
cennaraamaneMba liMgavu (it is cimalingeya cennaraama Linga) taane (alone).

TRANSLATION

How can the froth, ripple, bubbles, foam and waves seen in the profound, sublime and
enormous ocean, be separate from it (the ocean)?

How can the entire Cosmos having taken its birth in the ocean known as the Lord
Supreme, be separate from Him?

What shall I call the half-witted individuals who call them separate?

To observe and understand the Universe in full, all one needs is cimalingeya cennaraama
Linga!

COMMENTARY

In this Vachana, Sharana Chandimarasa is emphasizing that despite multiple forms, there
is only one Supreme Lord. The froth, ripples, bubbles and waves all appear in the ocean as
distinct entities. But, they all belong to the ocean, with their basic constituent of water.
Along the same lines, the entire Cosmos has taken its birth from the Supreme Lord. The
Cosmos consisting of Universe, the planets, the stars, etc. are infinite forms of Him and are
not separate from Him. Chandimarasa calls those trying to separate the two as half-witted
and proclaims that all one needs to understand the Universe, is just concentrating on the
Lord. He uses the Cennaraama Linga of Cimalinge as his signature.

Allama Prabhu said that the basic truth (the Lord) is one, but takes infinite forms.
Chandimarasa is supporting that notion. We have said that every being in the Universe
(Jeevaatma) has a spark of the Supreme soul (Paramaatma). Thus the Lord exists in each
of us and each of us exists in Him. Krishna in Bhagavad Gita said that “He is in all and all
are in Him”.

Although the froth, ripples and waves are distinct forms, it is very easy to realize that their
prime constituent is the water in the ocean. These forms do not have separate existence
from water. All the entities around us (planets, plants, animals, etc.) are so different in
their form, it is difficult for us to realize that the basic constituent of each is the Lord. Such
realization requires a subtle awareness. Development of such awareness requires a calm
and settled mind.

Let us realize, that one Lord in all we see !

KANNADA COMMENTARY
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Vachana 80: Ettana Maamara - How are we related?
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TRANSLITERATION

ettaNa maamara ettaNa kOgile ettaNiMdetta saMbaaMdhavayyaa?
beTTada nellikaayi samudradoLagaNa uppu ettaNiMdetta saMbaMdhavayyaa?
guhEshvara liMgakkeyU enageyU ettaNiMdetta saMbaMdhavayyaa?

TRANSLATION (WORDS)

ettaNa ( from where ) maamara(mango tree) ettaNa (from where) kOgile

(Nightingale, koel bird) ettaNiMdetta (how are they) saMbaaMdhavayyaa?(connected,
What is the relationship)

beTTada(of the hill) nellikaayi(goose berry) samudradoLagaNa( in the sea) uppu (salt)
ettaNiMdetta(how are they ) saMbaMdhavayyaa?(connected? ,How are they related?)
guhEshvara liMgakkeyU( Guheshvara Linga and) enageyU ( me) ettaNiMdetta (how are
they) saMbaMdhavayyaa?( connected? What is the relationship?)

TRANSLATION

The Mango tree and the Nightingale bird, how are they related?
The mountain Goose berry and the salt from the sea, how are they related?
Lord Guheshvara Linga and and me, how are we related?

COMMENTARY

In this very popular Vachana from Allama Prabhu, he wonders about the relation between
two sets of disparate entities to drive home the catalyst needed to accomplish the merger
(Saamarasya) of the individual (Jeevatma, Anga) with the Lord (Paramaatma, Linga).
Through his wondering style, Allama Prabhu succeeds in raising the curiosity of the



listener as to what the Vachana is about to address.

A Mango tree with its ever full foliage is hardly noticed by anyone during most of the year.
As the Spring arrives, it starts putting out golden pink leaves, followed by fragrant flowers
and delicious fruits. The Nightingale bird mute hitherto gets attracted by this transformed
tree and starts making its melodies. The tree and the bird were totally unrelated until the
arrival of Spring. The Spring season is the catalyst to bring the two together and cultivate
the best in both.

The Goose berry grown on trees somewhere in the forest is very astringent in taste. It is
certainly far away from the sea. But when a chemist separates salt from the sea, and the
gooseberry is eaten with the salt, the combination of astringent and salt tastes very

good. The chemist is the catalyst for this transformation.

Allama prabhu wonders as to what is the relation between the omnipotent, omniscient,
omnipresent Lord (who is pure, beyond the influence of Maya or worldly lures, who is
beyond time and causes and effects, so on) and an individual (who is immersed in Maya
and materialistic pursuits, lives in past and future, consumed by ego, so on). The catalyst
needed to forge the relation between the two entities here, is the awakening of the
awareness in the individual of the Lord within. We have said that when the intense desire
to seek the spiritual path sprouts in the individual, a teacher (Guru) appears to guide him
towards the merger with the Lord (i.e. Linga-Anga Saamarsya, or reaching the Bayalu,
realizing the Self, achieving the Null!).

The nature has disparate entities seemingly and usually unrelated at the first sight. When
we develop the inclination to see the finer details and develop the awareness to fuse them,
we see the world in its finest glory.

Let us seek the fineness in everything around us!

KANNADA COMMENTARY
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Vachana 81: nambaru Neccharu — Belief and Trust
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TRANSLITERATION

naMbaru neccaru baride karevaru
naMbalariyarl jagada manujaru

naMbi karedaDe O ennane shivanu?

namBade neccade baride karevara

koMba meTTi kUgeMda kUDalasaMgamadEva

TRANSLATION (WORDS)

naMbaru (they don’t believe) neccaru (they don’t trust) baride (simply, just) karevaru(
they call, plea)

naMbalariyaru ( don’t know to believe) I (this) jagada (world’s) manujaru (people)
naMbi (with belief) karedaDe (if one calls) O ennane (will he not respond?) shivanu
(Shiva)?

namBade (without believing) neccade (without trusting) baride (simply) karevara ( of
people who call)

koMba (horn- symbol of ego) meTTi (stamp, trample) kUgeMda ( announce, let others
know it) kUDalasaMgamadEva (Kudalsamgamadeva)

TRANSLATION

They neither believe nor trust, but just call Him.

These people of the world, who don’t know how to believe!
If they call with belief and faith, would He not respond?
To those who call Him without belief or trust,

"Blow the horn and shout” says Kudala Sangama Deva.

COMMENTARY

In this popular Vachana, Basavanna identifies trust and belief as required prerequisites for
true devotion. He says that people simply call on God when needed without true belief and
trust (faith) and assume that He will respond with the requested favors. The Vachana



advocates that people in this category must be shouted at with the highest vigor to cultivate
belief and trust first.

We become devotees the moment a hardship arises and request God to favor us with all His
powers. We go through ritualistic worship and chanting without even understanding the
meaning behind them. We tend to show off that we are true devotees. All these are
activities in vain, without the required faith and belief. Requisite for the development of
faith and belief is the true knowledge and awareness of God.

Consider the mundane activity of using a car as our transportation. It is essential that we
understand the essential features, capabilities and requirements for using it. We should
know how to fill its tank with the fuel, occasionally wash it and clean it, get the
maintenance done, so on. Further, we cannot expect the car to let us fly in it or transport us
over the ocean. Once we understand its capabilities and develop faith in its fitness to be a
safe transport, we can be sure that it serves the purpose well.

God cannot be seen or touched. He can only be experienced. Understanding Him requires a
subtle and calm mind and a keen awareness. We need to gain such understanding and call
Him with true faith and belief, for Him to respond. This process of learning the true nature
of everything around us, not tinging them with our biases, realizing the true and natural
relationships between entities seem to be the optimum living!

Let us become true believers and devotees!

KANNADA COMMENTARY
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Vachana 82: kangala mundana belaga kanade - See the Light!
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TRANSLITERATION

kaMgala muMdaNa beLaga kaaNade kaMDakaMDavara hiMde haridu
innu bEre kaMDeneMba bhaMgitara nODaa!

Tannalli taa suyidaaniyaagi nODalariyade

bhinnagaNNali nODiheneMdu tamma maredu

innuMTeMdu arasuva aNNagalLiraa, nlvu kELire.

Manavu mahadalli niMdude liMga;

karaNaMgaratude kaMgal.a muMdaNa beLagu.

Idanariyade muMde ghanavuMTeMdu toLali baLali arasiheneMdu
aremarulLaagi hodarayyaa nimma neleyanariyade

appaNNapriya cennabasavaNNa

TRANSLATION (WORDS)

kaMgala( of eyes) muMdaNa (in front,) beLaga (light) kaaNade( without seeing)
kaMDakaMDavara (every Tom, Dick and Harry, all kinds of people) hiMde (behind)
haridu (going)

innu ( now) bEre (other, different) kaMDeneMba (I saw) bhaMgitara(disappointed
people) nODaa!(you see)

Tannalli (in oneself) taa (one) suyidaaniyaagi (being awake) nODalariyade (not knowing to
see)

bhinnagaNNali (through different eye, other than being awake) nODiheneMdu (say that I
have seen) tamma( themselves) maredu(forget)

innuMTeMdu (thinking that there is more) arasuva (seeking) aNNagaLiraa,(Oh! Brothers)
nlvu KELire.(you listen)

Manavu (mind) mahadalli (in the profound) niMdude(If established) liMga;(that is linga)
karaNaMgaratude( that which is understood by the senses) kaMgal.a (the eyes) muMdaNa



(before) beLagu.(is light)

Idanariyade (without understanding this) muMde (somewhere far off) ghanavuMTeMdu(
is profound) toLali (being suffered) baLali (being exausted) arasiheneMdu (saying that I
have found)

aremarulLaagi ( Half mad) hodarayyaa (are gone) nimma (your) neleyanariyade (not
knowing dwelling, abode)

appaNNapriya cennabasavaNNa (Appannapriya chennabasavanna)

TRANSLATION

Pray see, these disappointed people running behind everyone else to find the light, without
seeing the light right before their eyes!

Pray listen, Oh brothers! Without knowing how to awaken the within to see the divine, you
are seeking the eyes of someone else to see the divine!

Establishing the mind in the profound is finding Him!

That which is understood by the senses is the light before the eyes!

Not realizing this, looking for the divine all over, they have suffered, exhausted and have
become half-witted, while not finding Your Abode, Oh AppaNNapriya CennabasavaNNa!

COMMENTARY

This Vachana is from Sharane Lingamma, wife of Sharana Hadapada Appanna. She uses
the signature AppaNNapriya (Appanna’s beloved) CennabasavaNNa! She is lamenting on
how we simply do not recognize the divine right before our eyes, but look for all the wrong
places with all the wrong aids to see Him. To see the Light (the profound, the divine) all
that is needed is awakening the within or developing a keen awareness. It has to come from
within. It cannot be transferred by one to other. Lingamma says that establishing the mind
in the Profound is the right light to be seen. We do not recognize this simple fact. We are
always distracted by our senses and hence we are told that we need to control them.
Lingamma on the other hand says that what we perceive from our senses leads to the divine
light! We have all we need. It is just a matter of utilizing what our senses offer (i.e.
understanding the senses) to see the divine. She is asking us to open our keen, observative
eye and set the mind on the divine, rather than going around finding all sorts of devices,
rituals and individuals to follow. While she calls us half-witted, tired and exhausted
because of these unnecessary means, her compassion pours out when she uses ‘Oh! Elder
brothers!’ to alert us!

Let us open our inner eyes to understand the senses and see the Light!

KANNADA COMMENTARY
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Vachana 83: Kangaleke Nodabedavendade Maanavu? - Overcoming Senses
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TRANSLITERATION

kaMgalLEke nODabEdaveMdaDe maaNavu?
shrOtRuMgalLEke aalisabEdaveMdaDe maaNavu?
jihveyEke rucisabEdaveMdaDe maaNavu?
naasikavEke vaasisabEdaveMdaDe maaNavu?
tvakkEke sOMkisabEdaveMdaDe maaNavu?

I bhEdavanaridu nuDiyalu samadhaatuvaayittu
guhEshvaraliMgakke olida kaaraNa

abhimaana lajje bEsattu hOyittu

TRANSLATION (WORDS)

kaMgalLEke (why do the eyes) nODabEdaveMdaDe( if asked not to see) maaNavu? (don’t
let go/ quit)

shrOtRuMgaL.Eke (why do the ears) aalisabEdaveMdaDe(if asked not to listen/ hear)
maaNavu?( don’t let go/ quit)

jihveyEke(why do the tongue) bEdaveMdaDe (if asked not to taste) maaNavu?( don’t let
go/ quit)

naasikavEke( why do the nose) vaasisabEdaveMdaDe(if asked not to smell) maaNavu?
(don’t let go/ quit)

tvakkEke(why do the skin) sOMKkisabEdaveMdaDe (if asked not to touch) maaNavu?(
don’t let go/ quit)

I(this) bhEdavanaridu(by knowing this secret) nuDiyalu(if said, revealed) sama(equal, one
with)dhaatuvaayittu (the original, the god)

guhEshvaraliMgakke(for Guheshvara) olida (surrender, love) kaaraNa(for the reason of)
abhimaana(pride) lajje (shame,shyness) bEsattu(bored, tired) hOyittu(disappeared)

TRANSLATION

Why do the eyes, when asked not to see, don’t quit seeing?



Why do the ears, when asked not to hear, don’t quit hearing?

Why does the tongue, when asked not to taste, doesn’t quit tasting?

Why does the nose, when asked not to smell, doesn’t quit smelling?

Why does the skin, when asked not to touch, doesn’t quit touching?

On knowing the secret and revealing, they merge in Him!

On surrendering to Guhesvara Linga, pride and shyness get tired and dissappear!

COMMENTARY

The key phrase in this Vachana by Allama Prabhu is ‘sama (equal, one
with)dhaatuvaayittu (the original, the god)’ meaning merging or one with Him. This is
linga-anga saamarasya! What is holding us from achieving this state is our dependence on
the five sense organs. We do not know how to be free from them. We can command these
organs not to see, not to hear, not to taste, not to smell, and not to touch. But, they do not
heed. Their very nature is always to sense the external. They are not designed to perceive
the internal. Since we lack this knowledge, we get immersed in materialistic endeavors.
When we experience good, we get intoxicated with joy and our ego goes further up. When
we experience bad, our sorrow takes us down to depths. We can never have the strength to
escape from the influence of the five sense organs. It is interesting that Allama Prabhu
chooses to ask five questions one for each organ, instead of asking one common question
for all. His repeated questioning must have come from his deep inspection of how to escape
from the influence of these organs, or his intent to stress how important it is for us to look
deep into the nature of these organs.

How does one gain the knowledge of becoming free from the influence of these organs? It
has to come from a knowledgeable Guru who has conquered them. Once knowing this
secret, the disciple follows it and overcomes the influence of sense organs and merges with
God. Having merged with God and surrendered to Him, his ego, shyness and other
negative attributes vanish. The lesson then is not attempting to control the sense organs,
but to become free from their influence. The teacher can transfer the required knowledge,
but the disciple is the one who has to follow it.

Let us not be swayed by the sensory pleasures and displeasures!

KANNADA COMMENTARY
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Vachana 84: Ayyaa nararoLu huTTi - From Ignorance to Awareness
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TRANSLITERATION

Ayyaa nararoLu huTTi, marahinoLage biddavalLa taMdu
mahaasharaNaru enage kuruha tOridaru

guruveMbudanaruhidaru, jaMgamave jagada kartuveMdaruhidaru.
Avara neleviDidu manava niliside, kaaya jlvaveMbudanaride.
Bhava baMdhanava haride, manava nirmala maaDide.

beLagida darpqgaNadaMte citta shuddhavaadalli,

nlvu accottidda kaaraNadiMda nimma paadaviDidu

naanu nijamuktal.aadenayyaa appaNNapriya cennabasavaNNa

TRANSLATION (WORDS)

Ayyaa (sir) nararoLu (among humans) huTTi (born), marahinoLage (in ignorance)
biddavaLa (lying) taMdu (brought)

mahaasharaNaru (great sharaNaas) enage (to me) kuruha ( the symbol of god) tOridaru
(showed)

guruvu (guru) eMbudanu (what is) aruhidaru,(revealed) jaMgamave (jaMgama alone)
jagada (of the world) kartuveMdu (maker) aruhidaru.(revealed)

Avara (their) neleviDidu ( holding feet) manava (my mind) niliside (established, I put in
place) kaaya (body) jIvavu (life) eMbudanu (what is) aride.( I understood)
Bhava(worldly) baMdhanava(ties, bondage) haride,(I tore) manava ( the mind) nirmala
(pure) maaDide.( I made)

beLagida(polished) darpaNadaMte(like a mirror) citta (mind) shuddhavaadalli,(when it is
pure)

nlvu(you) accottidda( were imprinted) kaaraNadiMda(for the reason) nimma (your)
paadava (feet) iDidu (holding)

naanu (I) nijamuktal.aadenayyaa (became completely free) appaNNapriya
cennabasavaNNa (Appanna priya Chennabasavanna)

TRANSLATION

Dear Sirs! Having born among ordinary humans, I had fallen in ignorance!
The great Sharanaas showed me the symbol of (way to) God.
They revealed the concept of guru, they revealed that Jangama alone is the maker of the



World

Holding their feet, I established my mind, I understood the body and the soul,
I tore the bondages of the world and purified my mind.

As the mind became clear as a polished mirror,

with Your abstraction imprinted on it, I held on to it and

became completely (truly) free, Oh! Appanna priya Chennabasavanna!

COMMENTARY

In this Vachana, Sharane Hadapada Lingamma traces her path from ignorance to
enlightenment. She says that having born among ordinary (common) people, she was
drowned in the sea of ignorance. Shranaas revealed her the symbol of enlightenment. They
showed the concept of guru and impressed that this world is made by jangama alone. With
these concepts understood, Lingamma says that she established her mind in that bliss,
understood the meaning and purpose of body and soul, tore up the worldly bondages and
purified her mind. With that clear mind on which the God concept was impressed, she held
on to it and became truly free.

This Vachana provides the roadmap for self-realization or becoming truly free. Having
born among common humans, we are all occupied by our routine worldly activities and
seldom find time or develop an inclination to seek the true freedom. Sharanaas urged us to
get away from that ignorant mode through the concepts of Guru and Jangama. The word
‘Guru’ stands for the one who erases ignorance. We immediately associate Guru to an
individual preferably with yellow robes, always quoting slokas and mantras. Lingamma
takes us away from this thinking saying that sharanaas showed her ‘what is Guru’ i.e. the
concept of guru not an individual guru. The keen desire and awareness needed to move
from ignorance to enlightenment is the conceptual guru. Along the same lines, Jangama is
equated to a wandering ascetic who has given up his worldly possessions and has devoted
himself to enhancing God awareness among the common men. Lingamma says that the
Sharanaas impressed on her that Jangama alone is the maker of the world. Jangama
stands for ‘mobile, dynamic, non-static’ implying that nothing in this world is static or
permanent except the true awareness. With the concepts of guru and jangama in hand,
Lingamma could tear up the worldly bondages, could understand the true meaning and
purpose of body and soul (Jeevaatma) and achieved the true freedom. With this roadmap
we all can reach the heights Lingamma reached starting from her beginnings as an
ignorant individual.

Let us invite the conceptual guru and jangama into our lives!

KANNADA COMMENTARY
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Vachana 85: Guruvingu Shishyangu — You are your teacher!

ddone 5aéor{fa s8I BRT? SFHTD ToT? Q0T 8T WOTH?
e ?ﬁémd 33, Ieed,, éaéai‘e DB B, I3eedT,.
BFT0V 6-"')83025 OB, S9TE @Ridmﬁ 20B0TE, D IZDHIBT?



38 ©TdMoTBE BN VB BBBI,0 VD FreBew,

Qe g,abo KRedTzedSordabew,

AR Qe DBV AR 0BHBS, rHhYoes?

QDETE MEe3,BO0N Sode 0B B 08 Soje wdabhied Fpewe.

TRANSLITERATION

guruviMgU shiShyaMgU aavudu doora? Aavudu saare? eMbudanu aaru ballaru?
guruvE shiShyanaada tanna vinOdakke, shiShyanE guruvaada tanna vinOdakke.
karmaveMba kouTilya eDevokka kaaraNa bhinnavaagidditeMdaDe,

adu nishcayavahude?

Aadi anaadiyiMdattatta munnalaada paratatvaM tiLidu nODalu,

nInE svayaM jyOtiprakaashaveMdariyalu,

ninage nInE guruvallade ninniMdadhikavappa guruvuMTe?

idukaaraNa guhEshvaraliMga taanE eMbudanu tanniMda taanE ariyabEku nODaa

TRANSLATION (WORDS)

guruviMgU (to the guru, to the teacher) shiShyaMgU-(and to the disciple-)

aavudu (which is ) doora? (far?) Aavudu (which is ) saare?( near?) eMbudanu (that which
is asked) aaru (who) ballaru?(knows?)

guruvE (teacher himself)shiShyanaada(became disciple) tanna (his own) vinOdakke,
(pleasure) shiShyanE (the disciple himself) guruvaada (became teacher)tanna(his own)
vinOdakke.(pleasure)

karma(action) veMba (which is )kouTilya(hypocracy, deceit) eDevokka( has entered the
mind) kaaraNa (for the reason)bhinnavaagidditeMdaDe,(if seems different)

adu (it) nishcayavahude? ( is it for sure?)

Aadi (beginning) anaadi (without beginning ) yiMdattatta (beyond) munnalaada (which
existed before) paratatvaM (the ultimate) tiLidu (understanding, comprehending)
nODalu,(if seen)

nInE (you alone)svayaM (your self) jyOtiprakaashavu (bright light) eMdariyalu,(if
understood) ninage(to yourself) nInE(you alone) guruvallade (if not the teacher)ninniMda
(to you) adhikavappa(superior ) guruvuMTe?(is there a teacher)

idukaaraNa(for this reason) guhEshvaraliMga (Guheshvara linga)taanE(oneself)
eMbudanu(which is)

tanniMda(from oneself) taanE (one) ariyabEku(should understand) nODaa.(you see.)

TRANSLATION

Who knows how far apart or how close are the teacher and the disciple?

The teacher became the disciple for his pleasure, and the disciple became the teacher for
his pleasure!

Deceived by the materialistic activity, if the teacher and disciple appear to be different, can
it be for sure?



To really comprehend the Ultimate which existed before the idea of beginning and without
beginning came in to being,

To realize that you yourself is that ever shining illumination,

You have to be your own teacher, there is no other superior guru.

As such, you yourself have to realize that you are the Guhesvara Linga, you see!

COMMENTARY

Our previous postings mention that a guru (teacher) is needed to get one started on the
spiritual path for self-realization. We have also said that when an intense desire arises in
the disciple, a guru appears, meaning that disciple must be ready to receive the knowledge.
An intense desire to do so is a must. Allama Prabhu expands on the concept of guru further
in this Vachana. He says who knows how far apart or close the guru and disciple are,
essentially leading to the thought that the two are one and the same. Guru becomes a
disciple for his pleasure and the disciple becomes guru for his pleasure. What is the
significance of this paradox? An individual with a kindled intense desire to learn becomes
a disciple, while the individual on gaining the knowledge becomes a guru. Ignorance can be
considered as the characteristic of the disciple. When he realizes his state of ignorance, he
might look for a guru to guide him. Even after such guidance is provided, the disciple
continues to be ignorant unless he is willing to shine the light on the recently gained
knowledge by himself. Neither the guru nor others around him are of any help in this
regard. He himself has to become his guru. Allama Prabhu says that we tend to distinguish
guru and disciple as separate because of the ignorance covering us due to the mundane
materialistic activities we are involved in. If we can emerge from the grip of this ignorance,
we realize that the only guru we have and need are ourselves. It is interesting that Allama
prabhu concludes the Vachana saying that one has to see that he/she and the God
(Guhesvara Linga) are one and he/she has to realize it by himself/herself.

In summary, a guru is essential to guide us in the right path. An intense desire and
awareness is a must to seek and find such guru. Even after receiving the knowledge from a
guru, internalizing it and seeing the divine through this enhanced awareness is still the
responsibility of the individual. No one else can give one such power. Finally, the Lord and
the individual are one and the same, there is no duality or separation. When the awareness
heightens, the unity of jeevatma and paramatma becomes obvious.

Let us find the guru in us!

KANNADA COMMENTARY
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Vachana 86: Lokadalliha Nuuraaru Gurugalu — True Teacher
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TRANSLITERATION

10kadalliha nURaaru gurugal.a nODi nODi naanu bEsaragoMDenayya
vittaapahaari gurugalLu nUraaru

shaastraartha hELuva gurugaLu nUraaru,

maMtrataMtradiMdubhaya 10kadalli sukhaduHkhavlva gurugalLu nUraaru
satkaramQOpadEshavanaruhi Svarga martydalli sukhavlva gurugalLu nUraaru
vicaaramukhadiMda ShaTsaadhaneyanruhuva gurugalLu nURaaru
viShayaMgaLella mithyaMgal.eMdaruhi aatmaanuraagatvavanlva gurugalLu nUraaru
shivajlvara Ekatvanaruhi nirmalaj~jaanavlva gurugal.u pramatharu.
saMshayaaLigal.anella j~jaanagniyiMda dahisi muktiya haMgeMbuda aruhina
baMdhadallirisida guru

cennabasavaNNanallade mattOrvana kaaNe nODaa, kapilasiddhamallikaarjunaa.

TRANSLATION (WORDS)

10kadalliha (present in this world) nURaaru (handreds of) gurugal.a ( teachers, gurus)
nODi nODi (seeing again and again) naanu ( I) bEsaragoMDenayya ( am tired sir)
vittaapahaari (wealth stealing, taking away the wealth) gurugalLu (gurus) nUraaru (are
hundreds)

shaastraartha ( explaination to rituals) hELuva (giving) gurugalLu (the gurus)
nUraaru,(are hundreds)

maMtrataMtradiMda ( sacred verse and technique) ubhaya (both) I0kadalli (in the world)
sukha(happiness) duHkhav (suffering) Iva(giving) gurugalLu (the teachers) nUraaru (are
hundreds)

satkaramQOpadEshavanu (preaching good deeds) aruhi (informing, talking about)
Svarga (heaven) martydalli (in the mortal world) sukhavlva (giving pleasure) gurugalLu (
teachers ) nUraaru (hundreds of)

vicaaramukhadiMda (giving importance to thinking) ShaTsaadhaneyanruhuva(teaching
six achievements) gurugalu (teachers) nURaaru (are hundreds)

viShayaMgalLella ( all the objects of desire) mithyaMgaL.eMdu (are false) aruhi (saying)
aatmaanuraagatvavanlva (making one self centered) gurugaLu nUraaru (teachers are
hundreds)

shiva(god, shiva) jlvara (the living being) Ekatvanaruhi (making one know the unity of)
nirmalaj~jaanavlva (giving pure knowledge) gurugaLu (teachers) pramatharu (are
pramathas, the early Sharanas)

saMshayaaligal.anella (chain of doubts) j~jaanagniyiMda ( with the fire of pure
knowledge) dahisi (burning)

muktiya ( of freedom) haMgeMbuda (obligation, debt) aruhina ( the awareness)



baMdhadallirisida ( has kept it tied by) guru (the guru who)

cennabasavaNNanallade (ChennabasavaNNa) mattOrvana ( other than) kaaNe nODaa,(I
don’t see sir!)

kapilasiddhamallikaarjunaa.(Kapilasiddhamallikaarjuna)

TRANSLATION

After seeing the hundreds of Gurus of this world over and over again, I am tired Sir!
There are hundreds of Gurus snatching your wealth.

There are hundreds of Gurus explaining the meaning of rituals.

There are hundreds of Gurus that offer pleasure and sorrow in this and the world beyond,
through sacred verses and techniques.

There are hundreds of Gurus that preach good conduct that gives pleasure here and in
heaven.

There are hundreds of Gurus that preach that intense thinking is the way to achieve the
sixfold wealth.

There are hundreds of Gurus that say that all objects of desire are false and make one self-
centered.

Pramathas (accomplished Sharanas) are the gurus that show the unity of Shiva (Linga,
God) and Jeeva (Anga, individual) and provide the pure self-knowledge.

Having burnt the chain of doubts with the fire of knowledge, the only Guru who tied up the
debt of freedom with ropes of awareness is Chennabasavanna and no one else, you see!
Kapilasidda Mallikarjuna!

COMMENTARY

This Vachana is from Sharana Siddarameswara. Siddarameswara resident of Sholapur
area is said to have become an ardent devotee of Shiva very early in his life. He devotes a
major part of his life to worshipping Shiva in the form of temple-resident (Static, Sthavara)
Linga. He also believed that serving community is an important part of devotee’s life and
said to have constructed wells, shelters and lakes. Allama Prabhu in his effort to drive
home to Siddarameswara that devotion and community projects are not the end in
themselves, and the Self-knowledge and awareness of the unity of the Lord and the devotee
(i.e. Linga-Anga Saamarasya) are the most important, brings him in contact with Sharanas
at the city of Kalyana. Siddarameswara participates in Anubhava Mantapa (platform of
experience) of Sharanas and becomes a disciple of Chennabasavanna (nephew of
Basavanna). In this Vachana, Siddarameswara enumerates the variety of teachers (Gurus)
found in the world and emphasizes that the true teacher is the one who enhances the
intense desire and awareness to achieve self-realization.

It is apparent that even in the eleventh century (the time of Sharana movement) Gurus of
various types and inclinations were present. Some were more interested in snatching the
wealth of their disciples. Some gurus preached the ritualistic way of life. Some offered
techniques to enhance pleasure and avoid sorrow in this and the next worlds. Some
preached that the good conduct here is the only way to achieve heaven. Some advocated
thinking and questioning as the mechanism for achieving the sixfold wealth: sama (Control
of mind — ManoNigraha), dama (control of external senses, Baahyandriya Nigraha) ,



uparati (Withdrawing from objects, Vairaagya), titiksa (endurance of pain/pleasure,
heat/cold, etc.), sradda(faith, belief) and samaadhana (single-pointedness of mind). Some
teach that all objects of desire are false and one should get self-centered. Siddarameswara
concludes that the Sharanas who have accomplished Linga-Anga Saamarasya (Unity with
Him) are the only true Gurus who can remove the chain of doubts from disciple’s mind and
impart pure knowledge of the self. They are the only Gurus who can show the true freedom
through true awareness. In particular, Siddarameswara offers his utmost respect saying
that his Guru Chennabasavanna is the only true guru that he has come across and no one
else.

Let us become aware and gain pure self-knowledge through those who have achieved it!

KANNADA COMMENTARY
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Vachana 87: Brahmananaagali Kshatriyanaagali - True Disciple
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TRANSLITERATION

braahmaNanaagali kShatriyanaagali vaishyanaagali shUdranaagali
aava jaatiyalli huTTidaatanaadarU aagali



guru kaaruNya paDedu aMgada mEle liMgava dharisidavanu
aacaara saMpanna satkriyanaada mahaamanE
mUru loKakke adhikaariyu nODaa akhaMDEshvaraa.

TRANSLATION (WORDS)

braahmaNanaagali (let him be a Brahmin , born in the highest caste) kShatriyanaagali
(let him be a warrior) vaishyanaagali ( let him be a trader) shUdranaagali (let him be a
manual laborer)

aava( whichever) jaatiyalli ( caste) huTTidaatanaadarU aagali (let him be born )

guru (the Guru,the teacher) kaaruNya (blessings) paDedu(received) aMgada mEle ( on
the body) liMgava (Linga, the icon of God) dharisidavanu (who wares)

aacaara(good behavior) saMpanna (the one with) satkriyanaada ( one with right actions)
mahaatmanE ( great soul indeed)

mUru (three) loKakke (worlds) adhikaariyu (authority over) nODaa (you see)
akhaMDEshvaraa. (Akhamdeshvara)

TRANSLATION

Whether one is a Brahmin, Kshatriya, Vysya or Sudra,

No matter which caste one is born in,

After earning the blessings of the Guru, the one who wares Linga on his body,
and the one with good conduct and right actions, is the great soul indeed!

He is the authority over the three worlds, you see, Akhamdeshvara!

COMMENTARY

In previous postings we have addressed the concept of Guru, the teacher. It is said that
Guru appears when the disciple is ready, or the disciple finds the Guru when he is ready
for receiving the knowledge. In this Vachana, Sharana Shanmuka Swamy addresses as to
who would be qualified to be a disciple and the state the disciple would reach once blessed
by the Guru.

It is apparent that the four-caste system consisting of Brahmin (knowledge bearer, the
highest caste), Kshatriya (warrior, protector), Vysya (Trader, Merchant) and Sudra
(manual laborer, the lowest caste) was very prevalent and hence Sharana Shanmuka
Swamy clarifies that it is immaterial as to which cast the disciple is born in. As long as the
disciple earns/receives the blessings of the guru, he becomes eligible for the divine
knowledge. As we have mentioned in previous postings, guru is not limited to be an
individual, rather it is a concept. Those who develop an intense desire to be enveloped by
this concept, obtain the keenness of detecting the subtlety in all things around them. Such
subtle nature enables them to see the truth beyond what appears at the surface of entities
around them. That is the blessing of the guru. As a symbol of acquiring the subtle divine
principle, guru offers the disciple Linga, the icon of the divine principle. The disciple wears
the Linga on his body. It is not sufficient to wear the Linga as a ritual, but the disciple has
to grasp the true meaning behind it and conduct himself well in all aspects and perform
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right actions. He thus becomes the authority of all the three worlds (Heaven, Mortal and
Hell), implying that he is capable of realizing the whole Universe, commonly believed to be
consisting of the three worlds. Shanmuka Swamy says that such a true disciple has
reached the ultimate level of merger with the God, the so called Linga-Anga saamarasya.

In general, understanding the material of which any given object is made yields an
understanding of everything else made of the same material. For example, understanding
properties of Gold, allows understanding of all jewelry made of Gold no matter what their
shapes and sizes are. Similarly, all things in this world, although identified with different
names and shapes, have the same life source. The blessing of guru provides us the insight
into this life source and allows us to talk authoritatively about all entities around us. Such
blessing and insight are not limited by the caste one is born in.

Let our conduct and actions become that of a blessed disciple!

KANNADA COMMENTARY
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Vachana 88: Eriya Kattabahudallade - Disciple’s Responsibility
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TRANSLITERATION

Eriya kaTTabahudallade nlra tuMbabahude?

Kaidu koDabahudallade kalitanava koDabahude?

Vivaaha maaDabahudallade, puruShatanavanarasabahude?
Ghanava tOrabahudallade, neneha nilisabahude?

‘Odokkaalu buddhi mukkaalu’ eMba 10kada maatinaMte
Sadguru kaaruNyavaadarU saadhisidavanilla sakalEshavaraa



TRANSLATION (WORDS)

Eriya ( the raised bank) kaTTabahudallade (can be built) nlra (water) tuMbabahude? (
but can one fill it with?)

Kaidu (weapon) koDabahudallade(can be given) kalitanava (bravery) koDabahude?(but
can one give?)

Vivaaha (marriage) maaDabahudallade,(can be conducted)
puruShatanavanarasabahude?( but can one seek virility)

Ghanava (the profound) tOrabahudallade,(can be shown) neneha (attention) nilisabahude?
( but can one set, resolute)

‘Odokkaalu (study, reading is one fourth) buddhi (intelligence) mukkaalu (is three fourth)’
eMba (as) IOkada (world’s) maatinaMte (the saying goes)

Sadguru (the teacher, the guru) kaaruNyavaadarU (even with the blessings of)
saadhisidavanilla

(there is no one who has achieved) sakalEshavaraa (Sakaleshvara)

TRANSLATION

The tank bund can be built, but can it be filled with water?

The weapons can be provided, but can bravery be imparted?

The marriage can be conducted, but can one seek virility?

The profound can be shown, but can attention be set (can one be made resolute)?
As the saying goes, ‘Reading is one fourth, intelligence is three fourth,’

Even with the blessings of Guru, no one has achieved It, Oh Sakaleshvara!
COMMENTARY

In previous postings we have addressed the importance of Guru’s blessings and
corresponding intense desire and awareness in the disciple for successful transmission of
the knowledge. In this Vachana, Sharana Sakalesha Maadarasa says that Guru’s blessing
is not the end of it all. It is just the first step and there is something more needed, and it
depends on the disciple.

We can build the raised bank (bund) of a tank (lake), but filling it with water requires
adequate rainfall. In addition to the rain, the water needs to be channeled to fill the tank.
Thus, success in making the tank complete is a combined effort of the man and the divine.
We can provide the most powerful weapons to a soldier, but he cannot use them efficiently
without inherent bravery. The bravery is a result of his practice and training of the body,
and the invisible force that bestows him with the mental strength. Similar combination is
needed for the development of virility in married individuals. Along the same lines, the
Guru can show the profound, but cannot make the disciple set on the profound. The
combination of persistence practice by the disciple and his inherent nature to stabilize the
mind on the profound is needed. It is said that ‘reading and studying is only one fourth of
the effort, the intelligence is the rest of three-fourth. That means, in addition to the efforts
by the individual, we need some abstract power that propels us to find the divine. That
power could be our inherent nature. It should be recognized and kindled to achieve the
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ultimate knowledge. Maadarasa says that not many have achieved such capability.

In summary, Guru’s blessings and lessons give us the initial resource towards achieving the
ultimate knowledge. We then try to supplement that initial resource with persistent
practice and develop an intense desire to achieve it. In this process, we end up making
mental images of what needs to be achieved. This image and the intense desire sway us
away from achieving the ultimate. Since the ultimate is beyond the sphere of human mind,
it cannot be visualized or desired. We should develop a clear understanding of how the
mind works and enhance our inner strength to see the ultimate. This inner strength is the
invisible divine power, the three-fourth component.

Let us expand our inner strength to invite the divine power into us!
KANNADA COMMENTARY
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Vachana 89: Tanuva Tontavamaadi - Nurturing the Body-Mind Garden
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TRANSLITERATION

Tanuva tOMTava maaDi, manava guddaliya maaDi, Agedu kaLedenayyaa bhraaMtina
bEra;

oDedu saMsaarada heMTeya, Bagedu bittidenayyaa brahma bljava;

aKaMDa maMDalaveMba baavi, pavanavE raaTAALa, suShumna naalLadiMda udakava
tiddi,

basavagal.aivaru hasageDisihaveMdu, samate sairaNe eMba bEliyanikki,

aavaagalU I tOTadalli jaagaraviddu, sasiya salahidenu kaaNaa guheshvaraa

TRANSLATION (WORDS)

Tanuva (the body) tOMTava (garden) maaDi, (I made) manava ( the mind) guddaliya
(pick axe) maaDi (I made), Agedu ( by digging)" kalLedenayyaa (I got rid of) bhraaMtina



(illusion )bEra (the roots of); oDedu (breaking) saMsaarada (worldly) heMTeya ( chunks of
mud), Bagedu(after digging,raking) bittidenayyaa ( sowed) brahma bljava (the seed of
Brahma);

aKaMDa (complete, non fragmented) maMDalavu(space, expanse ) eMba (called) baavi
(well ), pavanavE (breath alone) raaTAALa ( is pulley), suShumna naalLadiMda ( with the
energy channel called sushumna) udakava (water) tiddi ( I irrigated the garden)’
basavagal.aivaru (five bulls) hasageDisihavu (will destroy) eMdu (thinking that), samate
(balance, equanimity)sairaNe(tolerance) eMba (called) bEliyanikki,(put the fence of)
aavaagalU (all the time) I (this) tOTadalli (in garden) jaagaraviddu (being awake),

sasiya (of plant) salahidenu (I took care) kaaNaa (you see) guheshvaraa (Guheshvaraa)

TRANSLATION

I made the body a garden and the mind a pick axe,

I dug and got rid of the roots of illusion; I broke the worldly mud chunks and sowed the
seeds of Brahma;

From the well of non-fragmented expanse, with breath alone as the pump and from the
deoths of sushumna, I irrigated the garden;

Concerned that the five bulls will destroy it, I installed the fence of balance and tolerance;
Being awake all the time, I took care of the sapling, you see Guhesvaraa!

COMMENTARY

In this beautiful Vachana, Allama Prabhu comments on the ingredients needed to implant
and enhance the Godliness within us to make the body into a true temple, using the various
gardening activities as simile. The body is made into a garden plat (Body is the temple).
The mind is made into a pick axe, a tool that helps digging. The characteristic of the mind
is to always “dig’, dig the past, dig the present and dig (worry about) the future. Allama
Prabhu uses this mind pick axe to dig and get rid of the roots of illusion. For a garden to
flourish, the soil has to be free of knots. Allama Prabhu compares the worldly activities to
the knots (chunks) of mud that need to be broken. Indeed, our worldly activities tie our
lives into knots that keep us bound. We need to untie those knots. Into this tended soil, the
seed of Brahma (profound knowledge, awareness) is sown. The word ‘bagedu’ has two
meanings: digging or raking, and learning. Allama Prabhu is emphasizing that he learnt all
about the seed of Brahma (the divine) before planting it; he did not just dig the soil and
plant the seed. We need learn to all about the seed and make sure it is the right kind, to get
the right crop. Once the seeds are sown, it is time to irrigate them. The source for this
irrigation is the well of the whole expanse (Universe). Allama Prabhu uses the channel of
Sushumna to fetch the water from the deep well. Sushumna is the channel of energy flow in
the (subtle) body that starts at the lowest and ends at the highest Chakra (nerve/ energy
bundle) locations. Essentially, Allama Prabhu is invoking the deepest energy source in the
body and carries this energy through the body to soak the seeds just sown. This is the
concept of awakening the Kundalini Shakti (power/energy). Farmers use a mechanism
called ‘Etha’ or ‘raataala’ (in Kannada) to fetch the water from wells. The farmer moves
the Eetha down (collecting water from the well) and up (bringing up and releasing the
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water into the garden). Allama Prabhu uses ‘breath’ as Etha. The up/down motion of Etha
is compared to inhale/exhale aspects of breath. As the seeds sprout, Allama Prabhu is
concerned that the five bulls (referring to the five senses) might destroy the garden. As
such, he builds a fence around the garden with balance (equality) and tolerance as the
components. In addition, he is staying awake all the time to make sure that the garden
flourishes, meaning that it is a must for us to be aware and awake for the divine knowledge
in us to sprout and flourish — just planting it is not sufficient. The Vachana is thus a
complete guide to self-realization!

Let us grow the garden of self-realization!
KANNADA COMMENTARY
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Vachana 90: Tanuva Gelalariyade - Body, Mind and Wealth
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TRANSLITERATION

Tanuva gelalariyade, manava gelalariyade

Dhanava gelalariyade, bhramegoMDittu 10kavellavu,

Tanuva daasOhake savesi, manava liMga dhyaanadalli savesi,
Dhanava jaMgamadalli savesi gellaballaDe

saMgana basavaNNanallade mattaaranU kaaNe guhEshvaraa-
nimma sharanaNa saMgana basavaNNaMge namO namO enutirdenu

TRANSLATION (WORDS)

Tanuva (the body) gelalariyade,(not knowing to conquer) manava (the mind) gelalariyade
(not knowing to conquer)

Dhanava (the wealth) gelalariyade,( not knowing to conquer) bhramegoMDittu (is
illusioned) 10kavellavu,(the whole world)

Tanuva (the body) daasOhake(for daasoha) savesi,(used, engaging in service) manava
(mind) liMga (the god) dhyaanadalli (in meditation) savesi, (engaging in)



Dhanava (wealth) jaMgamadalli ( towards jangama) savesi (engaging in service)
gellaballaDe (to know to conquer)

saMgana basavaNNanallade (other than sangana Basavanna) mattaaranU(no one else)
kaaNe (I don’t see)

guhEshvaraa-(Guheshvara) nimma (your)sharanaNa saMgana basavaNNaMge (to devotee
basavanna)

namO namO enutirdenu (I bow to him)

TRANSLATION

Not knowing how to conquer the body, not knowing how to conquer the mind, and not
knowing how to conquer the wealth, the whole world is under illusion!

Conquering the body by engaging it in service (Daasoha), Conquering the mind by
engaging it in meditation upon the God (Linga), and Conquering the wealth by dedicating
it to wandering ascetics (Jangamas), is only accomplished by Basavanna of Sangama — I
don’t know anyone else, Oh Guhesvara!

I bow to your devotee Basavanna of Sangama!

COMMENTARY

In this Vachana, Allama Prabhu provides a guide to how best we should utilize the three
prime resources we are all endowed with: Body, Mind and Wealth. He says that the world
is under illusion by not knowing how to conquer these entities. The body should be engaged
in service of the fellow beings around us (Daasoha). The mind must be immersed in
meditation to merge with the divine and the wealth should be utilized in supporting the
activities of realized souls (Jangamas) dedicated to bringing awareness to the community.
Allama prabhu says that Basavanna is the only individual he has come across who has
conquered all the three resources. He shows his utmost respect and admiration of
Basavanna by saying ‘I bow to your devotee Basavanna, Oh Guhesvara’.

We have said that the body is the temple and it should be kept fit for God to reside in it.
We exercise and eat right to keep the body fit and healthy. Indeed, we spend so much time
and resources to take care of the body that we become servants of the body rather than the
body being at our service. It is not sufficient that the body serves our needs, but it should
be dedicated to the service of the community around us.

We have said that the mind is a monkey and its natural state is that of wandering around.
We have to control our minds. We have to evaluate our wants and needs and minimize our
desires. Meditating upon the divine and constant awareness of the divine within and
around us is a must. We should be the masters of our mind and not vice versa.

Honest, unselfish work and devotion to profession is a must to earn an honest living.
Indeed, it is a must to take care of the needs of the family. Beyond that, the wealth should
be dedicated to support the activities that make the society better.

In summary, Allama Prabhu is advocating us to become masters of our body, mind and
wealth and use them appropriately, rather than being their servants.



Let us conquer body, mind and wealth!

KANNADA COMMENTARY
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Vachana 91: baMda baTTeya niMdu nODade — The Old yields to the New
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TRANSLITERATION

baMda baTTeya niMdu nODade, baMda baTTeya nODi sukhiyaade,

niMda nilava muMdugeDIsi niMda nilava muMdugoMDittu

taMde makkal.a guNa oMdE bhaavadalaDagi, saMdillada kaaloLage kai mUDittu.
oMdane hiDidu oMdane biTTaDE iMdu namma guhEshvarana sadbhaktiyaayittai
saMgana basavaNNaa!

TRANSLATION (WORDS)

baMda (journey that has been taken, that I have travelled) baTTeya( the path,way)
niMdu(being at) nODade,(not seeing, not accepting) baMda(that which has come) baTTeya
(my way) nODi (accepting) sukhiyaade,(have become happy)

niMda nilava(my attitude, stand) muMdugeDIsi (destroyed, erased) niMda nilava( a new
attitude, stand) muMdugoMDittu (started flowering)

taMde(father) makkaLa(issue’s, son’s) guNa (nature) oMdE(one) bhaavadalaDagi(hidden
in one expression,view) saMdillada(without any gap) kaaloLage (in the leg) kai (hand)
mUDittu(appeared),

oMdane (the one) hiDidu (holding) oMdane(the one) biTTaDE(if renounced) iMdu
(today)namma(our) guhEshvarana(of Guheshvara) sadbhaktiyaayittai(it will be true
bhakti you see) saMgana basavaNNaa(Sangana Basavanna)!



TRANSLATION

Not accepting the path I have travelled, I have become happy by accepting that which came
my way!

My inbuilt attitude (stand) got erased and the new attitude started flowering

The natures of the father and the son merged into one, and a hand sprouted amidst the
gapless legs

Holding on to one and renouncing the one (other), is the true devotion to Guhesvara today,
you see, Sangana Basavanna!

COMMENTARY

This is one of Allama Prabhu’s ‘complex’ Vachanas. I am using the word complex as a
rough translation for the Kannada word ‘bedagina’. The root of ‘bedagina’ is ‘bedagu’
meaning beautiful, breathtaking. A word close to bedagu is ‘beragu’ meaning surprising,
shocking. Thus these complex vachanas are not only beautiful and breathtaking, but also
meant to shock the reader into wondering what they mean. The realized souls like Allama
Prabhu have used this medium to portray their experiences and realization in most exciting
ways, almost as riddles. They have tried to express what cannot be expressed in words. The
purpose seems to be to motivate the reader to think and interpret these words on his/her
own.

The following depicts the ‘bhava’ (meaning and context) of this Vachana. I would like to
suggest reflecting on the lines in the Vachana after carefully reading the following.

For ages unknown everyone has walked through the path of mundane life. This path is full
of sorrow, dependency, ignorance, and death and such. This path takes one through
innumerable difficulties and experiences. An awakened individual will never look back at
this path. His journey is now completely in the new path shown to him by the conceptual
Guru. The new path is the path of realizing Shiva, the Self. This new path is full of
brightness, wisdom, independence, pure love and presence of the divine. As such, the
individual forgets the old path, sheds all the old attitudes and attainments and embraces
the new path. The Guru guides him. The Guru/disciple relation of the two manifests into a
single nature of father and son. Their mutual respect and love results in internal and
external purity of both and the emphasis changes to pure, impassionate merger with divine.
Their actions are so alike that there is no gap between them and their common hand
sprouts into performing the best for the fellow beings leading them towards godliness. Both
the Guru and the disciple have discarded the mundane and have embraced the divine. This
is the true devotion. In guru, this devotion is his merger with the divine; in disciple this
devotion is his intense following of the divine path.

Let us Shed the Old and Embrace the New Path!
KANNADA COMMENTARY
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Vachana 92: aksharava ballevendu - Bookish Knowledge
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TRANSLITERATION

akSharava balleveMdu ahaMkaaraveDegoMDu lekkagoLLarayyaa
guru hiriyaru tOrida upadEshadiMda

vaagadvaitava kalitu vaadiparallade

aaguhOgeMbudanariyaru!

Bhaktiyanariyaru, yuktiyanariyaru, mutiyanariyaru

mattU vaadakeLisuvaru hodaru

guhEshvaraa. Sele koMDa maariMge!

TRANSLATION (WORDS)

akSharava (scriptures) balleveMdu (thinking I know) ahaMkaaraveDegoMDu (being
proud) lekkagoLLarayyaa (don’t respect)

guru (teacher)hiriyaru (seniors, those who are knowledgeable) tOrida(shown, taught)
upadEshadiMda( from the teachings)

vaagadvaitava (nonduality only in words) kalitu (learning) vaadiparallade (they argue, but)
aaguhOgeMbudanariyaru! (they don’t know what is actually happening)
Bhaktiyanariyaru,(they don’t know devotion) yuktiyanariyaru,(they don’t know the way)
muktiyanariyaru (they don’t know the freedom)

mattU (even then) vaadakeLisuvaru (they get into argument, discussion) hodaru (went)



guhEshvaraa. (Guheshvara) Sele koMDa maariMge! (they sold the material at the cost
price and hence no profit)

TRANSLATION

Thinking that they know the scriptures, they become proud and do not respect others!
Having learnt the non-duality (concept) only in words from the teachings of the Guru and
knowledgeable elders,

they argue, but they don’t really know what is actually happening!

They don’t know devotion, they don’t know the way, they don’t know the freedom (Mukti),
But they get into arguments, Oh! Guhesvara, they sell the material at the cost price (and
hence no profit)!

COMMENTARY

In this Vachana, Allama Prabhu comments on individuals who read scriptures just for
reading sake and do not actually understand them and do not use the knowledge from
these scriptures in progressing on the spiritual path. These individuals gain the knowledge
through reading, through interactions with the teacher and knowledgeable elders. But, they
stop at becoming proud of their knowledge and start disrespecting others. They deliver
lectures on scriptures, but do not utilize the knowledge in reaching the divine. They grasp
the concepts of anga (Jivatma), linga (Divine, paramatma) and the merger of the two, only
in words and not in practice. They do not know the technique of getting away from the
materialism, neither they have the devotion to take them towards the God, nor they can
even imagine the state of bliss at the merger of anga with linga (Linga anga saamarasya).
Allama Prabhu says that such individuals don’t know what devotion is, they don’t know
the way to reach the God, and they don’t know the true meaning of merger with the God
(mukti). But, they are fond of arguing and discussions. Allama Prabhu compares these
individuals to merchants selling their goods at cost price, with no profits! Truly, they do
not know the price of the goods (knowledge) they possess!

Let us internalize the knowledge gained!
KANNADA COMMENTARY
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Vachana 93: Bhoomiya katinawanu - Inherent Potential
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TRANSLITERATION

bhUmiya kaThiNavanu aakaashada mRuduvanu

tiLiva gamana alliyE niMdittu

udakadoLage huTTida tRuShNe udakavanarasittallaa!
oLage sattu horage aaDuttade;

guhEshvara nibberagaagi alliyE niMdanu

TRANSLATION (WORDS)

bhUmiya (of the earth) kaThiNavanu (the hard quality,arduous) aakaashada (of the sky)
mRuduvanu (softness)

tiLiva(understanding) gamana(attention) alliyE(right there) niMdittu (got stuck)
udakadoLage(in the waters) huTTida (taken birth)tRuShNe (thirst)
udakavanarasittallaa!( alas! searches for water)

oLage(inside) sattu (dead) horage(outside) aaDuttade;(is playing)
guhEshvara(Guheshvara) nibberagaagi (being aghast)alliyE niMdanu (stood right there)

TRANSLATION

Though capable of understanding the hardness of the Earth and softness of the sky, the
attention got stuck right there (short of it).

Alas! The thirst that took birth in the water, searches for the water!

Dead inside, but playing outside;

Being aghast, Guhesvara stood right there.



COMMENTARY

We have said that the ultimate goal of all individual souls (Anga, Jiva, Jivaatma) is to
merge with the divine (Linga, Isvara, Paramaatma), i.e. linga-anga saamarasya or reaching
that nothingness (shoonya sampaadane). The jiva is inherently capable of reaching Isvara.
But, it gets entangled in the affairs of the material world (Maya) and fails to reach that
ultimate state. In this Vachana, Allama Prabhu wonders about this sorry state of the
individual. The individual is capable of understanding the hardness (gross) of the Earth
and the softness (subtle) of the sky, meaning that the capability is there to understand the
Universe and hence the divine. But, the attention of the individual is stuck at the material
world and is entangled in its affairs. The thirst born out of water is looking for water,
meaning that having born in this mundane world, the individual is seeking the mundane
world. He is not getting past the influences of the mundane world. The inherent capability
to seek and reach the divine is dead inside, but behaves as an accomplished

one outside. Observing this state of the individual, even Guhesvara is aghast.

The message of the Vachana then is that every individual is inherently capable of reaching
the divine. He/she should recognize that inherent capability, overcome the distracting
influences and strive to reach that goal. As Napoleon Hill says in his book ‘Think and
Grow Rich’, ‘if you can think of it, you can achieve it!’

Let us recognize our inherent potential and with it, reach the Ultimate!
KANNADA COMMENTARY
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Vachana 94: Angada koneya melana - The Wandering Mind
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TRANSLITERATION

Amgada koneya mElaNa kODaga koMbiMge haarittu
ayyaa oMdu sOjiga !

kaiya neeDalu maiyellava nuMgittu

oyyane karedaDe muMde niMtittu

muyyaaMtaDe bayalaayittu guhEshvaraa

TRANSLATION (WORDS)

Amgada (of the body) koneya( at the end) mElaNa(on, top) kODaga ( the monkey)

koMbiMge (to the branches) haarittu (jumped)

ayyaa (sir) oMdu sOjiga ! (what a wonder)

kaiya (hand) neeDalu (when stretched) maiyellava (the whole body) nuMgittu

(swallowed)

oyyane (lovingly) karedaDe (if called) muMde(before me) niMtittu (stood)

muyyaaMtaDe (when put in to contemplation) bayalaayittu (it
disappeared) guhEshvaraa(Guheshvara)

TRANSLATION



The monkey on the limb jumped over branches.

Sir, What a wonder!

When a hand was offered, the whole body was swallowed.
When called lovingly, it stood right in front (of me).

When put in to contemplation, it disappeared, Guhesvara!
COMMENTARY

In this Vachana, Allama Prabhu offers suggestions for cultivating the human mind to
reach the divine. The mind is compared to a monkey whose nature is to jump from branch
to branch on a tree constantly. The monkey grabs a fruit from the branch it is on and starts
eating it. Even before finishing the fruit, it sees another fruit on the next branch. It throws
the half eaten fruit away and grabs the next fruit. The monkey does not even have the
patience to enjoy the fruit at hand. So is the human mind. It starts on one thought and
jumps to other thoughts as they occur. The sense organs keep stimulating the mind
constantly and the mind keeps reacting to the stimuli. Allama Prabhu says ‘when a hand is
offered, the whole body is swallowed’ meaning that when we yield to the simplest of the
vagaries of the mind we get consumed completely. We stay tangled in the ropes of the
material world. We continue to make the web more complex and binding rather than
trying to get out of it. We always stay in an unsatisfied state. Even when we are enjoying a
pleasure offered by our sense organs and mind, we will be looking for a more pleasurable
event or activity. We thus become slaves of our senses and mind. Allama Prabhu offers a
simple first step and says if we can call the mind lovingly, it comes and stands before us
ready to serve. Calling the mind lovingly corresponds to understanding the nature of the
mind and utilizing it to help us on the spiritual path, meaning minimizing wants and
needs, not yielding to the desires posed by the wandering mind and concentrating on the
divine. Allama Prabhu offers putting the mind in to contemplation as the next step. When
the mind is stabilized and turned inwards ‘it disappears’ meaning that we reach the
divine within us. We have called this state as achieving null or shoonya sampaadane, i.e.
merging with Him.

Let us start understanding, loving and contemplating to reach the divine!
KANNADA COMMENTARY
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Vachana 95: Harahara endu Hattubaari — The Means to Reach the Divine
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TRANSLITERATION

harahara eMdu hattubaari enabahudallade,

hariva manava meTTi liMgadottinalli niMdalariyadu nODaa!

Idu kaaraNa, tanuva guruviMgittu, manava liMgakKkittu.

Dhanava jaMgamakKkittu, trividhavanu trividhakkitta baLika,
oMdallade eraduMTe?

Idu muMde aavanaanobba bhaktanu nODi naDevudakke idE saadhana,
Basava priya kUDalacennabasavaNNaa

TRANSLATION (WORDS)

harahara (Hara Hara, God’s name) eMdu (as) hattu baari (ten times) enabahudallade,(one
can say or chant, but)

hariva ( wavering) manava (mind) meTTi (by controlling) liMgadottinalli (in linga, in
God) niMdalariyadu (can’t establish) nODaa! (you see!)

Idu (for this) kaaraNa (reason) tanuva (the body) guruviMgittu,(offering to the
teacher) manava (the mind) liMgakKkittu.(offering to the God)



Dhanava (the wealth)jaMgamakKittu,(offering to the Jamgama) trividhavanu (triform,)
trividhakkitta (offering to the triform) baLika,(after)

oMdallade (only one) eraduMTe?(can there be two, can there be duality)

Idu (this) muMde (later) aavanaanobba (some one) bhaktanu (devotee) nODi(observe,
see) naDevudakke (to follow) idE saadhana, (this is the means)

Basava priya kUDalacennabasavaNNaa (Basavapriya Koodalacennabasavannaa)
TRANSLATION

One can chant God’s name (Hara Hara) tens of times,

But can’t control the wavering mind and establish it in Him, you see!

As such, offering the body to teacher (guru), mind to God (Linga) and the wealth to ascetics
(jangama), thus offering the triform to the triform,

there can only be one, how can there be a duality?
This is the means to be followed by all future devotees,
Basava priya kUDala cennabasavaNNaa!

COMMENTARY

This Vachana from Sharana Hadapada Appanna hints at the only means of reaching the
divine. We have commented on the three resources we all have — Body, Mind and Wealth.
The body should be offered to the teacher (Guru) implying that one should be in close
proximity and service of the Guru in order to be indoctrinated with the true knowledge
and awareness of the spiritual path. This knowledge and awareness will lead the devotee
towards controlling the wandering mind to establish it in Linga, the divine. The wealth
should be utilized in support of the activities of Jangamas, the realized souls (wandering
ascetics) who have devoted themselves to enhance the Godliness of the individuals and
society. Appanna says that once the trifold resources are thus appropriately allocated and
spent, there would be no question of man/God duality; the two will have merged into one.
He says this is the only means of merging with the divine (reaching the God). No amount of
rituals such as chanting multiple names of God multiple times, without actually developing
the single minded intensity and awareness would be useful. This Vachana not only
advocates the development of the self (body and mind), but also proactive support for the
community for such development.

Let us dedicate our trifold resources to bring the heaven on Earth!

KANNADA COMMENTARY
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Vachana 96: Jangama jamgamavendu - True Jangama
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TRANSLITERATION

Jamgama jaMgamavemDu nuDidu, jagada haMgigaraagi iralaagadu.

Jagada karatana kaiyalli hiDidukoMDu jaMguLigal.a baagila kaayalaagadu.
JMgamada sulLuhu eMtirabEkeMdare , tanna naMbida sajjanara sadbhktarallige
limgavAgi gamisi.

taa kaMDa liMgaaMgavanu alliyE nikShEpisi taa nirgamaniyaagi suLiyaballare,
jaMgama liMgavadu.

iMtallade kaMDavara kaaDi bEDi kottare koMDaaDi , koDadiddaDe jaridu,
taagu nirOdhakke guriyaagi nOvutta bEvutta dhaavatigoMba gaavilara eMtu
jaMgamaveMbe? basava priya kUDalacennabasavaNNa.

TRANSLATION (WORDS)

Jamgama (devotee) jaMgama (devotee) vemDu nuDidu, (saying as) jagada (of t